USbERNIZATIONIN TRe BARYEY

Mons. ROLANDO TRIA TIRONA

| believe that the teachrnﬁ] of spiritual theology in the
Phrrcp'nrnes toda |sdone best through an understanding of our
search for a ath to maodernizdtion, The scientjfic and
technological advances made man master of the universe In
ways thal were not previously imagined no longer were many
aréas of existence re arded as’ outside mants %ersonal
reﬂ)onsrbrlrty There eve ooled In consequence what
called the spirituality of involvement. The Christian came to
regard nis professronal life, his work in organization commerce
P duction, and science, If done accordrn t0 God s will, as a
rue contribution to the burldrno p.of th e it men It 1S
becoming clear thatwhen Chrrst ans love one arot eran bear
to ether the burden of buil mr%t é)mmunrty, God reveals

self to them as Lord, Redeemer, and Father

The fundamental problematic ofthe Philippines |s that it |s
a country of fragmented and Iarqey unartrcul ted cultures. F
Horacio “de la Costa, an eminent Jesuit historian, once wrote
that the mah]orrty of the Filipinos share two thrngs our music
and our Christrian faith. Some of us mignt add our family-
centeredness and our sense of humor. The culture that aIso mast
|mmedrateIK meets the vjsitors eye is an over P/ which is a
resrdueo the Spanish and American col onra past [n this sense
t e twenty )/ears ofrepressron undeer Ferg man Marcos and
the six-year presidency of Mrs. Corazon Aquing have been most
impartdnt for our self- understandmg as a people.

The years of Mr. Marcos’ one-man rulg ¢ aIIenged both the
American and the Spanish herrtage the Church and Christian
faith, which are the main eac f'Spain, belref in democratic
roc ssgs and a dream of O[or 9ress throu% free ente Jpnse

hich have een associated with the American perio
Church and the Delief in democratic processes largely
supported by the Church, survived the test. The carriers of'the
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dream ofgro?ress the technocrats and the bysiness commuth
in large part failed. During this perjod, Marxism-Leninism, with
|ts promise of greater e%ualltry and the victory of the poor an
the ?\E ressed came forward to challenge “the above, val ue
ry]/ste Ith ecame a maéorforce durln? the Marcos period. In
the qumo periad it faced a decisjon as fo how to respond to the
people's clear affirmation of faith in God and commitment to
democratic processes.

Spiritual Theology as Taught in the Philippines

ngtuahty taught in theologlcal schools in the Ph|||p§|nes
has certainly Undergone immenSe changes. Prior to Vatic
semmanes melude |n their curriculuny the subject, “S |r|tua|

Theol og?/ " Which s t en ex ressed in terms of "Ascetical and
Mystic Theoo series hooks are well used and in
some cases the amous manual by Adolphe Tanquery.

By and Iarge the emphasis would be on traditional themes
like, definition”of spmtual theolog formal object division into
ascetical and m¥st|ca theolo uestions of prayer, forms of
prayer, kinds, ditficulties, motels, etc. . . The V|rtues are given
great emphasis. Ascetical practlces are aI?o dealt with” and
Understood as subjugatln(I; the evils of the tlesh." Mysticism is
also taken into considerafion though not as thorough as. the
ascetical dimension of the spiritual I|fe Inbrief,” spiritual
theology is a transportation of a very European and Roman
Presen ation of this discipline with ng" reference whatsoever to
he local culture muych less to local religiosity,

At the agvent of greater researches, and fresh impetus after
Vatican I, Spiritual Theology assumed a_new form. There Is a
reater emphasis on history of sg)mtuallt and especially on

odels of splrltuallty as ref ected In the lves of great sam s or
erltual gerso al % different ag%s Books on various i
of spirituality fill'up the seminary fibraries. However, tra t|ona
themes of splrltual theology are not totaIIy ne(]glected nor
scraped. The predominance 0f European-Roman orieptation n
terms of text books are_ still very noticeable. The. influence of
;%lrltuallt y from the Unlted Statés would be seen in the advent
pragler meetings and the charismatic_ moyement,
Latel semlnar%/ treatment of Sp mtuahtz assymes.a wider
and more interesting form. Strong emphasis in the history of
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spirituality is still present, traditional themes are still taken ino
consideration. However, there Is a reater emrp asis _In
inculturation and investigation of o ore er |osrty
Spirituality focuses. not only on_the thealogical level” but it
tackles also the relrgrous cultdre of the Filiping. National history
experiences (Pre- Panrsh Spanish and American periods) seen
as contri utrnﬁ to he Filipino culture and mentality, especially
religious, is often taken |nto consideration. What Had been the
influences of pious Practrces like, novenas, recitation of the
rosary, mdulgences etc., in the Filipino religiosity are part of the
studx of sprrrtua r Y
garn Wh re he contribution of Spain and the USA are

m)re lated In the realm, of sprrrtualrty greater attempts are

de to dig into the Frlrprno cu ture and world vrew In order to
apprecratemoret e wealth and gt of spiritualiy.

For the first time In the history of the Catholrc Bishops
Conference of the Philippines (CBC? a pastoral letter deall g
with Sprrrtualrt{ywrrtten in Philipino ffrcral Iangua e, cam

out last UY And very noti ceahe in this pastora letter i
the description of the man tradrtronal requrous Practrces and
etter tries to

foIhore relrrrqrosrty of the |I|P|no The pastoral
g t Fifiping’ values and traditions which are enriched b
the Faith, and which in turn also enriches the Faith in terms of
Its ex%ressron
elieve this pastoral letter is now an important source for
theologrcal reflections and_for spirituality. It will certainly serve
as a New chaIIen?e to further deepen our presentation of
spirituality among the seminarians and the laity as well.

Science and Technology and the Dream of Progress

If there is a value-system associated with science and
technolog YN it s Erobabh{ that associated wrth the dream of
progress. We speak of the i ereconomreso Asia and the newly-
indistrialized countries (NIC's). What drives many of odr
economic planners is the dream that we are finalfy on the
runwa to progress and we may be next in line for takeoff. B
If we ook at some areas of science and technol oﬁz gmedrcrne
agriculture economics) we see that this rs an 1lustration
terms of medicine and health care, we have a modernized
sector: sophisticated hospital, well-trained doctors and nurses.
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Heart bypasses and kidney transplants are routine in the
specialized cenfers in Manila. At the same time, the country is
not coping with thousands, perhaps millions of Filipinos
afflicted with tuberculosis, with epidemic diseases such as
malaria and, schistosom|asis.

In the field of medrcrne adrrculture and economigcs we see
that science and techno 0 ¥ he Ph rrrﬁrprnes S contrrbutrng to
the creation of small, isolated mo er ized sector, hut is not
modernrzrn th ecount Can it be otherwise? Can science and
the ream ofgrorﬁress up ift th erﬁoor majority? Onlrr If It ceases
to believe that modernization means cfeating reP icas of the
Western world and begins to “inculturate” itself among the

eo
pThe question that comes up then rswhat value will move the
educated scientist and lead er oturn awa from the temptation
ofmrmrckrng the West and cal rng that rogress and. instead,
going down to his people and building progréss with them.

Marxism-Leninism

Marxism-Lenjnism offers a rﬁ)ath to modernization in the
Phrerprnes based on a rejection of the dehumanrzatron and
mg)us ice created gaprta Ism and on th eupromrse of a new
d of equality dnd justice, to be ushered in by the people
under the Ieadershgo teparty It is a powerful an attractrve
vision. A substantial number of dedicated Christians find in
Marxrsm the cafegories and. organization for a process of
mo ernrzatron whr% will be i eratrng for the poor.
question Dbefore us _howeveér s whether Marxism-
Lenrnrsm offers an Asian or Filipino path to modernization, But,
of course, this question Js not clear. What Is Asian or what is
Filiping? However, if what we mean is "does It respect and
mtegrate traditional values the answer IS, probably no. In a
socigty where trust rsa rnch rn ofre atronshr what fs felt to be
manipulation and doub eta on the arto arxist groups is a
frequent source of breakdown ofrefa lonships.
ltNhat] rsbotf greaé%r rtnterest cl)vrI ourtdrscttﬁssrpohnI is the
relationship betwéen Christians and Marxists in the Phifippine
and the umpbrella and acceptapility, which Christian Ieadeegand
Christian forms have provided Marxism-Leninism. In the
opening of the Church to the world that came after Vatican I,
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dioceses and religious congre?atlons_ shifted from more
traditional ministries such as régular parish work and schools to
social action and apostolates amon% the poor. In these new
ministries, church workers found themselves working side by
side with Marxist groups. In this process, the Church has heen
challenged to be o the side of the poor and to preach the Gospel
to the poor. It has learned mych from Marxists in_terms of
commitment tq the struggle of the poor and to the buﬂqu of a
better future for them. But it can also be argued that the
acceptapility of forms of Marxism among many” groups.came
from the egmmlzatmn given it by priests “and rellgmu_s
sympathetic 1o it. Thus, many seminars of Marxists analysis
be%an with biblical reflectioris, Exodus has been a favorjte
symbol of liberation and the Magnificat, of the victory of the
oppressed ar%;alnst the powerful. I'presume, of course, for those
who go on more eeglg Into- dialectjcal and historical
materialism, that the God of history who delivers us in Exodus
eventually becomes History itself dnd the dialectical laws that
overn_fistory. And thatthe victory of the humble in the
agnificat becomes the victory of the proletariat in the class
strug(ile. But the question is wiiether there Is not a folk Marxism
as Well and whether in the Philippines this folk Marxism with its
|ma?es_ of Exodus and the Magnificat envisions a path of
libefation which maybe closer to & renewed Christianity than to
Marxism. Of course, one might ask whether this may not be true
of a renewed Marxism. But,In the Philippines.at ledst, our form
of Marxism-Leninism has not yet gone through its Vatican I
and has not shown openness to radical change of its world view
or to accommogate with other world views. Nonetheless, Its
contribution to focusmq on a liberating struggle on the side of
the poor is fundamental to a genuine “preferential option™ for
the poor and the oppressed.

Christianity

| shall comment on the role of the Church in the Phlllgp_lnes
from two aspects: as a social force and as a more strictly
rellg}ous reahtK. _ ,

he Church as a social force. In the process of social change,
the Church has been a conservative force and a force for change.
For example during the revolution against Spain in 189, the
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Sp anr sh clergy were agarnst the revolution and for keeping unity

th pain.. But in many places it was the stron% supportive role
of the natrve cIergy that keEt the revolution goi 9

In his pione rrng work Pasyon and Revolu lon, Ray Lleto
argues that the world view and motivation for social change of
ne peasant revolutignaries was, shaped by the book calle
PasYon This book s a narrative of salvation histor whrch
centers on the passion, death, and resurrection of Jesus, It is
traditionally chanted in private homes by different groups of
people during Lent. To getherwrth novenas and other tiaditional
devotions, It has shdped the consciousness of Christian
Filipinos. Lleto argues that while the leaders of the revolution,
many of whom were educated in Europe, saw the revolution in
Eurdpean categorres of liberte, egalite, fraternité the peasants saw
It as a [iberation in pasyon terms; sufferrno with Jesus so that
they may enter into victory and friumph with
As with the Church in Latrn A errca the Church in the

Philippians_became more of a force for chan e from the late
1960's on. These efforts for change may be |vrded Into three
main grrougrngs he first approach is ghat of erngaprophetrc
vorce the many pastoral letters of the bishops denouncing
violations of human rr%hts urgrn? citizens .to follow  their

him.1

conscrence etc. The second Is to support and align with political
orces among the poor, notably with the MarxXist left, In this
Proac th ere has been much effort to mtegrate Christian
cae ories with Marxist categories. In some casés, the struggl
for |nte ration is real and Chiristian fajth is allowed to retain its
autonomy. In may others, Christian faith is instrumentalized
emptied ‘of autonomous contenf, and reinterpreted in Marxjst
categories. The third approach js to develop and support social
and poljtical organrzatrons for chanqe which are more explicitly
com atible with a Christian orientation.
he Church as religious realrty Qne of the enduring
memories for many of us was th e ex errence of the bloodless
revolution of 1986 as a process of g ofitical chapge, which was
aIsoaProfoundI |ous expen%n e. Form%sef | used to turn
fo Psalm 44 ("We have heard with our ears, O God, our fathers
have told us, what deeds thou didst perform In their days... Yet

Lletoi y n and Revolution: Popular Movements in the
Phrlrpprnes 1840 1910", Ateneo de Manila University Press, 1979, pp. 15f.
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thou hast cast us off and abased us and hast not gone out with
ourarmres to express mly feeling o God bern 50 distant from
our stru gles. Inthose February days of 1986, there was a
feeling of"great wondert at God had come to march with us
once qre. Many of us came to the reaIrzatron of the power for
can?e In thegogular symbols of faith. It was in the rosary that
people found str ngth as they faced the tanks; they strugq ed to
srng the "Our Fathér” as the soIdrers came with tear-gas attacks.
waved rosaries and bibles to soldrers in therr appeal for
unrt%/ peace. It was |n rosarjes and hymns and the presence
atues ofour Lady that we found stréngth In the Iover and
fearful vrgarls between midnight and dawn.
bove analysis of our experience of the bloodless
revqutron of February l 86 may sit uncomfortably with many
p?ple They would pref eramore r%trona analysis, in terms of
political an mrlrtar}/ forces guided by the CIA, the left or other
Lnfluentra %rou S | y e oodtorecalhere the disti ctrog
etween th trona rou a belongs to science) an
the "reasonable™ (roughly th practrca reason operatrng in‘other
fields). The Ianguage of the "reasonable” (as against the
"rational”) is the language of signs. It is typical of Western
culture to forget the réasonable in front of the rational and that
IS drsastrous for spiritual values in general apd faith |
particular. The exPerrence of February 1986 certainly awakened
Iuasnto athg \évorrrsd other than the rational and to the power of the
uage s
gTh%]s ex?errence of February 1986 serves to confirm much of
the thesis of Rey lleto’s Pasyon and Revolution, There is an ethos
and world view'in the maSJorrt of Christian FrIeros shaped py
the symbols and practices or zopu ar Chrrstranr which can be
a basic for social change in non-violent waKséDurrn g.th ose
February days, it was a brIq surprise to us that the spirit and
methods_of ‘active non vro ence caught hold so easrl and so
quickly. For, aftera ver){ ewhad o e through the seminars on
actrve non-violence. Butlooking ac now, 1t 3 Heae t0 2 eeﬁ
ethos of sufferrng with Chrrst so that one might triumph wit
Him. An ethos hg y the crrPtures by the pasyon, the
novenas, the reflecti nsonthe mysteries of the rosary. Itis not so

ohn N. Schumacher, S.J, “Recent Perspectives on the Revolution”.
Phrlrpprne Studies, vol. 30 (1982), pp. 465-467.
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surprising then that so many resonated with it and accepted it.
More than any other world view, Christianity penetrates all
sectors of Phrlrpgrne society. Traditional practices of devotion
(the rosarg/ novenas, the chanting of the pasyon) cut across
socra cases and geographical barriers. However, there has
been a tendenc to see Christian practice and values as also
divided into a modernized sector and a traditional sector. The
first, educated in Vatican I and the Scriptures and possibly
different forms of Liberation Theology, would be seen as
Irberatrng The second, cayght in traditional devotions would be
seen as conservative and keeping people docile. But Rey lletos
ana ){srs of the impact of the pasyon categlorres as also Irberatrng
peasants of 1986 durjng the Tlast years of Spanis
CoIonraI perrod and the experrence of the power for ¢ urage
and non VIO ent% ange of Jesus and of the Gospels to setusfr?
can shine through th etradrtronal devotrons and symbols as well,
Christian Spiritual values as a Fr rprno}n E to progress:;
Those argurn% or science and technology as the key to progress
would Insist That unless we improve roductrvrt and become
Industrially more competitive we cannot move forward And this
IS true, With Marxjsm- Lenrnrsm we must chan e the structure
of social reIatronshrrPs the ownershrp control of the
means of production. An Wrth rrstran religious values, we
needgustrce and_integ “Eh/ heart. Thus, the contendrnﬁ paths
may be seen as simply emphasizing ditferent aspects of the task.
In he 1970% when we were tryrn% to understand the social
Pro lem and the causes ?fthe problem we tended to emphasize
he economic and thg itical Bntaswe turned to the question
0f moving Peopetob come Involved in the solutjon: to care, to
be commrt ed, to be courageous, we found ourselves strugglrng
more an more with the question of culture and value
mh’rsrts ranIPamOS we found” motivation and courage In our
Indeed, Christianity can guide us through modernization
ang serve 0 hold the nation to ether in the process. But not the
universal Chrrstranrtg In theo gy texts or catechisms. Rather
the starting point has to be the Christianity which has been
Asianized r] Fr ipinized, whose world view and valug-s ste
appear in the pasyon, the novenas, the many %evotron
Pr ctices that have shaped the consgiousness of the majority of
rIrFrnos Among ifs characteristics are its emEhasrs on
Ioob nner integrity, integrity of spirit. As with sister Asian
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cultures, there is verR/, high value on_inner harmony and on
harmony of relationships.”This inney |ntegr|t_¥ and h rmon% IS
maintained through prayer and a virtuous lite, restored when
lost, through repentarice and penance. A second major
characteristic is "damay”, an emphasis_on "suffering with”,
Good Friday as the holiest of days for the Filipinos and the most
revered stafue is the Black Nazarene of UI&PDO_. It was pointed
out above that the peasants in the 1986 Philippine-Spanjsh
revolution saw “kalayaan™or liberation In these terms: sutfering
with Christ, s0.as td rise in triumph with Him, It is the same
sense of liberation and victory coming out of suffering that gave
meaning and strength to the'many who sat before the tanks in
the bloadless revolution of February 1986.3 ,

Of course_these values can "he both conservative and
modernizing, The emphasis on “looh”, the inner life, can means
a personalistic, otherworldly. piety. The ethos of "suffering with
o dama)( can mean pasSivity’and a religiosity, which”is an
opiate, But we can already see that Chrisfianity is, I|berat|ng,
when it trul becomesoPe to the world. In part; this_has to be
tan hop(innes to the challenge of Marxism and of science and
echnology. : .

Opel%ss to the chaIIen%e of Marxism: Roger Garaydy in
Parole d Homme phrases the thallenge this way: “The problem of
the relationship between fajth and” socialism is a problem of
mutual enrichment; the faith bringing to socialism  the
transcendent and the proPhetl_c dimension, pre\_/entl,n% socialism
from closing itself in self-sufficiency and opening 1t to a future
of unending renewal; socialism bring to the faith its historical
and mifitant dimension Rreven_tl,ng faith, from avoiding the
world of human struggle and obliging if to incarnate its promise
and its hope so as not to pe an Qpiate but a leavend’. The
encounter with Marxism has been going on for over 30 years and
has been changing  Filipino Ch |st|an|t¥{ Immersing It into
history %nd a growing militancy on behalf of the poor and
oppressed. _ . -
pp_Openness, to science and technolo_%y: Less obvious to Fllle_o
Christianity is the challenge of science and technology. It is

3Albert Alejo. “Hermeneutika ng Loob™: I_san? Landeas ng Pag-unawa
sa Pakikisangkot™, M.A. Thefls, Atened de Manila ? : _
IRoger Garaudy, "Parole d’Homme". Robert Laffont, Paris 1975, p. 254,
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actually the chaIIenPe of materiality, of working with earth and
sea and sky and all matter and making within them a home.
Makrn?1 earth and sea productive so"we can live and eat.
Burldrg roads and communication systems, so we can
communicate and dialogue. Overcomrng isease, droughts and
other threats. It Is the chaIIenge of materiality, Marxism and
Lenrnrsm speaks of the primacy of matter,” but it actually
?hasrzes the primacy of social relationships. In the
Ph ilippines, it has a tendency to he "voluntarist” and does not
ive engugh e asrs to the scientific task of coping with
aterralrty Chrr tran eaders too place the burden of social
change a most excl usrveg on val ues There is a need then for
dialo ue an openness etween hristianity and science and
techn | would see this dialogue be mnrng with the roles of
the outer and the nner world inthe process of modernization,
The quter world of control of natural forces and oftechnoloprcal
development, which is the domain of science and techno 0g
The inner world of inner integrity and harmony ?race arfd
suf errngs which |s part of the“ettios of Filipino Chrrs anrtR/
enness t0 a sectors of society. As emphasized 17 the
eginni P the Ph ||Ip mes remains a natron of fragmented and
rtrcu ated cu tu es. The sense | have is that” Christianity
o fers. the best cultural matrix for us to articulate a common
consciousness and culture, But this Chrrstranrty would have tg
be ogen to all sectors of society. Openness to the poor and
0 g ssed has begun with the greater efforfs at mculturatron
lalogue will have to pe pursued more vr orousg with our
Muslim brothers and sisters, with non-Ch rrstrans nd among
Christians of different denominations. The trust of th |sopenness
ang dralogue will be to forge a shared culture and a shared
value-systm which will be the basis for guiding the country
towards modernization,

How will it hap?en7 How can this culture and valyes gurde
us and hold us together and how assyre openness and dralogue
As In the Scriptures, there have to pbe prophets and F é
interpret the signs of the times In their light” When ma }/ riends
started com Iarnrng that Mr. Marcos was ?one the terms of
office of Mrs. Corazon Aquino and Mr. Fidel Ramos were over,
but things were as bad as ever. | reminded them that after
Exodus did not come the Promised Land, It has heIRd t0
understand where we are, to be reminded that we may have to
go through our forty years of wandering in the desert: to struggle
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with one another, with our leaders, with our God, and emerPe
from our fragmented past as a free and united people.
Ultimately the path to modernizatiop has to be a path chosen
and_accepted. by people. History tells us that this path is not
achieved  without struggle with themselves. and  their
weaknesses, their s_tru%gle with their leaders and with their God.,
In this struggle, It is the task and burden of leaders to interpret
and give méaning to a people's life, to strug(lzle to forge unity out
of continuing tendencies to fra,%ment, 0 work “towards a
common conscigusness and direction. Acommon consciousness
?ﬁdfd{rectmn which will ultimately be their people's path into
e future.

Addenda

LS |r|tuaI|_tr¥ taught in the_olonglcal schools in the Philippines
has certainl under?one immense changes, Prior to Vatican

|, seminaries incfude in their curriculum the subgect
"Spiritual Theology” which I then expressed. in terms of
Ascetical and Mystical Theology.” The BAC series books are

well used and in some cases the famous Tan(ﬂuery manual.

2. By and large the emphasis would be on the traditional
themes like,” definition of spiritual theolo%y _forma obgect,
division into ascetical and. mystical. Questions_of prayer;
forms of prayer, kinds, difficulties, models etc...The virfues
are given gréat emghasm; Ascetical practices are also dealt
with” and Understood as subjugatm_g the_evils of the flesh.
Mysticism is also taken into consideration though not as
thorough as the ascetical dimension of spiritual lifé. In brief
spiritudl theolo? _|satran?]portathn ofa ver EuroPean and
oman presentation of this discipline with no reference
wheﬁsoever to the local culture much Ie&s to local religiosjty.
At the aavent of greater researches, and fresh Impetus after
Vatican II, Spirjtlial theology assumed a new form. T_h?re 1S
?nreaterem ES) hlstor}/ ofsglrltuallty and especially on
odels of spirituality as reflected in the lves of great Sdints
or spiritua) personages of different ages. Books on, various
models of ‘spiritud |tr¥ fill u‘p the” seminary libraries,
However, traditional themes of spiritual theology are not
totally neglected nor scraped. The pred%mmance of
European-Roman orientation'in terms oftext books are still
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very noticeable. The influence of spirituality from the United
States would be seen in the advent of Prayer Meetings and
the chansmatlc movement,

ate semmarZ treatment ofSplntuaht assumes a wider
and more [ntergstin ? form. Strong emphasis in the htstorY
of spirituality is still present, tradjtional themes are still
taken Into consideration. However, there is a ?reater empha-
3|s In incultyration and investigation of folklore rehPlosny
Spirituality tocuses.not only on the theoloqn:al level hut it
tackles also the religigus culture of the Filipino. Natignal
history experiences “(Pre-Spanish, Spanish. and American
perio s seen as con rlbuttng to the Filipino culture and
mentat% %pemag/re |g|ou? is often taken into considera-
tion, What had beén the intluences. of |ous ractices like,
novenas recitation of the rosar ind ugfenc S, etc in the
|I|p|no rellg|%3|ty are part or th estu o sp|r|tua|t

%aln w |et econtrl ution of Spaini and U Aare ar% -
clated in the realm. of spirituality, greaterattempts are made
to dig into the Filiping culture’and world view fn order to
appreciate more the wealth and depth ofsglntuallty

It ma mterest oy to know that for the first time in the his-
torg f the Catholic Bishops Conterence of the P hIPplnes
E CP) aﬁastoral leiter deallngwnh SPmtuaIlty written in
Ilipino, t ?fflmal Ianguae ame out last Jul And
very noticeable in this pastoral | etterlsthedescrlgtlon oft e
many tra ditional religlous tIJracttces and folklore re |g|03|ty
ofthe Fil |é)|no The p stora letter tries to highlight Filiping
values and trad |t|0nsw hich are enriched by the Faith, and
WhICh in turn also enriches the Faith in terms of its expres-

I belteve this pastoral letter is now an important source for
theological reflections and for spirituality. It will certainly
serve dS a new challenge to further deepen our gresentatlon
osttrltuaht among the seminarians and the laity as well
With this addenda, 'hope you can understand the’emphasis

t\ehtstory, culture, traditions of the Filipino as described
|nt e paper



