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The genre of competitions or debate between on the one
hand the Rgans idolatries and the monotheism and on the
other the thrée monotheist rehqlons is well diffused in the me-
dieval Jewish and Arabic literature and in the Chrlstlan ha |0
%raRhles The pagans such as: Eg(}/ptlans Chal da|cs Ba?/

lans, Romans, “Greeks, efc. evefog hil osop cal
schools like Aristotelism. Neo-Platonism, Mazdaism, Shamani-
sm, Gnosticism, The ||terary rehglous and phllosophlcalpattern
of the comi)ehtlons between pagans and Jews, Christians or Mu-
slims enables mlssmnay WISe t0 compare the teachings and be-
liefs in an effort to Pro e the superiority of ane or another reli-
lon. The tales begin with aog eneral discussion of religion and
rog ecy and con Inue with descriptions of each of the three re-
? ns. prmuP es, questions and objectigns followed by replies

the faithful and ‘the heathen who will come round to new
fa|th The aim of any religious dispute is the conversion and thus
the philosopher, the magian, the persian indovine, the wise, the
Jewish scholar, the Christian monk ascetic or the caliph ex-
ound their faith. An earl umque and strange book seems to be
ardesanes' The Dialogue of the Laws of Nations1which_dates
back to the end of the third century, or short time after Barde-
sanes’ death In 222. The text, written in Syrian Ian(%uaqe IS a
s nthe5|320fthe chaldaic astrology, the stoi¢ and aristotelic phi-
osog y, the ethnographic aspects of customs and Institutions of
différent countries, the oriental wisdom and  Christianity.

1Bardesanes, The Dialogue ofthe Laws of Nations, Patrologia Syriaca,

vol. 2.
F.H ur anichen Gnogjs, jn Texte und. Ungersuchungen zur
Geschlchtea it aﬁchr?st‘?c%en Lneratur XXX'InV 4, Léllpmg, 81?) .
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Eusebius3of Cesarea knew at the beginning of the 4th century
the Dialogue from which cited the Ion? fragment re%ardlng the
different Laws of the rehgmus comunifies ot Persians, Jews and
Christiansdwhich were sCattered in the whole world.

In the present Paper we intend to brmP forward the role of
doctrlnary explanation inside of the textual structure of the reli-
g s disputations, In fact the dialectical demonstration,  the

olastic exFIanatlon and all'kind of means of convincing, lead
the mterlocu or to change his faith. Consequently, the assmtants
em race Judaism orChr|st|an|ty as we can see usmcq amu
Maecrossm reading the following texts: Lives5f St Cyr| and

ethodiys, Povest' vremennih leto’(First Kievan Chrom elz the
ascetic legend of Barlaam and Josaphat/ Jydah ha-Levi's
Sefer ha Kuzaris (1125), and Jewish Corres?ondence9 between
Hisdal ibn-Shaprut, the' counsellor of the caliph from Cordoba
and Khazars' Joseph king.

First of aII we can observe that all the above-cited texts de-
scribe the d|sPutat|ons which take place on the extreme oriental
bounderies of East Roman Empire, in Khazaria which was a
vast territory where a cn Iomeratlon of different ethnic tribes
lived. Turks, Persians, Slavs, Finishs, Goths, Jews, Arabs, Chri-
stians, Ma Ig|ans nomads of the steppes, towns-men, cultivators
and hunters, had different falths and somal develop ments The
Magians were adherents of th eﬁros rehﬁmno Zor?aster
and” certain ocumentss %akt at this falth ourjshed also In
Khazarian countsy the, same waZ other scholars_ speak
apout Zoroastrian ofthe Vikings who harried the coa?t of Spain
or t eP ans Rus', but such suggestion appears baseless ifit is
not well precised the date of these religion practices. In Khaza-

3Eusehius, Pragparatio Evan%ellca VI 10, 11 Orﬁerahlstonca t. 3, 1981.
106 Burkitt, Early Christianity outside the Roman Empire, Cambridge,
5 Cyril and Methodius, The old Slavonic biographies, ed. it. Milano,

sPovest’ vremennlh Iet ed. rus. Lbchachev Moscaw, 1950

7Barlaamy Josapha re accmn |zant |na?]non|ma Madrid, 1993,

8Judah Halevi, efgr a Kuzarl, ed. Boringhieri,_1991

9JeWIﬁh Correspondence, in Khazarian Hebrew Documents of the Tenth
Century, Ithaka, Loridon 1382

1OZﬁk|AI|d|$ Fadt n, 319, n. 1) suggests the hypothesis of Buddists

among the Khaza



THE PATTERN OF THE RELIGIOUS DISPUTES 315

ria there were some Christian groups scattered in different re-
lons such as the group living in the mountains north of Tiflis.
he Patriarch Photius advised the Emperor to send to Khazarra
a his disciple, Constantine the philosopher. Undoubted|

tius haye felt a personal. mterest In Khazarra for it seems he was
nimselr of K hazar orrgrne n fact Cyrrl go 'Khazarian way'
from Crrmea to Khazafia h/t e Don-Volga foute to the Khazar
capital, Atil where he met the Khagan. It |s exacfly the Khazars’
Khagan who %roposed a competrtron between the relrgrons for
choosing the better one. It is quite surprising that the Jewish
Spanish authors, however, had Wwritten in Spajn their doctrinal
treatises in a very messianjc ropa%andaa peling to the Judar
zation of the Khazars and to the trong ilitary ind epen dent
krn?dom where the Khazars' Khagan afd the arrstocracrt ave
professed Judaism. They used the textual structure ofthe etters
or of an immaginary dralogue between Khazarian King and the
Jewish scholarwho’explains to him the Hebraic faith.

In Khazarra there were al so adepts of Manicheism which the

church considered an eresr%/ hut 1t 1s,clear that we have to do
with an mdeloendent reli |o diffused from SParnto China, The
re.is a close rnkbetweent e manichean doc rrrl d that Chri-
stian. Mani himselfwas descendant from a family hattistr’ man
daic which practrced some Chrrstrdar&sacrtaments tsur:h asMa NE
sm commu lon, holy unction and Christian mystery of Mess]
and Hol Prost TheyManrc(hersm anlr] he Chrr%tran¥t had dﬁfa
ferent s cts such as Jewish-christjan, Chrrstran nostrc Jewish-
nostrcs samarit-gnostics, ?nostrcs sincreticsZ In the Life of

A)hrre the diacon Mark tells about a 'disputatio’ between the

sho Por |re ang an woman manichean missionary, Julia

ade %se yts |n Gaza Durrn the disputation the woman
was strrcken ara ysis and she dead.

The Jews were a ready presents on the first half of the | cen-
tury in Crimea according’ to, the inscriptions in which Jt speaks
of @ synagogue. In the aiatic coasts in Pont and Bitinial3there
were Jewisi communities too. After the conﬂurstron of Dacia in
103-105 under Trajan it seems that a great number of Jews were

1L Cyrit, Op. Cit., p. ?]

01 Daniél TeTeoIo of Jewish Ch |st|an|t The Development of
Christian Daonc'terrr)reI beoretheC ncWNrcaeag Lond n 1964, P

Bloseph Flavius, Jewish War | V, 311



316 ADRIANA MITESCU

arrived in Dacia with le |o V Macedonica which was transfered
after the Jewish way fro alestme to Mesia (Dama% Also under
Hadrian after the ribelion of Bar Kochba the Jewish slaves were
sold on the coasts of Black Sea. During Roman Empire were di-

scovered Jewish inscriptions in Dalmatia, Pannonia, Mesia and
Thraciald In the Vth century in De Aedificiis Procopius spoke
aboyt a tower on the Danube which was named 'lonSaToq for
the JeW|sh merchants who penetred at East in Russia. It is well
knownt at the B u%ars have a opted Jewish customs and faith
before the|rmlqratl n In Mesia on the VHth century 5 The acti-

ve presence of the Jews in the Roman Empire determined the
church just on Il century to conversmn the Samarijtansoas we
can see In the Christian” polemics of Egesippe and Epiphanelr
who told about seven Samaritans’ sects; the Samaritans them-

selves, the Samaritans of Gentile origine, Essens, Sabues,

Gorthens, Dosithes and that of Jewish-chiristian of Ebionjts.

We should take, in account g historical defail concerning the
two liturgical Jewish rites which alimented certlam olemics
between the Jews lived n, d|fferent reglons of world. There Is a
Palestinian r|te comgnsmg ltaly, Balkans® French-German
countries, and the Babylonian one comprising Spain and Ye-
men. Tis djvision ma be %ustlfled from the h|stor|cal p%mt of
view. since the Jews of'the first roupd ongmatm? rom t e BY
zantme Emp|re accepted the Palestinian p1yi¥ accord mg 0
wh |c the pra ers were rendere oetically. The Jews of th
con |grou 1.8, Greece, Turkey, communities from Per3|a Aeg

did not accept thePaIesUmanprUt and were letter
mfluenced by. the I|tur%|cal poetry of the %r at Spanish poets.
Trge division”is, however, not justified from religious pomt of
View.

WM. Avi-Yonah, The Jews ynder Roman and Byzantine Rule, 1984.
5Theophanes, CArON gialfna ed Boor Li swg 1883
16Euseﬁ|us Hlstorla siagtica, | 22 og oit.

7 Epiphane from aan]lne anarlci 0l. 404ss.

18 Marina Puccl, La rivolta ebraica a empodl Traiano, Pisa, 1981.
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Who are the Khazars?

The Khazars are known in_the docyments between the 7th
and 10th centuries C. E. Their Turkic origin derived from Turki-
sh etymology of pame quzmak (the wander) or quz gsme of
mountajn exPosed to the north). The Greek pronounciation Is
Xarapol, that Arabic Hazar and in Hebrew.is K%zart pl. Kuza-
r|m Originally the Khazars was a nomadic tribe reached the
Vo a Caucas region from farthen east not easily determinable.

heophanes hronographta the Khazars are called also Turks
and Hunsl From 681" C.E. it seems the Huns of Varach'an,
north of Darband or_Caspian gates formed part of a Khazar
confederatlon or empire. Hencetorth from Crimea to theVoIﬁ

and the Caucasus_ s considered the geographtcal area of t
Khazars which will be conquered by”thé Slav state with the
capltal at Kjev,

We could note that the ethnic aspect of the Khazars' tribe is
not refevant regarding to the coexistence or the conversion to
grr]tg Iosflat[h]e thrée monotheistic religions: Judaism, Christianity

Theophan?s who Wwrote a Chronogoragh y of the church re
parted gremse the dtfferentga an trives which lived together
with the Jews dnd the Muslims, The ancient Great Bulgaria, for
instance, ¢. 680, stretches from Sea of Azov along the river north
of the Danube in Dacia, But in the area east of the sea lig Pha-
nagouria = the medieval Russian Tmutorokan = modern Taman
where the Jews lived. This detail can explain some JeW|s Cu-
stoms of Bulgars which were been preserved also a tert elr ba‘p-
tism. It considers that there were five Bulgarian trib es ead ¥ I-
ve brothers. The first had remained in h|s ancestral langs.
second crossed the Don River and settled across from the |rst

The fourth and the fifth brothers crossed the river of Danube (or
Ister) and then one came to the land of the Avars In Pannonia
where he was subjected by the Avar Khaqan; the other reached
the five cities b%/ avenna, the capital of Bizantine ItaIK where

he came under the control of Christians. The third brother cros-
sed the Dnieper and the Dniester and reached the Oglos or On-

9Theophanes, op. cit., p. 358.
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%Ios 8. anrqle lat. an%ulus This tnangle in Moldavia (Roma-
|a) is the fand between the Prut and t e Seret r|vers north of
te Danube. The Romanian name Is Ung | with old forms: un-
9v %ngm?1 referred by H. Tiktin in his Rumanisch - Deutsches
ort rouch and also iy B HasdeuZOwho ave the same form
% | according to a ocument of éprogert zap|s ). Romanian
angquage did not preserved th econ onant group t|s Intere-
sting to note that the termes which contamthe roup "are Sla-
vonic translation of the latin and proto-romaniaf words, such as
a toponimic U%Ia <rom. ungh|> old Slavonic Oglu (rus. ugol).
Like that the general changés developed in the vulg r Latin in
Romaman lan ua ethe vowels unac ented fell such as lat. an-
uus> rom. n%| calidus> cald dom|nrs> rom. domn2l, ecc.
The tribes |8rat|ng Rrefered usually to occupy a territory
secure.from all sides on the rivers bounderjes. The same situd-
tion will be at the south of the Danube in Thrace where Bulgars
migrated. This division of Bulgarian mlpratmn owever dimi-
nuished the power of this Khazars' people which come from the
far Interior of the asiatic steppe and occupied the whole
northern coast of the Black Sea. The emperor Constantine IV
FGG? -685), accorgmg to Theo Banes Was aIIed ) I%arn that a
lean tribe Was livin etweent Danube' that means
eIan d of old Dacia which Wwas held b g hristians. The empe-
rorordered a military ex edltlon and moved against the Bulgars
by land through hrace n Xsea
The em erormars al ed IS arm on the land bév the O?|OS
(Un%m and the Danube ecauseteBugars rava tev
8es f the proto-Romanian Christians. Théo hanes reported the
etails of thls militar campalgn to defend the atlnlzed Chr|
stlan peogeagamstt efa vage Bulgarian ml%ratlon ‘when the
Romans did notjoin battle because of the swamp, the disgusting
tribe guessed the|r empty vanity, regained its strength, and grew
more courageous'.

0BP. Hasdeu, Cuvente eb n.batrdpi, vol. I-I1, Bucur7s§ 878- 18|79
AL Rosetti, stona imbli rom?ne Bucurest f Slavs
who enterred | IH D%&ﬁ ranslated tp atin es Th countr speo
Plewerﬁ named VI asl- Ita san omanlan5| avonh
eﬁ] ferrri r3|ststoomthem0 ernWestSawcnameforItay Czec
Vlachy, Pol. W oc
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After a crue| battle the Bulgarians chased the Byzantine troo-
ps tq the Danube, crossed it, and came to Varna near Odyssos
and its hinterland. They chose like at northen where Romans de-
feated them a secure close territory from all side: from behind
because of the river Danube and from the front and sides becau-
seo th emountarngasses andt e Black Sea. The B uI?arran tr|-

bes were pagans and they assail and take cities and vilfages whi-
ch first were under the control of the Christian East Romian Em-
pire and the emperor finally make peace with the Bulgars and
ayed tribyte them like Theophanes wailed: Was the fault of the
omans' disgrace over their great defeats FoIk ar and near we-
re amazed to hear that the Em eror, wh o ecte everyone
to hrmsef had been beaten ythrs newl arrrved oathsome tri-

He helieved t rs ad ha gé)ened to the Christians ‘because of
GodSer and ql I%ann to make peace’.

The event 0 the igration ofBngarrans Khazarian tribes
from the Kupan river in Mesra . e. Ddcla, and then at south, of
the Danube In_Thrace, and also the advance of other Khazarran
tribes to the Black Sea and Crimea, all that has chanded the
equilibrium of the Chrjstian Ré)man Em£rre the security, the
p]eaﬁré a[nétnthbeefertrlrty ofthe lands in Dacid at north and at South

U

These drammatic transformations for the Chrrstrans have
been reported also_by the Reply of the Khazarian krnrrr Joseph
who Rrofessed JewisH farth and ‘was Eroud of his military power
whic ﬁamewrthrnthearea of Greek economical, religious ang
cultural influence. By 700 C.E. or earlier there were Khazar of-
frcrals rn Bos orus and Phanagoria ETmutorokan()) Khazars and
Ara s had aIreadﬁ/ been | rn thec ntlict in the reqion of Caucasus

be rnnrngwrt the first Arab-Knazar war in 642-652 C.E.

Aftert eexreofJustrnran I to the Crimea i rn 695 the Kha-
zars are presents in Byzanting politics. Toward 704 the Kh agan

d the emperqr at'a crucial moment and gave him his sister
T odorar arriage. Justinian returned to Constantino I to
rergn a second time. His successor Bardanes 711 713) was
likéwise Indebted to the khagan. In 732 the emperor Léo the
Isaurian married his son, the uture Constantine V to a Khazar
princess called in the sources_Irene. The child of this marriage
was Leon [V the Khazar (775-780). Evidently Irene and Theodo-
ra are arntrsmal and not'khazar names.

%t e second war Arab-Khazar in 722 which ended in
737wrtht e defeat of the Khazars by Marwan b. Muhammad is



320 ADRIANA MITESCU

t the khaqan?Zhave nrofessed Islam. Later the kharian
Was JwZ%as rtresults rom the Arabic ograp ers_such as bn
Rustah (c. 9032{ IstakhrT 24 (c. 932 lbn Hawgald 977 an it is
imp |ed in the e£ BofJoseg tatthebe mnrng( azarJu
darsm dates as far’back as 730. In this time the Khazars defea-
ted the Arabs south of the Caucasus and consacrated a Taber-
naclg on the Mosaic model.

The extent of the territory ruled by the Khazars has been va-
riqusly estrmated but we thirfk, however, that at one time Khazar
ruIe extended westward a Iong way heyond the Crimea-Caucasus-

o are lonZ7. The Chronicle of Nestor reports thatmany Iavtrr-
esw |c Irvedrnthrsvastarea aid tribyt to the Khazars. In 859
E. the Polians, Severians and Viatichians paid them a white
%urrrel skin per hearth. Later these payments in kind ceased to
be made, being evidently replace ymoneY pay ments | Slav
peoples were exposed to attack coming up the valleys of the Don
and Donets fro Khazar terrrtor Krevrt elf was oc pred
Khazars, esp ecraY Huns for the_some period before 6 29
Regardin east of the Vo }gaAI |stakhrT Dtells of carayans passing
between hwarizm and azarra mentioning specially Slav, Kha-
zar and Turkish slaves ang all kinds of furs.
According to the JosippondL chronicle of 10th century, Kha-

said tha
aJe

R SRR R
|mse[rmS M. Gas he Jegend on t kﬁ Iy o? he K azarV( é

Romanran reeko Sﬁerjgrchteratur London, 1887.

eg Golden Peter, Kh hi -philological
rnqurzr'gy .RYSSte %r?gflso the K azars %zaJaStudrei aon storico-philologica

2[5ta aw a 82 manSz man. L8S

Khazars Brog emes thog verse Revue% FHrst ire des Ffefgrons n 2,1957.

InHawga e oeJe 218, s6e R.Jehudah of Barcelona,
Conversror\ \] alsm, [ Bar Hebraeus, S%rrac Chronrcf
% rnngoserP rnJewrsh Corresg dence, op. cit,

%e e descr tro of nrnau uration eremon des ribed by Istakh-

ri which s conserve I a rnes rces ont Turks in t esrhr entur

u%rk'enn |1 A au-Tsal, Die chinesischen Nachrrc ten z.ur Geschichte der Ost-

zsPQvest op. cit, p. 39.

aoAf Istakhri, op. cit.
s, ngosrppon ch. 64, see Theophanis Chronographia, op. cit,, p. 325, 3;
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zaria could be originally Amalek which is the Byzantine name
for the Armenians. It Seems that Benjaminite noblemep was
conquered Amalek under Saul2 The Benjaminites are already
assumed to be the founders of Armenian Jewry in the time of the
Judges3 The scholars sustain that the Khazar Jews were de-
scended from Simeon3t Harmon, the Mountains of Darkness, is
the name used by medjeval Jews for the Caspian mountains. The
Khazars were often taken for the Ten Lost Tribes including also
Caucasus region. In the biblical age Armenia was conceived as
the mountainoys expanse in the “north dominating the route
from Erez Israel to Mesopotamia and extendrng to fhe bounde-
ries of the known world® The Iocatron of A menra found ip
Jewish Hellenistic sources then adopted rt/ Muslims was al-
so Identified with a Place further north In conformity with the
Chrrstr nArmenran 51 ition,

Khazaria and Armenia were a liferary model ahout the
exrstence of autonomous settlements of ‘free Jews’. Armenia
kingdom of the Iegendary Chrrstran eastern em eror Prester
John was the overlord of a Jewish I%;eogra hical compi-
|ation Travels of Sir John Mandevrleof 1411 centuy states that
the Caspian Jews:’o are tributaries to the queen of Armany, Ta-
mara of Georgia (1184-121 2)

About the Khazars' religion

We can note that the three monotheistic religions speak
about the Khazars who professed the respective th ee different
rites but according to our opinion it is urte difficult on such
contemporary or nearly contemporary documents as we possess
to affirme precisly the” date and the number of Khazars which

Aol

34Lam ntat onsR bbah, 1,14,42. This ass does t refer t ssa-
ge of the tripes thr u rmenia as is usual b t 10 heJ tu

% [he Jewish bibrlica commentators e eve e aphica con-
epts concernrn oareargregar to arag rse h( Ivine ‘mount

eting’ in t t n of Eden (Ezek. 28,13-16
Gima daJter %e quodi n. %j sz )

an e re rvrn
%rca us fortification dating

® eetI ewrs (Gog an 0 IF t?
from pre-Islamic times known as the Wall of Dar
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were organised |n accordance with Jewish and the Islamijc law,
or the Christian Holy Scripture. We_have only partial informa-
tions. For instance the date 737 mdrcates the circumstances_of
the reported conversjon of the Khazars to Islam. The famous Ju-
dah ha-Levi in the historical and philosophical treatise Kuzarigf
suggested ¢. 740 like the date of the Khazars' conversjon to Ju-
daism, In the Christian hagiographies, for instance that of St
Abo of Tiflis who was in Khazaria c. 780 C.E., we could note the
absence of distinct references to the Judaism of the Khazars, A
s0, Cyril gConstantrne the phonsoPheQ£ who was In the first
mission in Crimea ¢. 860 said'that there were Khazars who pro-
fessed Judaism and the others, like the Samaritan, who were
converted to Christjanity. We must take into consideration the
Jewish authorrtres Iy Ira specially the Karaitedauthors, who
lack interest jn th eKhazars ecauset ese were imperfect adhe-
rents to Judarsm Thrs IS 1llustrated notably in their retention of
anumb ero paoans hamanist customs which are duly noted by
the Arabic geographers,
We codld note that the information about a Khazar khagan
ado trng Islam s related with the great Russran Invasion and
ther kh| zafran Ieadershrri have need the help of KhwarizmAwhi-
ch imp mrtY means a re rh;?us onversion. Arter 965 the docu-
ments men |oned occasionally the Khazars. as an independent
Pﬂeoge According to the sourries of the Cairo Genizahdl was a
essianic move ent supﬂoose Khazaria or in Kurdrstan in
the time of al-Afdal, the atFarmr vizierwho ruled 1094-1121,
Ins Ite ofthat Oleg established himself in Tmutorokan£in, 1083,
etimes Khazarfa indjcates Crimea, sometimes the regjon of
the mouth of Volga. By the 12th century the Cumans maybe the

evi, P, Cl 19. The author though that the Khazars’ Kin
adhergé ¢t Prs(hpf tthlﬁ)o%/ears ago respect t 091140 .
|
arrlartes sect gbene mjqra = sons of r%adrngbor sons o]f the Brblea
ised In 7 [ in_Mesopotamia. Thez rebec brnrc aug orrtres an
mudic int erpre tations an %oc ame as nrrI]ue aut orrz the Torah wrr fen.
4oSee Tolstov In the Deserts ot Khwa

1zm, ‘Aslat] F%evrerrv,  1944:
Ansgient Korezmran Civi)i saAron In_the . Light atest
Arc 0 ogrcal Discoveries, 1947 S staﬁne hat Judaism” was broug t 10

ral

Khazari eshcentur throu orezm.

| Cairo endza o(h on, 1927 % The Jewish cﬁmmunryof the Arah
world as ortrag In the document of the Cairo Genizah, 1993

2 POvest; 0p. CIt., p. 225.



THE PATTERN OF THE RELIGIOUS DISPUTES 323

Polovtsi a peared in thestro es once ruled by the Khazars. Then
In the 13t century the Mongols were it in possessron

It is not surprrsrng the Conversion of the hazars of Judaic
faith to Islam because’the affinities of Jewish and sIamrc tenets
and lore. It5 well known that there were Jews among th eeargf
converts to Islam: It ?rve rise, amonﬁ Jews, to the cr%/cle of |
gends on the Jewish teachers of Mulamman, and a
lims, 1t said that Jewish converts plofted to under IsIam from
within sowrng devrfatrons and heresies. The 12t centurg 3
marked Dy a wane of forced conversions In north Afric
Spain. In Jewrsh rel |grous law it is technrcallr impossible for a
Jew who is born to_a Jewish mother or properly converted to Ju-
daism to change his relroron Even though a Jew undergoes the
rites of another religion Taith he remains a Jew. This attitude ¢o-
me from the covenant hetween God and Israel was made with
him4 For the born Jew, Judaism Is not a matter of choice and
for the proselyte it ceases to be one once he has conyerted.

Let'us seé how the Jewish Correspondence described the_dif-
frfcult problem of the Jewish adherents mono the pagan tripes

the K azars If this text |sah|strl)rrca source the [atest date

orthe conversion would accordingly be AC. 621 or 622. Isido-
re of Seville, however, has written, ™“Judael, mentientes nescio
ﬂérerrnrr}e%gr%r%x genere ludaeorum in extremis Orientis partibus

U
! The scholars had a Jong poIemrc on the authenticity of the
text of Khazar Correpondence nan other manuscript is mentio-
ned the name of Hrsda sagood know! edg]e of Khazaria and al-
so his auth orr% in th |s land. These infor atrons seem sustain
the opinion of the authenticity. The passage is following: Hasday
ibn- Isha thinks that this great long moyntain [tCaucasus] S
connected with the mountdins of Armenra and traverses ‘the
country of the Greeks, extending to Khazaran and the moun-
tains of Armenia. He was well informed about these parts be-
cause he visited them and met their principal kings and leading

n,
We should note the fragment contains many exact geogra-

Phrcal informations: the mauntain of Caucasus connectéd with
hat of Armenia and Anatolia until in Greece at Constantinople

aDeut. 29,10-15.
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was well known to Jewish commerciants even 1000 years ago like
It results from Genizah Letters and Procopius' historical works.
The tone of the Letter of Hisdai is one of | mgurry which con-
tains such questrons like these: 'is there a Jewish krngdom
an where on earth ‘how did the Jews came to Khaz in
w at Wa)& id th ¢ conversron of Khazars take pIace 'Where
does the |n live?, tow at tribe does he belong?'; What is the
method of th eworshr 'does war abrog[ate the Sabbath has
Khazar K %any |n ormatrona out he ossr le end of the
wor 1?44 1t is obvious that such escath oogrca question rise the
doubt about the very historical aythenticity of'this correspon-
dence even so Hisdai gl ves 901 as the termjrius ad quem. The da-
te 953 955 was a poss e termrnus a quo, for in those years Cor
doba was visited b¥ oh no orz the envoy of the German em-
Peror QOtto I. The eg y of Josern contarns thevast answers at
he caliph's question concernr gthe eary |stor|¥ of the Kha-
zars, the conversron to Jugaism under Buland. In our opinion
the Letter 152 |tera creatronwrthavery religious and p Irtrcal
ajm. %t IS confir ?1 gresence of the Pﬂatter]n of rell-
grousde ate betweent e res ntants of Jugais ristlanity
nd_Islam. This type of narrative strycture is_used in all prag
matical texts of réligius conversion: Judaic, Christian and M-
slim. In this cas [ike in other similar situation of the religjous
prona anda, Bulan hears the arguments of djvan and at end ac-
cepts the religion of Israel. After a first king which adheres at the
Jewish faith came another who orqanrzes the religious institu-
tions4o. In this exam Ie Obodiah built synagogues and schools so
that the eopIe of hazars became famjiliarwith Torah, Mish-
nah, Talmud, the |tursy and the rabbrnrc tradrtron Like.in the
Chrrstran a o raphié cronrc es and religious panegiric nar-
ratives the g remrn ed his glorious predecessor. In our
example the king Joseph traces his descent from Obodiah and
gives a description of his country and of Jewish customs. The
political and religious nature of such Letters is once again affir-
med by the younger Buxtorf who published it in his 8dition of

44Letter of Hasddy ibn Shaprit. op. cit; cf. 1sidore of Sevitre, Contra
|ludaeos, |

e to Joseph, op. cit.
%Pmcﬁw&prcﬂMchw%mmﬂMwm
|hhhann
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the hook Kuzari of Jydah Halevi in 1660. ObVIOUS|¥ such text
aroused the interest of Chrlsttans who have coppied itif the only
known manuscrt t, th oug It |s un ate oft e CorresRondence
as a whole is conserve in the library of Christ Church at
Oxford4r. This manuscript is very similaf to the Prmted text, DI-
;%tte the very complex h||olog|cal research of the authenticity
the Hebrew Correspondence and also the comparative study of
short and long versions we Prefer focus our analysis on the pat-
tern itself oft e narrative structure of the rellql us. debate wh|
ch preceeds any conversion. The textual structure_is exactly si-
milar to other tales about religious compettttons For that befo-
re a such structure, in our opmt%n anyg ological discussion
abodthtstortcal authenticity of the Corr slpondence became su-
perfluous, because It kee sup averyhlsto ca custom.
Nevertheless, if we omBare %he ewish orresBondence a
wonderful example of the Hebrew humanistic and [iturgical pro-
paganda, with historical documents become clear the Dig diffe-
refice hetween, ontheone and the poetical ra erso panlsh
rabbinic_authorities and o great poets, an t e other the
short informatigns of the t{zanttne Chronograg e Greek
hlstortansweretnterested In hedtfftcultyott overe| nstrom
Constanttnooe to gtamtam the territorial un|ty of the
stians re[r)]or Ing 1n |rectg/ Intormations about Jews. Justlnlan
who duri % hisexi| at Khérson accepted the hello of the Khazars
aqan whose Judaizatjon was not perfect, ruled after the mo-
del of the Christian basileus. In 686 Justinian sent a Roman for-
ce and subjected Armenia, where were Saracens, t0 the Romans
as he did in_Iperia (Georgia), Albania Caucasian, Baukania and
Media ﬁDaua) Certainly,"the thems defended the Christians of
these territories but it is clear that the simple military control or
th eweakness of It represented an impljcit possible torcmg chan-
gnt go faith. In 688 Justinian ordered the thematic cavalery, it
ns the provincial Roman army, to cross to Thrace because
he wanted to take prisoniers amon? the Bulgarsand the Skla-
vinoi which were pagans or partialy Judaizéd. We should note
that all wars during the migration of Khazars' tribes had also a

a Cambn%ge Correspondence, op. Cit.
@Jerhlsh 0Ires on ence g E 508
9 Theophanes

mlbtdan Ex D|v Juss Justtntant ed. Mansi.
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religious consequence which sometimes were developed literary
disputes like the famous Letters in the medieval Muslim Spain
and the First Kievan Chronicle.

The origin ofthe disputation between Jews and Christians

The first dlsgutatjon Detween Jews and Christians may be
considered in the period immediately after Jesus to question of
the admission of Gentiles to the Church of the first disciples. Ac-
cording.to Hebraic interpretation for male Gentiles accepting
the. Christian message it was especially the problem of circum-
cision which requiréd an authoritative’ ruling5L To settle the di-
sputes that had arisen on this subHect, the ‘apostles and elders®
went together to Jerusalem p what is known as the ‘Apostolic
Council’3 The meeting has discussed the Jewish mitzyah5whe-
re Peterd apﬂfars as the adv?cate of the admls?l%n% of Genti-
lesd], Also PaulBmake himself as the advocate of the Gentlles,
Under Constantine the Great on the 18th September 324 the
Christjans became for the first time rulers of the Holy Land. Till
such date the Jews had been en%a ed on the qne side against
Greek paganism In its Roman form, the empire’ and on the
other, the Jewish-Christian ‘heretics’ in Pal?stme. T|I‘1that time
the Hog_ Land was space of the strug&le_o a_monatheistic na-
tional faith with an international polytheism. This situation has
changed when Judaism ang Christianity confronted each other.
The Romans kept their Ian_ within “the sphere of political
matters WhI|T the Christian re |?_|on re%elved_wnh oPen arms all
nations and lead them to salvation. The alliance of the empire
and the Christian churcn represented a basic factor for a politi-
cal crisis of the Jews In Palestine. The Constantine's Christianit
was a very deep trust in the power of the Christian God who con-

sglﬁ\g% %5,1; cf. Lev. 12,3.
53ACIS, 1%,%.

5 Mitzvah, ACIS, 15,1.
sActs, 15,7-11,
BHActs, 15,1221, .
b7| | 3,6:3.8: 2Tim
3

. 3,6.38: 417,
em-, Gal. 2,6-9: 14 15-16; 17-18: 20-21: 3,7-8.
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cedes the victory in the world and salvation after the death. Pro-
cl armrnrrr Christianity a Ierhral faith (religio Ircrtaz Constantine put
the church on a levél with the Jews’ community. The church in
this way was recognized as a public body. Eusebius in Life of
C?nstantrne mentions the law according to which Jews were pot
allowed to hold Chrstian slaves. Constantine and his mother
Helena make Palestine a Christian country and began built
T R

v u W em
re and tftat Persian ana rthermgr?re tﬁ ges otic and oftenP
8rous orggressron of the East (Byzantrne oman administra-
tion ar nted tensions of disputes hetwéen Jews, Samaritans
and Christians, The Armenian”historian Bishop Sebeos o the
monk Astrategiys of Mar Saba regorted In 7th century that Jews
collaborated with the Persian onquerors agarnst the Chr |-
stiansd. The J?ws desrrgd arnrn aut on%mg/ the Jewrs
communities of Syria an Eez sre ashas n atfained bhy
large Jewish community of g/onra In_opposition wit
oppression that the Jews su feréd under B zantrne emperors
durrnrlrthe rergns of the caliphs in 7th and 8th centuries the Jews
%we as the Christians, egoyed a tolerant tratament and they
0 serve therrrelrgrous rit sopenI?/ In this time the Talmudic
academies of Palestine an lonfa were renewed. But in the
first half of tenth century bec use the wars between varrous
?roups and militar factrons the great Muslim cal ||p hate b egan
0 desrntelgrate and Bahylonia which was the center of this &m-
Prre suffered. Thus begins a great emr ration oflraq In Jewish
owards other cities in Syridd and é/ t where the refugees
established their own syndggogues and academies.

We could note that in fact the religiqus disputations between
Jews and Christians are the first ste of the process of the Jews'
conversion. That has an_historical asgect concernrng the actl-
vity of the Christian_ missjonaries an |so the division and con-
fusion of the Jews in Palestine. The Jews’ conversion is the re-
sult of Constantine’ edicteL The emperor was interested in con-

5 Theophanes, op it Tre Mﬁ gyars a gear ? he mentioned in
Caucasus re\gn{nb H#r jfa] 'Ala 0 2wrré n 372/982.
he Jews under Roman and Byzantine Rule, Jerusalem,

& J. Vogt, ‘Constantinus. der Grosze’ Reallexikon fiir Antike und
Chrrstentum ol. 3 cols. 308-379, Stuttgart. 1957
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verting the Jews and their leaders such Eusehius hoped for an
imminent conversion of the whole of mankind, so that many of
the Jewrsh Ieaders desparred when they contemplated the Vvic-
tory o rrstranrnr/ nthrs perrod the"church fathers deemed
that th esecond co |n Christ must be at hand and one of Its
signs would be Jewish conversron From the historical point of
VIBw it seems that the Jews’ converts@were few, but from the
theological point of view the conversion |tse|fre resents the new
role of church which was now the true Israel. The relrorousdr
gutatron between Jews and Christians become diff |cu t becau
the last were armed now with O rrgene exaga and also
theg oould refer to the Hehrew oragrn | of the Bible Therefore
Nahman averted all Jewish disputants: o knows to
pIy to the Minim as WeIIas could Rabbi ddr ?houddo S0, If
not he shou d n%t re\ﬁ) y'th The Palestrnranswho ived In the nel-
h ourh o tot 1nim or Gentiles are used to the Christian
a a and conse uentyare constraint to study the Torah
orre mstea t Babylonians do not do so.
eat of Constantine on the 22nd May 337 his th-
ree sons |vr ed the empire between them. Palestrne with the
Oriental regron fell to the eldest, Constantrusl who hecame In
50 ryler ofthe whole empire and who ma e New antr Jewrsh le-
grslatronwrth the cIe arm to separ%t| i}eJews [0 hr’q
tlans. For instance, t eemr%eror ublished in 353 a aww IC
prohrbrted the conversron of Christians to Judaism and conse-
quentCy thegrose ytes last all thejr propertya
a, 0 many_disputations and conflicts have arisen
between Hebrews and Christians around the divine creation of
man which I1s described in Gen. 1, 26. Furthermore, ca. 625-668
the Christian use of images of Jesus his mother and of the
Saints was another coptroversary arqument and a great Eolemro
against the Jews who influenced’the Muslim rulersto take away

The History of the Jewish Khazars, 195
"Bk ftse Ed. Pao'ﬁne 1970: C?Anastasros the

D. u
Origene, Drsgouta con Eracli
Sinaite, PG 89 120 i
6 O rigen, Hexapla, 245 C.E.; ¢f. Jerqme f erusalem, PG 4(% 848-860,
PG 94, 405? Ct B. Johnson, Dje 6armenrsche Bob eluebersetzung als hexaphari-
sC erzeggﬁﬂgndhﬁagng qbuch
ex_Theodosianus, XVI 8 Jul ); ¢f. V. Chantal, Les Juifs
dansTe% Leodosrsen vol. 33, p. gS? 8
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from churches the crosses and the icons. In 873-874 Basil | cay-
sed many Jews to be baptize bcyforcebutafew of them mani-
festedaspontaneousassentto hrist, The emperor invited them
to come to disputations prepared to justify the|r faith, This was
the first step before the submission to Christians the Jewish na-
tion. He also promised to exempt them from the hurden of the
former taxes and to make honorable men of ignoble ones
(axipcov)el, Who agreed to the baptism had forsaken_the Law
that regarded by Jews as apostas |n the fuIIest sense. The Chri-
stian dogma of Incarnatio and Trinity@gave to the accep-
tance of Christianity an ido] atrous ‘character (tavodal zarah).
The divergence between Jewish and Christian faiths Ied Jews fo
draw a strong moral@d|stlnct|on between apostasK Prosely
t|sm From an autob |09raR yofan agostate?Ooft eﬂrs half of
th e 12th centurg results the Ch r|st|a conversion like the patu-
ral ef ecto ? ual a S guono hristian idea and famil |ar|}]y
to the Christian mode of lite through everyday contacts and co
versation, Judah ha-Levi of Cologne was converted to Christia-
nity and became a Premonstratension monk,

In the context of conflicts and tensions that existed between
Jews and Chrlst|ans |n med|eval Europe the impulse to chang
the own faith, usuaX from shamanism to another religion, and
from ] u%alsm to Manjchaeism and I?Iam was still more frequent
than either side cared to admit clearly

These kinds of tensions were ewdentlfy in the doctrmag/
books and we could cite that of St. John of Damascys who d
veloped his_demonstration according to the rules of disputation
d|scour571 The author noted that the Christian doctrine of the
Word o od or the Sp|r|t of God associated with the Word and
e pecial )éo the Word_manifest, demolishes on the one hand,
the poI eistic error of the Greeks and on the other the teaching
of the Jews, even so is good their opinion concerning the unity
of nature. St, John of Damascus Is.0 enIY polemic with the Jews:
Should the Jew gainsay the doctrine of the Word and the Spirit,

67 Anastasios the Sinaite, PG 89, 931,933,
e PG 93, 1597-1609. cf. S. Johp of Damascus PG 94, 127.
108869 See Georglos the Monk, PG 110 1080 Leo Grammatlkos PG 108
o Hermannus quondam Judaeus, opusculum de conversione sua, ed. by
G. Niemeyer, 1963.
7S, John of Damascus, Orthodox faith, ed. latina, Venezia, 174s.
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then let sacred Scriptyre refute him and reduce him to silence’
and he cited Psalms of David and Jo
Therefore when he speaks of the divinity he emphasizes
that Christians do not attribute the properties’of the humanity
to it, as like the Jews affrrmed Thus we never speak of a possi-
ble or created divinity. Neither do we predicate the divine pro-
perties of the flesh for never we speak of uncreated flesh or hu-
manity’33 In the case of Christ, however, the Christians called
both God and man, created and uncreated, passible and unim-
Passrble Thus He received the pro&rertres of the co exrstent na-
ure, of the flesh and of the purity divine nature. Then, each na-
fyre’ communicates its own propertres to the otherthrough the
Igentity of their person and thelr mutual |mmanence |on
siusAwho was. most learned in matters divine, said that the
vrnrtly In it entrrety has community with us i one of its Persons
t 15 well known in the 12th céntury until the 14th and 15th
centuries either the theological disputdtion especially in SBarn
Cologne and also in Poland-Lithuania or the Halakhic delinera-
tion between apostates who adopted Chrrstranrty and Judaism.
The polemic of theologrcal and spirityal argumentation was de-
enerated in a virulent anti-Jewish animus and glso persecution
f the Jews in Christian Spain/e At thﬁ time of the expulsions
rom Spain and Portugal at the end of the 15th centur%/ eJews
distinglished the renégate apostates whom th e%/ consid ere an
evi| and the root cause 0f the persecutions and the people of for-
ced converts the anysim_or Marranos 7/ who practrce Judaism
cIandestrne AIso the Christian socret was, against both the
arranos an genurne converts alike. 1n Spain of the 15th and
16th centurres ppeared the concept of the 'New Christians’who
were not eequote d with the OId Christians”of pure Christian
blood'. Thus |t could hadppent at the second general ofthegesurt
order Djego Lainez had to face opposition wWithin the order he
cause of hrs Jewish blood.

Iggem ch. 7,p. 176. Cf. S. Basit, The Holy Ghost, 18,46, PG 32, 1528.
laem, ch. 4, p. 276.
74Bar 3 36 38
75Pseudo Dron sios, DIV]ne Names 6, PGS 644BD.
E Falque. CHrONICa Hispana, sec. XII,
m See Miguel De Cervantes Saavedda Trato de Arlﬂel ed. critica F.
Zamantar; cf. E. Lévi-Provencal, Histoire d¢ [Espagne mustimane, 1944,
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In conclusion to these few hl?]'[OI’I(;a| facts We could note that
the Roman Empire became a Christian kingdom at the end of
the 5th and the eglnmn? of the 6th century The world was for
a long_time pluralistic. It has been noted & continuing vigor of
paganism_and the vitality of Judaism and the Christian piety of
many individuals.

tis not our intention to enter fully into discussion ahout the
%ersmtence of paganlsm and the Jewish proselytism in the later

oman Byzanting Empire, but it is helpful to keeP this dehage.in
m|n |n connectlon ith the relation between tradjtional faith
and the great event of the Christian conversign of Bulgarians
and Rus’, as well as the continue ftorced ba P]tlsm of Jews and
Muslims in Spain. Christiani |sai)0werful ew' force. But the
church s Interested in the effectively Christianity' of the peoples
In cities of Bulgaria, Rus'8and Spaim, The west oman nd By-
zantine Empiré had Christian mstltutlons nEatterns of behavigr,
customs, morality, education, ﬁOhtICS family, public ||tur?|es
but it rested on the internal conversion of the heart and mind
0. authenticity and conscious choice, virtue and belief.

About the content of the disputation

Let us see the contents of such d|sputes arousm |n the 4th
ntury: 1 The Jewish d|sputants stresse stron%y neness
d who has no son no father or rot er acc mgto saiah
I m the first. I'have no father; | am the last.”I have no
d beside me there is no God [ have no son79 Thus
n| dthe relation of Jesus to God as a ‘Son of God'8)
2 The dogma of the Holy Trinity aroused still sharper oppo-

3. Another argument was the Covenant of circumcision8l or
the Baptism with'water&

o5
a:»ﬂ

7 See Poucenie and The Letter to OlePofVIadlmlr Il Monomachwho put
in Ilght the deep conversmn ofpersonal feelings and repentence before God.
Es 44 of, EX, 29,5.
&0 Sh812q 2Macc. 7,34.
a ES. 4,26, IMacc. 1,145,
8 St. Ephrem t %yre C?rml a contra Haereses, 24,23 said hhat itis a
link between Temple Tabemacle/Torah/Passover and the Holy Church which is
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The matter is extremely complex. As a religion, Judaism had
great success among the peoples'of the Greco-Roman world. De-
pite the destryction of the city of Jerusalem and the cessation
of temple worship the Jews maintained their traditional way of
life because their tenacity and the capacity of their leaders to
reinterpret their ancient traditions in the light of the new situa-
tion after the defeat by the Romap empérors Neron, Titus&
Trajan. Christian movement originally considered. a sect within
Judaism developed itself in différent nations, societies and cul-
tures. According to Christians the coincidence of the desfruction
of Jerusalem and the rise,of Christianity seemed to confirm the
end of Judaism& Christianjsm call itself the true Israel® S,
John Chrysostom mentjoned that the Jews of Antioch practiced
ritual bathing though, he addeq, that it s inferior to Christian
baptism. According’to GenesrsRabbach 19, 4) had a dispute In
Antioch about the verse in Genesis 3, 5, The dispute centered on
the word knowing’ which in Hebrew is plural, because Elohim
I also p Iur%l&i Thte Chrrstrans defended Hhe doctrine of the Trj-
nrtyont e asrso an aﬁpea to the plural Heprew form of God,
tthe end of the 4th century when John Chrysostom asked
Jews: W y did you crucrfy Jesus’ the %Yreplred ecause he led
the people”astray and was a magician
e must 0 serve that aII exam Iei of Christian ha
?ra phies and Jewrshlp rosodo ical an religious treatrses o
grous messianic Co re ence like or instance the isd ag
L&tter ang krng Joseph's Re y, describe the stages of th econv -
sion. In C}/rrl hagro ra y the Khazarian king from Kherson
sent a letter to the yzantrne emperor in Constantrnople In
which he denounced the Jewg rPressrng to con grta Khazars
from Crimea to Caucasus and thus he demanded for a missio-
nary philosopher which come to Kherson for expl arnrng the Ch-
ristianity in an open dralorrncal debate with the Jews’ Scholars.
The krngpromrsed to assiste attentively at this religious compe-

built on the water ofthe baptism; cf. Virginitate 17,10,

BJoseph Flavius, EWI sh War, op. CIf

8 Origen, Contra Celsum 4,22. Cf. N.R.M. De Lange, Origen and the
Jews, Uarv ofCambrrdge 1976.

ha’ eIohrm Deut. 4,35: 1. 46,9: Elohim = the nature of divine creatu-
res like as Sons of God (Gen.'s,2-4: Job. 16213
87 St. John Chrysostom, In Ps. 8,3, PG 55,110.
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tition for choosing the superior one, At the same watrq in Halevi's
book the khazarian king was a good listner of the Christian and
the Muslim arguments abouyt their rehgmn and when he realised
that are the both based on Judaism, hé called {n a Jewish philo-
soPher&t The. following four chapters develop the dialogue

etween the kmtf and the Jew concermnq the attnbutes of God&)
the prophecy ) Tike experience of God he meanm o peopled
of Israel, of Erez Israel® of TempleBand of Heb rew an[?uacq
~According to tradltlon Bulan the Khazar klng E.
instituted Judaism in Khazaria. T M (tho th
Letter of Hisdal 1bp Shaprut in the fa us Kha ar Co resRon
dence refers to Bulan asareformln% klngw 0 drove the diviners
and idolaters gle shamanists) and cePted the Judaic mo-
notheism In consequence ofa dream or vision®. In conseguence
of apother dream he made a successful military_expedition%
south of the Caucasus and then he consacreted thé Tabernacled
the Ark the candelabrum®and other cult obéects After a reli-
?IOUS debate held in Khazaria op the merits of Christianit
slam and Judaism, ulan chose the Iast one which henceforth
became the religiop of the [g nis servants. Acce t|n%
new faith after a reI|g|ous deba e was the usual kind of the con
version. The Russian Chronicle reported the missions of Mu-
shlms Latins, Jews and Greeks who expound the essence of their
religions,

gIn his philosophical work Sefer ha-Kuzari Judah ha-Levi
F1080 11412 speaks about a Khazarian king who came to him to
earn about the Jewish faith. The imaginary king of this religious

J Hatevi, %prout 28 Tt}e Kha arg’ ?chﬁse the Jewish faith
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djalogue is in fact the king Bulan. The author develqps the prin-
ciples of Jewish faith according to concepts of Aristotelic and
Neo-platonlcghllosophy. On this pasis is described theJJer_son of
God, the Creation1l) the gift of the pro?hecy, of the providence
of the afterlife and particularly the Content of the revealed Law.
Halevi emphasizes the great fol of revelationl respect to me-
taphisica because the Jéwish Scriptures, the prayers and the li-
tur?IY are the o_nlgf unimpeachably surces for the essential
truths and the gifts of revelation and of the prophecy which are
the qifts reserved 12 only for the pe_oE)Ie of Israel in Erez lsrael.
The Jewish People recéived this gift when he ljved in full ac-
cord1Bwith the Law revealed to Moses. Itsverymterestmgi that
Halevi brings to _I|?ht not the rational aspect of the rityal pre-
scriptions acce3f|b]¥)4to human reason but the irrational truths
which are revealed®™ _ _ o

Certainly the Halevi’ ghnoiopmcal work is not a historical
documentld On the contrary, t e_hagjography of the mopk Cy-
] qhboutms mission in Crinea with |g1 to,can er}]the Khazara
of the Byzantine area contains a lot of details which correspon
to the h|st%r|cal truth 106, The episode %self about the Khazarian
Jews and the presence of the Jewish scholars Is g very |_m(§)ortant
Information espe(:|e]1£|]|7y It we take Into accoupt the period of the
restoration of jcon Wors_hw which was characterized by vio-
lent anti-Jewish manifestations, _

The period of the palemics of lconoclasm, the persecution of
the Christians, the Jewish activity against the Christian images
undey the Muslim rulers, the violéncé and the confusion, all kind
of sufferences were preserved in the historical sources. The dog-
matic clarifmg will"remain for ever in S. John of Damascus

Ibidem., p. 142. Sepher Yesirah, 225. God created the world with 32
secret Ways ofis r%eans 10 sephlro%h and zfaietters d|V|ded In three

dgm \t
rts: 3 nfothers, 7 doubles, 12 simples, 1.e. the vowels, vowels longs and sim-

"o [pidem., p. 152
we [plgem., p. 03
ml |l Sm . 16-77; Gen. 28,17; p. 94, Gen. 17,13,
14 .

Ioidem., p, 19: ‘I thought to write the dialogue hetween the Jewish
scholar ang me }Qha ars’tklnggITke cou[d%e ntooLgace'.

106 Artamanov: cf. Ivan D]gjcev, ApOCf pha ByZ.' a(\)/.,

1%?6. : :
107 Theophanes, OP. CIL; CF. St.John of Damascus, Orthodox Faith, op. cit,
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QOrthodox Faith. The theologue spok corageousl about the invi-
sible nature of God who aIso becomes Visinle’t rouoh His crea-
tion that 'we know from th e  arrangement of the world and from
governmtJt Th econceoto image’is present just in Sepher Yesi-
rah that Jews denied. The Son 1S image of the Father and image
of the Son_is the Spirit. The Holy Ghast is God and the Father’is
also God, The Son'is ﬁlso God.

We should note t at the term |mage has several meanings,
S. John of Damascus b rtntﬁs forward constantly the concept’of
image in Genesis, first of a res ect of God wha' created Man af-
ter His own image, It means a |keness from visible and invisible
creation. At the same way the Word of God is not an |mperso
nal breath of airbut the owerofspeech the W ordmam est, li-
ving, self-moving, active, willing %ood For that th egrayer y an
ascent of the mind to God, When the Christian ask
Iefts him up to Jesus and through His sacred mind He opened
th ewagf orhtm to ascent to Go

Many of dogmatic dtstmcttons explanations or philosophi-
cal method oft eologtca discourse which had been used by S.
John of Damascus, lafer haﬁm ped. mto the monﬁs Chronicles,
Sermons of I|turg|ca tea Itis clear that the conversion,
the chan?e of own faith adhering to another and also the obser-
vance ofthe gurlty of the new faith were quite difficult in this pe-
riod of violent transformation, migration and wars.

A special and even C%HOS kind of disputation turned out
from the 106 questions submitted the Bulg ran princeBto Po-
P Nicholas | (858-86). Among these questions we could men-
lon that of requlations for offering the first fruitsi® the use of
amuletsm the doubt concerntng which day is thie day of rest]]l

e. Saturd ahyor and agl which animals arid poultr h/ be ea-
ten]JZ whetfier it 1s wrdng to eat the flesh of an animal that has

18 V. Tamir Bulga,rla and the Jews New York, 1979. Cf. H. Kashales,
goroth Yehude By g ra TeI AVIV 1971; Responsa Nicolai ad consulta
Ugarorum, "L 123 SA0I6,

1ol |3?N3ﬁ'know that Jews an afgo 'C%tr'istians used amulets: see R. n.

1l Haleyi, o cit, p. 78 said that the rest ofS bhath represents for Jews
the dejﬁzlrﬁat:o;o]e apGod afterCreatlon cp Lev. 25,2; 523 seepR n. 18 PL. 119,
88
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not been slaughteredm see the rite of the question re%ardmg
how many days must a hushand abstain from intercourse wit
h|s wife, after she has lven blrth]l4 recalhng the rescn?tlonJJS
and again, if should ast beo served during a droughtla We
could Cite also the examp e of Leo Mung, born_a Jew and later a
pupil of the 11th century Bulgarian talmudic Tobiah b. Ellezer
Wwho hecame_archbishop’ of the diocese of Ochrida and Primate
of Bulgaria, The czars fBuI anans and Wlaks had a favorable
attitude to Jews Durin rusades many Jews have found re-
flge in Walachia and u ana Many Jewswentto these territo-
r1es from Hungary after eexpulsmn of 13/6. In the long run
these Hungarian Jews adopted the Sephardi customs oflocal
Romaniotsand Askenazim. Spanish Jews reached Bulgaria after
1490, setthn? in the trading towns in which Jews are then Jiving,
They came fo Bulgaria from Salonika through Macedonia and
from Italy th rou% Ragusa and Bosnia. Jews conducted trade
with Turke IWah cth|a oIdaV|a Rnaqgﬁa aend Venn&ce erature
0ry 0 aria U lterafure |
closelly I|n edywnh Je)\/msh traglhon ant o? Ifithe monk Cyrﬁ
alonika (Constantine the ph|Iosopher) who created Glagoli-
tlf é)hae {, the basic Ivomcscnt ai)ermodlﬂedén(Ce ent
|e so called t eC rilic alphabet, had use Greek
Zm ols includ mgrsevera Hebrew s mbolswhn:h rep resentcer
tain_phonemes of the old Sav% que, The fo owm% lett rs
|, LW coryespond to Hebrew 5|gnsw |c are
net|c equivalents of b, ts, ch, sh. and shch: This alphab et wa ne
cessary for translahon of Greek liturgical works |nto
ch Slavonic. The monks Cyril, his brother Methodius and the|r
dISCIp|e Clement!lr added a_new version of the Bible translated
from' the original Hebrew. Cyril and Methodius had learnt He-

]Jflb|dem 0, 239-243, Mﬁnah onAaln? the rece ts concerning the
anima s ursand impurs and t emet hes Werln
esta | ergsgm P.Reymond, L BaU, $a vie et sa signifi catlo ‘dans I'Ancien
]JSIKm 21.9: 2Chron. 2 3 h 9, 1 Jer, 36 GI 1,14: 2.15.
16 LoV, 956 19 Deut, & 25‘%2 3gL835
w7 Hrabr the mon ||smeneh Su g ettere ed LV, in
Eazsuzden asﬁarlklo ekovnosav anskom Jazika. h]eodS von
et cont 4Gree etters and “14 new inyente et}ers The hacr |cs
sig nsa the accent of the Greek ang a e developed contusign.an ereﬂes
| avonlcmanusfm ts. Co Ese u nt there is'a strong religious and
oglcal preparation of the monks copysts.

¢a
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brew from the Jews’scholars of Salonika and Kherson. In their
hagiography Is reported they also had translated part of a He
bréw grammer. Atthe same Wway a Hebrew textual COPE/ was use
for the translatron |n OId Church Slavonic versron of the Psalms
In the 12 centurgl Psalterium Sinaiticum which now is conser-
ved at the St. Cétherines Monastery in the Sinai peninsula.
Another famous medieval Bulgaridn work translated from
Hebrew is Shestodnev (The Six Days), 1.e. the tale of the creation
of the world n the biblical tradition, composed by John the
Exarch (b. 860). D urrng the 11th and 12th centurigs the Bo o
mils' movement, an hefetical Christian sect, aproximatively the
Western counterpart of the sect.of Cathar or Albigensian, pro-
duced a relrgrons literature rich in biblical themes.

Undoubtedly the ewrsh books were considered to have ma-
grca now% in to be capable of working wonders and mira-

0kS contained arcane ancient'wisdom and stories

about the creation of the world, In the Roman world these hooks
were known as Jewish books, it means the Scriptures ‘wich are
quarded %them "18 In that earl Chrrstranrt?(/ of Roman and By-
zantrnee pire Jews, 51ansan Chrrstrans nowthatthebooks
of Old Testament were Jewish Scrrpture Sugh was the situa-
tion whrch determrned the translation from orrIgrnaI Hebrew of
Bible whrc Constantrne theghrloso her had realised after he
had studied the Heb rew angu %ewrt a Samaritan and a Syrian
at Kherson14 We should rémind that the philological and reli-
grous prqcess of the biblical translatron had alimented disputes
nd tensions petween Jews and Ch rrstrans The Jewish authori-
ties sustained that Christjans onR/ had copies of the Jewish
books. After much discussion for | stance St Jerome had heco-
me convinced that the only Bible Christians could use in dispu-
tes with the Jews who had the orrgrnal Hebrew text12L In fact St.
Jerome2learned Hebrew with a Jew from Tiberiade and he had
a copy of the Hebrew text from his Jewish teacher because only

18St. John Chrysostom,, Jud. et 2 48 415,

mEuseb.us Demonstratroneev erca }3 87a

12% rli dpé) CIt., oirst ntin Cg/ sten the S rjra ee
ch so heshg rﬁtandthevnwe e acc ntt etersa the pro-
nounclation an ere% Psa msgn Hebrew, Syrian an ree angua es.

21 See Genesls RB ach 194: J. Chrysosto 391

125t. Jerome, LIDEF quaestionum hebrarcarum In enesrm
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a Jew had the Bible in Hebrew, It is the same situation that was
refered in t h |ves of SS. Cyril and Methodius1A In the fourth
century S. John Chrysostom™had disputed with the Jews in An-

tioch gver the Jewish books and the holtness ofthe synagogue124
He said that the Christians of his time thought thé synagogue
was a holy place because the Law and the books of the"prophets
can be fou d there.

Anot er theme of dlsnutes between Jews and Christians was
tat of martyrs, particularly the Maccabean martyrs. In the
fourth century emerged a Christian cult of the Maccabees and
Chrysostom reached several sermons on the festivals of the
Maccabean artyrs]z't whose relics would soon become obrtects
of pilgrimage. Thie Christian martyrs had given their ljves in the
name. of Christ; their tombs had Become ghjects ofrehgtous ve-
neration. and _their bones were thought’ to possess divine
powerlh Looktn af the tombs of martyrs said S, John Chryso-
t?m mean |st an life, for the soulbecause through this si-

tg stlrre to a|t

oncerntnq the Maccabean martyrs the Jews empha3|zed
thatthe died oy the Law and the prescriptions of the Law; they
were slaughte rdbeﬁause of the flesh o %?rk while the Chri-
%tharnsscal d that they ‘poured outt eir blood for the sake of

Ist

There were also a conflict between Jews and Christians over
the efficacy of their rites: Christians had ba tlsm the Eucharlst
rite, Eplﬁhany Easter, the tombs of the ma the GosPe the
Creed eScnptures the priesthood. The ews ireumci-
sion, the Sabbath, Passover, Rosh Hashannah, Yom Kipur,
Sukkoth, the book of the Torah. The polemic,questions are: who-
se traditions were most authentic; whose rites were more suc-
cessful in ensuring the resence of the divine power; this divine
power is found on earth?, how could access to it be achieved?

The calendar, the computation of the festivals and of the da-

t. Cyril, 0P, Cit, p. 78-85. Constantine the Philosopher had the
disp H ho gatn%t Qe Jen% accord?n hP he Blllﬁ Breserved tn
the Spirit Iving ovenan teLaw eCovenant
A4S tJ Chrysostom, op. CIt.
wsIMacc., %
16 St. Augustine, Confessions, 6,2.

rysos Dro 0,683-684.
127S‘bt en%: " orn,tae Eﬁ%garlr 3 2%
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te for celebratrn the Pasch were a primary mark of Jewish or
rrstran re r%rous drstrngurshrn identity.

. tisclear atthe egitimacy ofrrteswasmesured not by re-

ligious arguments utbyﬁartrc Ipating in the ritual,

We should note that'the co gara Ve analysrs of the attern
of Irterary text whrch reports upon a dispute with the object of
teac rn%te ewrs or hrrstran faith orofpreachrng the krn?-
dom of eaven sh ows up the liturgical prayers. The JEwish tex
contarn rturgirca alakhrc mi rashrc ?rammatrcal lexico-
%rap ical ph osclohrca and chrono ogrcal eaching, Instruction,
ormes, rules and in ormatron At the same way the Christian
Chronicles, the | rtur%rca teachrn% Poucenie), the'rules of mona-
stic and ascetic Jife, the codes of be avrourofChrrstran basrleus
his charity, his justice, the worshr of the Lord, all that aims to
preach the Gospel to the g he literar works written ac-
cordrn% to the pattern ofthe lalectic form of the religious, com-
petition, brrn? forward [thedpame aim, that megns to rr%urdete
community of Jews or of Ju arzerprose ytes and also that of the
Christian nations to u dershan the very meanrnF Pd the intgn-
tion of the diving book of the Torah and respectively of the Go-
spel_and to teach them to fylfi II the commandments

The con(iuests of [slam in the /th and 8th enturres chan
deeply the situation_of Jews and Chrrstrans in the gzantrne
Prre nd In Persia. The Muslims reunified a vastt rritory fr
he borders of Indja to south of the Pyrenees. For the Jews rs
mrIrtar success of the Muslrms Was Seen as divine retribution
for th eo (rrressron and per fidy of B zantrum and Persia. The Ch-
rrstran r ibition on the entry of J ws in th eHogCrt y were lit-
ted in 638 when Jerusalem was taken by the Arabs. For the Jews
the Islamrc cconquest signified the unrty of different regron whe-
re lived majority of the Jewish people, Furthermore the Muslim
Spain became a kind,of Promised land for Jews because the new
economic, commercial and religious, situation of [slamic Spain
gave rise to many Jewish personalities and families to be rich
and to devot themselves to literature and arts, Hisdai ibn- Sha-
prut demonstrates the rise of a Jewish official and marchant to
gﬁ(ljrt(r:caﬂ ergnrnence mainly on the basis of his personal abilities

ulty

We should keep in the memorréthrs particular historical con-
dition Whrch Irnked the Sé)arn of the 7th centurg/ and of the 15th
century with tereIgron f Khazaria and the Byzantine empire
durrng the same perio
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The revelation ofdivine secrets and ofthe creation

The Eastern Judaic and aIso Chrrstran]%)ocrgphal literature
preserved a great number of Apocalypses |terar genre
denotes the works of Jewish revelatrons which flourish ed after
the cessation of prophecyd Such moment coincides with the
begrnnrng of the hrrﬁtran wrintings that derived from the Jewi-
sh my%te ies beyond the bounds of normal knowledge. The prin-
crplet emes are: th%secretsﬂof the heavens and the world or-
er th enam%s and t efunctronsoftheangelsl;che explanation
o natura phenomenald the secrets of Creation13} the end of
agl 1% th e nature of God himself and the after eschatologrcal
tters. Th esewrrtrngs are g enerallr_llheretrca Jewish, Christian
nostrc apocalyptic books. The e rew terms are: g
vea illayon, har |ta and aso hazon Vision'l& eca sical éae
riod of J ewrsh arr])oca ypse IS rom the | centurx tot
century The basic principle IS that ro e& which
ceased would e renewe onlyattheen o nman
ses 1t sees the end of days as a return to th eevents of crea |on
Therefore the vrrtual teachers,are who had lived In the period of
fog gcy of the ast1generatrort e., from Adam, to Daniel in-
uded mn the Bible. The narrative scheme contains: 1. an an-
Bwho let out the mysteries; 2. the human hero who travels
|n the heavenly realm or_he can see it in a vision: 3. the secret
truths are comunicated in the form of mysterious symbols1®

19 See Book 0f E dra Apocalyps Of Elj san ophonia r , Apocalypse of
Abrafar & 3 iz,m Oh
ralaa)rr,r\‘umscensr%n saragti 7éb 1 S 1 918 Mi. 3,12;

* Jer.
M 26 6I-llet?r7 bgrn "Gen, 1,1 2.4: 5:451 11: Sap 222 Dn. 1342.
%wmmaszm 5 %5 @rmga

J.Haleyi, 0p. CI, J)% hef_etr the consonants, tf+ i/owels
tf‘e quantrtﬁ of the vovrtel eacceni}s t esecret b?atron of all these
ements, t egrammarcaf relation, the aspects of verbs for expressing the
drvrne creaatlrtén ] 11799

o 04|%9

= u|rsndor1n2 8 S, ’4% 11%’ I\ZAIZCh ’
113540 24 1F9 1% 3: MI l |Cor.' 10,1

2 R0 Deenish, . 186 ',4

81726 8,19, 10,14; 11.27;
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Obviously, the Daniel’ apocah{ptrc book IS thegrototyp or all
later Jewish and Christian wri trngs such as Enoch Ju 141
and the Testaments ofthe Twelve Patriarchs1& as WeII as the Dead
See Scrolls, which were apparently written from the t m of
John Hyrcanus The apocalgptrc view of life is the contrnue war
between goo and evil or demons as consequence of the early
fallen of 8vil anqels that developed a moral code of the history
and of individual action in the world and also in the heaven.

n the Roman perrod apocalyptrc wrrtrnds emphasized espe
craw the natrona suffering. The Psalms ot Solomon sp ea of

ans, of om ey and his death and of the messranrc rn

4 Ezra and 2 aruch reflect the sprrrtua upheave whic
foIIowed the destructiop of the Temple, Apart th etXprca mysti-
cism and secret symbols, their chie arm rs national and politi-
cal. Certainly, 1t s not casual that during two centuries C.E,
aroused wrrtrn%s centered around the revelation ofthe secrets of
God an th eu rverse such as the Slavonic book of Enoch. The
Greek Ar():oc y 0 Agra am 1ZETestam nt of Abraham EI or |l
centur eofA am and Eveland Testament ofJoh¥bare
srmrlar to Jewrs ones.

Testament In English_.Ox ISh
Lrgraure betweengteBrBIe and the hﬁhshng London g 'a?rura’io ?C!V
JZ% ement In [ Enoch 92-105 and ospel according to LU

14tTh)e ooko JubrleesPrthe Little Genesrs ransl‘frted from the Edrtors
Etgro pie, London, 1972: cf. M. Testuz, Les idees religieuses du livre des

Jubiles, Ginevra-Paris,

T(h Z%atrrarchs rto E Tu de nu, 1ms Testaments des douze
Ptrrarches en slave In Journ ort eStud of Judaism” 1:19/0. p. 48-1

cf. Charlfor TS Gree Versions 0 the Testaments of ttf Twe ve

wo Book of E‘:och, rnorﬁépoc%/{rha and Pseudeﬁrrgrapha of the Old

Patnarcps Oxford 1 d M.De Jonge estgment of the Twe ve
Patrrarc S A%rtrcal edrt} H he Glreek Tex(tJ Le J. De Jon
earliest traceable stage ofthe textual tradition in't eTestaments of hegTwere

Patrrarc sinM P g %
13 pocaypse 0rAdra am op. cit,; cf E. vor Nordhein, (?re Lehre der
AItenI Ig%réde 1980: 11 testamento dr Abrg aﬁocrrfg(lg(u ncrrstra
Roma, Cf st Augustrne n ecrv el X sald hat
Hejt&r}evgrapﬁe hﬁgsnaandp fr arc s e?a SOIsaeareS Jacob, Joseph, Moses are
I[ypseo ose%8a5n Lr d) Adp am and Eve, ed. The Old Testament

Pseudep raah
e estamentoI‘Jo op. cit.; ¢f. KW. Niebuhr, Gesetz und Parénese.
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The cosmic dualism of the apocalyptic wrrtrn%s IS common
to the Talmud, to the Christian byzantine apocrypha and also to
nostic manichean¥works. But'in our opinion the Jewish and
hristian apocalyptic literature are based on the Talmudic tradi-
tion as we can see from the following eschatologic themes: the vi-
sion of Paradrsel47and Hell, the fate’of the soulafter deathl48 the
Messra 1) the descrrPtron of the seven heavensEwith an ange
Pl Furthermore, the divine mysterrﬁsﬂ ma'‘aseh merkavah
d hose of the creation (ma aseh bereshi) became secret togrc
reserved for groups of mystics. The ‘throne of ﬁ;orly of t
Enoch playedan rmPortantroIe in theMerkaba Biliterature. In
the Jewish_gnostic literature Enoch became angel who named
Metatron. The period of Redemption or the ‘end of days”or the
calculation oft e end’Bis also an especially theme ofMerkabah
Mysticism. The Jewrsh canon whrch drstrngurshed the pure tal-
mudrc tradition and th eelrpocryp a was alréady fixed af the end
o the Persran Perrod]ﬂi he hooks of the Apocrypha flourished
t#]rr‘r % Hellenistic period when Israel was “described as a
olg'without anY reference o sects and schisms,

After the sectarian divisionX% is the beginning of the Ha-

Kgatechrsmusar ige Weisungsreihen in der frihjidischen Literatur, Tiibingen,

1% The manichean relrgergn was considered an heresy and St. Err)hrem
theSgrusrnHzmns ole f against Bardesanes, Marcione and Mani even
so the Maniches appeared later.
147 eB 2,8-14,
He r. nefes. Sal. 30.4, 86,13, 89,49, 116.4.
woSal. 17,21, Sal. 7. Ass. Mos. 10,1-10, En. 48,10,4Esd. 13,1-12, Dn. 7.9-
13, EN. 46,1; 48.255.: 69,26: 48,7: eﬁr 61.8.

! t]spea so?three rseven gavens: ZCP 12,2, Int herabbtrnrclrtera
ture Qf the |1 ce turz H in the, artrocrg(fr £ as Te?tame tof Levi, Ass
0S. It speaks of seven heavens; in e avo?rc Book% Enoch there are 10
eavenernt eOGreekversron oproca ypse ofBaruck tnere are five heavens.
151 Halevi
1525 66,1; Aoitsmg Mt 534 23.22: Sal. 11,5; 103,19: Wrsd 18,15,

trs(yv nown hat ketuvim were canonrzd much gter than the
Pro tLrLEts the trip a{ tite canon, represents three distinct and progressive
stages 1n the process of canonization.
154J Halevr op. Clt
Rowley The Relevance of Apocalyptic: A study of Jewish and
Chrrstran gocalypses 1947, ‘
Josephus, Apion |, 40-41, FrO{n the deatr} of Moses until
Artaxerxe . the prophets wrote the events of their time, from Artaxerxe to
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smonean period when are comﬁosed the pseudeptgraphlcal
works such as Book ofJubilees in the reign ofJohn Hyrcanus du-
ring the conquest of the cities of 'Edon’ omansg, the similar
art of Enoch, and Testaments of the Twelve Patriarchs. Jewish
Pocrygha deal with the struggle against idolatry. The pseudeg
gaphl ts believed that prophecy continued and any new
E) ophet could make laws as we can read in Jubilees and knows
ne past and the future. The V|3|onanes were maintained amon%

nﬁ)eo ple who attributed their works to the ancients or futur
the se Ves |nterpret|n "the period in which the I|ved as end of
the days', So, past and present are written in the eaveng ta-
blets’18 Convinced ofthetr possibility to know the future thé E
seneleQ authors extended considerably the advent of the Mes
siah regare as(nreemstent ke In Erigch.

We'should note also the difference between the Eastern and
Western Church concerntnd their official attitude to_the Apo-
cryg aasmay ne seen from the lists of Melito, Origen, Cyril of Je-
rysalem seu 0- tanasms )talogue of Timotheus an Agu ila.
The Eastern church usual on lowed Josephus numbers 22 hooks,
aIthough Baruch and Epistle of Jeremiah included in the Boo kof
Jeremidh, In the R ombin Churchunger he influence ofAug}: n

e ex-

the concils of Rome (3 ) |pP 2) and Carthage (3

cially included the Apocrypha In the canon St, g st
pressed his doubts about noch and also_about others 60 books
0f Old and New Testament, Paradoxically from the first century to
the 5|xth centur Hebrew ||terature I mean the talmudlc and mi-
dras IC one, de eovBe a5| the Ap ocry ha and Pseud eplgrapha
did not exist. That was in fact transfated and fre uently réelabo-
rated in the Chrlstlan Greek and Slavonic popular books which

our gwn tlme(t heflrstc ntur I) the ompleteh ry haﬁbeenwnt
ten, but has no een defe orequa credltwn eear er records,
because ofthe failure o theexac s ccesswns of the prophets’

Slavonic Literature, London, 1889.
1580r cfeStefS| f ? 8

enr, hase salnts orsal ents ho lived in Palestine ?n the coalt
thf Dea Sea. They re resentaJeww O[seetdunn eheo Jesus, P

T el o I e il
(hs ?g ] h e% ad the. cult d)f oesagdojh

gnagge hehscnflc(;gk;%gartlc%)ldl [ﬁe W%rsmp mteTempfe and did not

an
10T, Tcherikover I-“eq nistic Civilization and the Jews, 1959.
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%enerally had conserved the catechism and not of its orrr\;rnal He-
rew form, For that the attempts of scholars, like M. Gaster, t
scover in the popular medieval stories the Hebrew originals ofthe
Greek works Is undoubted]y a fail from Judaic point™of view, be-
cause there Is not connection between medieval Hebrew ljteratu-
re and Greek, Slavonic, Armenian, Georgian and Latin apo-

pha. The collection itself and the publication of the byzanting
P w 1A are ver important for the Eastern orthodox ¢chroni-

gro rap je$ an arenetrc literature. In the Renaissance
erro egan t e mode n ebrew scholars and interest In the
g crydp aan Pseud eprdra ha.who queste in this material the
trac fJewrsh historica dIrterature tradition.

? ristian rntergretatron of the t ofAdam andEve rs

qurtedrf erent of that conserved in rabbinic hiterature. T
rrstran Apacripha emphasized that God schooled and exhorted
tea amitic tEy to conversron in many ways, by groanin
and trembling, arood ofwaters and th neardestructrono
the entire race byt econ usion and division of tonoues by the
destructrono crtres rre by war, victories and defeats, by the
aw an d) ets A tha aims gt the destruction of the’ sins
wh rc had abounded under many forms and had enslaved Man.
The death is on account of sin and consequently the human na-
ture should be strengthened and renewed, Firially the Creator
and Lord himself took up the struggle in behalf of His own crea-
tion and became a teacher indeed.

the same way when the_peoples like Adam and Eve were
disopedient and did notworshr the Lord they suffered defeat at
the hands of their enemies, because the rrests and the eo e
were ‘exceedingly unfaithful”. We can observe that Jews an
ristiansdrew on'this tradition to interpret the events that were
happening in their own time,

Another factor was the appeal to prophecy. According to
Gen. 49.10 Christians took theﬁ)rophec% to medn that the sCep-
ter shall not depart from Judah, after the coming of Jesus, be-
cause there was, no longer any who were called King of the
Jews'. The Jews in fact did not believed the Messiah had come
and they argued that the Messiah was taken up in a whirlwind
to return another time,

161, Turdeanu L3 Littérature Bulgare du X1V siécle et sa diffusion dans
les pays Roumains, Paris, 194/,
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_ The ftrst htstoncal separation of Jews from non-Jews practi-
smd_o their rel |tg|ous ohservances, Is expressed in the legend of
the etterofArts easiRin occasion of the translation of the Scrip-
ture_from Hebraic into_ Greek language.

The second separation may beé the different mterRreta ion of
the apocryphal work dealing with Adam's life and death. The book
had beenpreserved in Greék, Latin and Slavonic versions and|
Hebraic one composed in Palesttne between 100 B.C.E. and 200

Greek version known as Apoca gpsn Moysisis tells how

Adam and Eve finding life outside Paradise difficult. The Latin
ver5|on Vita Adami et"EvaelM developed the decision of human
to entreat God for nouns ment and gropose to do penance

Xstan Ing in water: Eve |nthe T |?n§ ays ang Adam in the
Jordan for40. By atnck the devil Tnduces Eve end her penance
before the de5|gnated ime.

The Slavoric and Romanianbversions, even similar to that
Greek and Latin_contain pew egtsodes of great theol ?tcal inte-
rest. Adam and Eve expelled from Paradigse, be %Go or nouri-
shment and received the seventh part of Paradise. Adam be |ns
plowing but the Devil prevents him from wearying until the ma
acknowled es his lordship over human generdtions and the
earth ot ck the Devil, Adam mgns following covenant: ' and
m children eong to who ever i Lord of the earth’. The devil
eeEs secret this ddcument under a stone in Jordan but jt will be
broken by Jesus Christ when He goes In Jordan for reaciving the
Johnsbagttsm This episode Is pdrticylar spiritual ana concerns
the Mans stru %Ie against the Devil. The penance by water
shows.a marked tendency toward ascetism, emphasumgthepu-
rification by baptism1& In opposition with the Latin vérsion in
the Slavonit and Romanian ones, Eve withstands the Devil's bla-
dishments and completes her penance. The dualism of the Greek
ang Slavonic versions clears up the distinguishing feature of
boay and soul.

e La lettera di AnstesaFtlocrate R. Tramontano, introduzione, testo,
versmneecommentd g
ﬁoca Xpseo Moses, ap., C|t
da Eva, Latin version, Lausanne, 1967,
m %n Eve, R om%ntan apocryp In Crestomatie de literatura
onif VeCE hre o lﬂaposca Carmina Nisibena 39,7; Virg. 37,6; cf. 2Kings
e re,
5,10, Epiph 58 610 ° ¥ J
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On the contrary the Ortho%ox faith develo‘ped a premse doc-
trmary literature concerning the osta5|s of the soul and the

Iy Such 1s the hypostasis WhICh |s made of both. It is clear
t efe is not a division between soul and bodY but they unite and
bing them to?ether Moreover, once the natures become hyho
statically united, they remain absolutly indivisible. Even”th
death, accordmg to St. John of Damascus, represents one and
the same unity of the soul and ofthe body. Conse(I]uentI Christ
IS the Perfect untt of the divine and human natures ‘while His
animate bod ysu |ste |n the pre-existent hypostasis of God the
Word and had this for a hypostasis [.. r]|n the Hol Tnmtyahy-
postasis is timeless made of each external existence’

The first Covenant between God and Israel

The Bible re orts the religious Covenant between God and
theV\P% I%oflsre The theophan andtheRrocIamatlon of the
een reC|ted at the Feas of Taber acles at the begm-
n|n of t eyearo re ease]&T |sger|o cal convocattonw 5
so emn undertak mJ%]yt e congr gatton which is reflected |n
the Sinal covenant he structure of 1t is similar to that of Deu-
teronomy: historyIl lawsIZ, promises and threatslz, conc u-
sions ofcovenantor Iessmga d curses. The Sinaj Covenant de-
scribed in Exodus 19-24 has this structure: the d|vme address,
thehtstortgal mtroducttonstressmd% ra e of God toward the
eople an |tseect|on the law1/4 the at| Ication of the cove-
nant y means of the cultic ceremony and the recital of the co-
venantdocumentIA This treaty pattern of the biblical covenant
was used for centyries in the dncient Hittite documents but ne-
verwith a very religious significance.
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It is clear that the narrative is organized in base of the mo-
ral principles which emerPe in Deuteronomy. This hook, an or-
gamc liferary and aIso refigious normes named Sefer ha-Torah

a-zeh (The Book of Teaching) 16, represents the covenant of the
plains of Moah 177 Deuteronom}/] speaks explicitly of the deposit
of the tablets of the covenant and the ook of the Law In the dj-
vine Ark which is considered the footstool of the Deity; the che-
rubins constituting in fact the throne. In the Hittite htstortcal
documents the soveretﬁn urges. fo vassal to take possession of
t e |ven land. nafas lon similar God says in DeuteronomY
ave laced the and at ourdtsgosa , 0 take Possessmn of It'IR
urposeo teser mingers 1s to ust|¥ he command for-
the trespass of the fixed borders of these nations. The
scho a s have studted the patterns similars in the H|tt|te treat|-
ses and aIso in the Deuteronomy which Werepreserve orap-
rOX|mate 800%ears But this soweII analysis of quite identi-
ca patterns emphasjzed tegireat Ifferent slgmftcance while
the Hltﬁlte treattses from the 13th centuries B. C..E, had
P itical character the Sinal covenantm Israe was espemal re-
|gtousl79 For Instance, the exhortattons |nt e political trea ses
are similar only in form and style to that of Deuteronom -
re God exhortates3)his elect Ie to kee falthWIthh Itts
clear that the stgmflcance IS un different, e ookof eute
ronom)i abounds in terms originating in thedlg omatlcvoca u-
Iarg/ ofletters and state Neo- As syrian treattses f the second ang
flrtml ennlaBC especiall thevassa treatises of Esarhad-
don which are contemp oraneous with euteronomK Such ex-
pressions as 't0 foIIow W|th the whole heart and with the whole
soul'8l 'to be perfect with’i8) 'to serve’I8 to_put the words in
one’ heart'l8} not to turn right or left't etc. The scholars have

17sBooko orah Cf. St.Jerome, 0p, Cit,
77 eeMl ngen der vorderasiatisch-aegyptischen Gesellschatt, 32, 1927.

179Deutt cf Deut. 1,39; 3,18: 4,13.

Py GUt 4412 ’%15 10,12: 134: 30.2; 1Sam. 12,24: 2King 10,31; 23.3:

ot B ; J /
b 2

,1
wl AT EL M SH o 6ra 010 1020 1013 135
15 Bh g 92,%’ 5 !

[ 2Chr, 7.17:19.9: Ps. 78,72 1012,
Km0 205 0 B0 199 13061 %580, ¢ 301
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studjed all types of identical patterns in the anpals ofAshurba
nipal's state”and_in Deuteronomy but anybody may note the
great difference, |t means the religious covénantof God with His
pe]o lceancre Exodus and Deuteronomy there is a clear religious si-

Ifl
! The covenants with Abraham Band with David & which are
concerned respectively with the gift of the land and the gift of
kmgshtp and dinast estabhshed avery new R/peo covenant
mean_a divine covenant with a peop ew Ich 'was chogsed
God. The Abrahamic-Dayidic covenants which are of obllgatory
divine type became in Christian natlons the strong reason of
their conversion to Christian faith. T e Mosaic concept of the
promise of God to give the Iand]89to the Abrahams descendants
and also fo establts the David s inasty s owsupt econ ditjon
that he_ (Abraham) ' etmly a}gg ‘walked' before God'lL
and he is expected to be perfect’lP Att esamefashton the co-
venant with atnarc SIS conitdered as vaI|d torevg Even when
Israel sins1Bth oug the peopets severl guntshe WTsrael God
|ntervenes f0 h ein because He ‘will not break his covenant'lh
Th eeX|eofnort ern Israel aém)eared to refute the clain to eter-
nttyo the Abrahamic c?ven Iving covenant is eternal

If th eneo ple keeg aith with God. A similar |nterpretat|on
IS |ven to the Davidic b covenant in the Books olen%
In opposition with the diplomatic and poljtic cove ant trea-

ftses of the su era| and their vassals in thﬁHlttlte nd.S I%/ro -Pa-
estine exam Sinal covenant Is the ver gtn
Israel’ rell%l The falth that Go |s king of Israe ost
enume and ancient d octnneo srae Inthe perlod ofthefjd
ft e israglitic tribes resisted Ig because of the pr? on

ief that God was really king of srael and that the proclama-

e Lt g
o s 43

e TKing 24 825: 945,
1901&&J 4905
1 | am 6

12293 7
ISa 12,14,24-25; 2King 11,17.
15]55 Lev. 26,44; Gdc. 2,1; Jer. 14,21; Dn. 3,34; MI. 28.
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tion of an earthly king would constitue a betrayalld. This is
cIe_arIB/ expressed In Gideons reply to thenEeoPIeS offer of kmg-
ship but 1t is even more necessary In Samuels denuntiation of
the request for a king1®B Earthly kn;gshlp In Israel thour%]h ac-
cepted therefore seems a kind ofa compromise; David's kingshi
was conceived as granted ted to him by the Great suzerdinN),
The king and the people of Israel were Considered as vassals of
God, thé real Overlord.

RTlTse' new Covenant between God and Christians in the land of

We should note that the Russian chronicles reﬁorted_ the
Process of Christian_conversjon using the same pattern of dlsBpu-
es netween either Jews and Christians, Latins, Greeks, or Bul-
garlans, Muslims, The r_eljglo_us competitions _bring forward
uch questions: wnase religion is more powerful? 2% whose rites
are the most effective?d2 The primary goal of the Greek mis-
sionaries was to win pack the Jewjish™proselytesaB like the
ancient BuI(I]arlans_, to the Christian _rlte%.

Tne early Christian conversion in the_land. of Rus’ may be
considered a synthesis of all questions of Christianity which“was
In Rermament_ competition with the Jewish aythori |eé. For in-
stance, the episode of the marriage of VIadimir proved that the
matrimony was a wa%/ to gnam converts which was used also by
the Christian Byzantine emperors Basil and Costanting as well
as the Jews, because since awoman married a Jew inevitably she
adopted the Jewish religion. In the Vladimirs case the ByZzanti-
ne princess Anna, the sister of the emperors of Constantinople
converted his pagan husband. Then since, Vladimir was hapti-
zed he encouraged his people to adopte the Christian religion.

m.
r. 111
Mo
cc. 1.24: Gb, 9.4: Ps. 24.8: 2Cor, 13,3: Ap. 188.

(0, 384 Sty ESPh. fogcqy B8 A0 188
at means the Khaﬁ% tLrom Crnpea for whom Cyril went in mis-

197
18
19
20
1,24; Jer
20
222
B
azaria where prec e Gospel.
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Olga who had received the holy baptism in Constantinople
exhortéd his son to conversion bu Svjatoslav answered: How
shall [ alone accept another faith? My followers will Taugh at

I
that'ab The Pressure of the Christian] mother emphasizes the
usual way of the rehgmuseonversmn of a nation: 'lf'you are con-
verted, a yoursubjects will perforce follow your ex mple'Zh Ol-
% prayed, owever for his son and especially for his countr
o be'the will of God, If God W|shes to have*nt%u pon g/
and_upon the land of Rus', let him lead my so's eartto turn
to God, even as God has granted me to do’2) Thus the Chroni-
cle of Nestor narrates the conveysion of Rus like a Covenant of
God with the people of Rus’ 5|m|IarIZ to that with Israel It seems
the conversion |snotaresuto réek m|35|onar|es but a histo-
gregl anﬂ also splrltua aII|ance ot God \avnh tﬁte Rgsamanrerce
with his people. Olga In fact prayed night and day for her
son ané forthpe go le | g1<e Judith ap ) y y
Before his converswn Svgatoslav ruled and attacked Khazars,
Vakhs Bu arlansorB zan mes he defeated them recewmg tri-
but for th e but he nég ecte his own countrg he ch ro |ce
7

brings to i htthe Sv oslavs sin, 1.e., he not o IS motherZ0
cou se ang Imp 'C”M 3 |t}/on his nat|¥e land, on his
mother in erold agé and on |s dren20

The SVjatosIavS conversion is a Iong personal progress, be-

cause he returne to Kjev for droving the Pechenegs qut In the

ste ps and regretted what his fam|l¥]had suffered atthe hands
of |r]vasors %n Was arg !) eace, however, Jwa no resp

bilit towar IS peoP ecause he announced to hlsmot el

his boyars that he didnt care to remain in Kiev but

should prefer 10 live in Pereyaslavetsﬂl on the Danube. He just

took up his. residence in thistown which Svjatoslav desired the

centre of his realm because all riches were toncentrated: gold,

a Even Bhe Bulgarlan rlbﬁs lived in the t errltorles ofB zantine e
re they were baptized in the 9th century. According to_Geor |usMonac
93 the Magyars over mnT race and came as faras Constantinople.

25 Quest’, op. c

x6| lgm

207

28U |H]a 818

xoDeut. 5.16° Lv. 19,3

20 Eusebiys, Life of Constantine book IV, ch, 2|4 op. Git.

a1 Preyasravets on the Danube is the town Tulcea'in Romania.
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silks, wine, various fruits, silver, and horses, furs, wax, hone
and slaves. Olqa was in precarious health and begged him first
to bury her22 1n fact three days later she died.

a) The earthly covenants and the sacrifices to idols

After the death of Olga Svjatoslav divided the power
between his three sons and e returned to Danube for att ckrng
Vlakhs, Bulgarians and Greeks. But later he had the intention t
maintain peaceful and friedly relations with Byzantine Empire.
In the end he concluded a treaty with John urnamed Tzimi-
skes, written in Silistra in 971. Svjatoslav, Prince of Rus’ confir-
med a covenant that he desired to preserve peace23and perfect
amity with each Christian Emperars, partrculardywrt Basil and
Con tantine, Therefore the Russian Prince didn't attack upon
th errterrrtorP/ he will not col eftan armgror orean mercenarres
a arnstt elf realm, gartrcular thedr trrct of Kherson, or the
cities adjacent or against B ug ra. VJatos lav promised to pre-
serve this treaty inviolate and"he took as garancy the accurse24
oft e%o In whom Rus’believed, namely Perur and Volos, the

After the Svjatoslav's death begun the faight between the th
[e hrothers and the events areaserres ofdu fIty ofbood Frn%
yV drmrrbegan {0 rergnaone in Kiev and in“sign of mercy he
Bet %s%on the hlrl neo Perun otherso Khors D%h
08’ tribo |marﬁ and Mokosh. The people sacrificed to
0ds § errsons and their daught rs s0 that the land of Rus’and
e hills were defiled with blood. Vladimir had many woman: a
lawful wife from Lybed, and thenvarrous forelgn women like as
a Greek woman, one Czech, a Bulgarian, etc. He had three hun-
dred concubines at V shgorod another three hundred at Belgo-
d, two hundred at Beréstovo. According o the gattern of the
P—Ia an prince Vladimir is described as an 'Insatiable in vice2lh
e even seduced married woman and violated young girls. He

512 Ps, 103 13; 2Macc 127: 1s. 476.

es orPId note that the Chronicle bri |r[rT%;5 toli h heworshrp of rd%ls
was Without love; on the contrary it was donfinant the demonic curse; 1bi

em
215 |C0 5,10s; 6,9; 2Kings 13,6.
26 [bidem., p. 95,
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was compared with Solomon27 concerning his libertine com-
portament. 'For it is said that Solomon had Seven hundred wives
and three hundred concubines28 Vladimir is compared again
to Solomon at the sight of his imminent conversion: ‘He was wi-
se, yetin the end he’come to ruin. But Viadimir though at first
deluded, eventually found salvation2
_ The'Povest're ortsonthedpractrce of h man sacrifices esPe
cially the young tair boys an rrs that the Rus’ made to th
idols. Befare the greate rsputatron etweent e religions which
took glace in the presence of VIadimir who finall accegted the
holy baptism, the Chronicle narrates about a dispute between
the Christian Varangran Immigrated from Greece and the mes-
sengers of the Princ& who came to him to take possession of his
son that theymr%ht offer him to the gods, hecause.the 'gods ha-
ve claimed fiim a therrownZZOThe aran&an rePIred that rsnot
a matter of gods but 'only idols of wood estimonied the
Christian God called ‘God whom the Greeks serve and wor-
ship'22 1.e., the God Creator of the world.

The argument of the Creation s n fact the hasic prrrnc\}ale of
relrgrous disputation between Jews and rrstrans aran-

requires what have these gods createdZ3 while they are
emselares manufactured and therefore he refused to %]ve ug
son to devils. The messengers took up arms agarns Varap-
Eran and his son; then the soldiery killed thém and anybody
nows where they are buried.
. Itis clear that we have to ?o with an .episode of the Varan-
gran martyrs even earlier to Vladimir, This story %rves evrdence
f the small and Ioneley Christian communities who find them-
selves cut off from th pagans, an also rt rrngs outthe
stru?gl e between God who is symbolised l% and tne
devil, the Lord of the vast land of Russes. T edevrlsar that this
[and ‘was his habitation ‘a [and where_the aPost es have not
taught nor the prophets prophesied 24 Certainly the Povest' is a

a7 E’Ktllggt 11, 19%3
gglb%dem P
220POveSt p. 97.

ZZZI rdem Eh

224B(e)eleshtep 99n 5hedrs ute aboyt ttt]redrgrne Creatio

see egen out & Kndrew wHo came to prea-
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historical source but also an extended parable regardlnq the
Power of the Devil who ruled for long time in the RUssjan Terri-
ory where the different tribes, nations and Ian?uages offered sa-
crificies to the idols. The Kievan Chronicle nafrates the wars of
Russian princes who conquested ong after another the peoples
of the Khazarian confederﬁtlon, but it also is the sgmtual Strug-
%e according to the manichean order between good and bad i.€,
e Cross and the Devil.

b) The religious proselytism in Rus'

The first tenfative to conversion the Russes to the mo-
notheism came_from the Bulgarjans, of Volga who were of
MuhammedanZbfaith and made Islamic proselytism.in Rus’like
Povest' reports re_gardmg their embassy visitingVladimir: "Thou-
%\h 3/ou are a wise and prudent prinCe, you have no reh%wn.

dopt the our faith and revere Mahomet2% At this sug1qe tion
Viadimiy inquired what was the natyre of this religion.”The ru-
les of Islamic faith provide the practice of circumcision, the in-
S e T R s e |
sten (Hjut%% omfn’t IiLe t[we abstinence from pork anéj lene :
'[?ggrgmrnegzzl? the joy of the Russes. We cannot exist without that
P The next embassg was that of the GermansZ8 who came
from the Pope. The Popes ?mlssarlesgut In opposition the c .
stian faith, 1e. the %lvme ight and God, the Creator of world
with the 1dols which are o Iy wood. The purpose of catholic
faith is that to do evera/th_mg 0 the\glo(rjy of God as S. Paul tea-
ches. The text reported simply the Vladimirs reject and in this

ch the Gospel in Crimea. The church of Co_nstantino;f)le imported in 356
g?orﬂ% E?{!\mltji%snm S. Andrew, S. Luke and S. Timotheus Tor an apparent apo-
st s well known that tge Bug%arian tribes arrived in Mesia End ,ther]
in Thrace plreser\f]e S rEe codes of Jewish _behav (ir concerning the ritua
eating, amulets, t ;f anbath rest, normes of sexual life and fast.

Z ot b 10

227 .

he term ‘Germans’ meaps Latins, J.e., the Franks’missionaries who

worked in Bufgarla under the KHaqan Borfs-Mtlcﬁae‘.
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way it is cIear that this e frsode was inserted after the polemics
between the Pop eNrcoa and the Patriarch Photius,

The Jewish K azars hearing of these_missions came them-
selves to instruct the Rus’ in Jews’ faith. They expound the fol-
lowing precepts: believe in the one God of Abraham, Isaac and
Jacob, circy crsron not eatrng pork or hare, and observing the
Sabbath. The Prince asked where their native land.was, and” the
Jews replied that it was in Jerusalem VIadrmrr Insisted and the
explained |n the followin d was an rg at our foré-
fathers and scattered us a ongt e Gentiles 0 ccounto our
sins. Our land was then given fo the Christians2% We could re-
cognize In this answer the Christian theoIo%y of the Cross. For

aulZ0the old Mosaic covenant was.a ‘dispensation of death
carved In Ietters on stone |. J |sgensat|on of'condemnation |,
(which)... fadet away’ jn" comparison with the new covenant,
which 1s the 'dispensation of the Spirit’. Vladimir rejected the
Jewish faith because he was frerﬂhtened of divine anger 'How
can you hope to teach others wh you vourselves aré cast out
and scattered abroad by the hand of God loved you and
your faith, you would niot be thus drsgersed in foreign lands. Do
you expect us to accept that fate also?23L

Then the Greeks sent to Vladimiy a scholar who %poke ahout
the day wnen the Lord wil| come togudgeZche earth and to de-
stroy all these who do evil and abomation and reminded in
thrs connexign Sodom and Gomorrah2X ie, the Mahometan

rfdarrans Then the scholargilemf)zed agarHst %he Chrrstrana

Rtomzconcernrnt the oplat |234Checatuset avetmodrhe]c
ear cgor e comun Christian opinion the sin 0
Jews Is that theyhﬂ r?theprop ets, crucn@ed Phe Lord who_ca-
me down fo eajth and then they persecuted the Christians. The
Lord awaited their repentance,”but they did not repent so that

Povest', p. 101,
Z’Bsm. ey 128,
Z32T e?coh)o theJudpement reveled Vladim

irthe Jove of God.
ah, Gen. 148D ut 2922 er.

Sodom an omor Jer. 23 14: 50 40: Am.
411 2Pt 2,?, ovFe

P ovet 233 Itﬁthe reek polemic greHnsttpe atrnrrte
whhchydseb e‘ without I?aven for eh PJ' munton. The orthodox chur-
ch nas a com rcatF rte 0 renarrndt | |c [e ng the Ieavenrng,
see Photius’ Epistolae and Mystagogia, PG. vol. 102, col. 279-400; 585-99
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the Lord let loose the Romans UB n them 2%, their cities were de-
stroyed, they were scattered among the GentilesZ% under whom
they are now In servitude.

We could note that contrary to other missiops, the Greek
scho ar befgre the description of Christian do?ma brings to Irght
the d aY ivine_Judgement and. the sins of all these who off
sed237 the Lord, Then Vladimir inquired why God should have
descended to earth and should_have endured such pain, The
scho ar explained the basrc Christian_ mystery of Incarnation23

grnnrn Wwith the tae of GenesisZX. The ovest1 reported an

A)version of Genesis hecause in the fourth day of Crea-
tron r sard that the chief of the angelic host decided to descend
to the earth2and seize upon it like God. But God cast him strai-
8htway out of heave}n ana the tenth order of the angels who had
een subject to Sathanael2, the adversary of Goa.

reek scholar E)es tified that they,; th? Greeks, inherited
the h)OSt es.teaching about the kingdom of God (see the Pa-
trrarc Photrus Lettér) about the baptism with water and the
Spirit, about the Cross and the Passion of the Lord Jesus, about
his Resurrection and his Ascensron into heaven The scholar
speaks in fact aboutthe ineffable beauty of the kingdom of hea-
ven but also ab utthe tormeneo heI re areﬁ for the rnriers
The upba trz shall be exac torme ted with fire an telrng
thus the exhibited to VIadimir an icon on which was d
picted the Judgement Day of the Lord. It s the same eo]rsg
about the Bulgarian Khagan Borrs who accepted the ort
ba tism. The rrncewas % y moved and he re%arded thehaE
pIeS who are upon the rrlg tn h) osrtron with woe to tho
upon the left. nadrdasc way the scho artry t%convrn e the
Prince: if he desrre to ta ehrs lace upon the right with the ju-
st, then he should accept baptism. But Vladimirtook his coun

z5), Fl vrus ish War, Ct cf. St. J. Chrysostom, Jud
zasGentres andemh o gcc drng to Luﬁe ﬁho wrote for't hgm 2Cor.
VIII, 18-19; Trm 11, g; Coloss. [V, 14.
237T e/\w VofArrstr 3 Cambrrdge 1891, Text and Studies, vol. .
g carnate

the Creat ron Jo n 11s,
240T ea ocr P of Creation,
2 In Qea OCPI ha verron Sa hanaelwasrlr%s together with God
during the aivine, Creatio P Man;, cf, Povest g
242 ee Sestodnev, Bulgarian ed. Sofia, 198



356 ADRIANA MITESCU

sel to heart saying that he shall wait yet, because he desired to
inquire about all the faiths. The prince organized the disputa-
tions between the religions before the people, his hoyars and the
eIders because, he wanted listen also their opinion on this
Hect The eIders counseled the prrnce to mqurre about the ri-
tua of eac religion an how it worsh rp d. His emissaries
went in th emos ue, then among the Germans (accordrnE to the
gattern of Bulgarians' baptism it is the question of Franks’ mijs-
jonaries under Lewis the German) and finally the vrsrted the
Greeks at Tsar'grad. The Russian delegation appeard efore the
E Perortellrn him, that theghad | ed to examine the Greek
th Pht Th ehBt zantine Ertnp rrrJ]r rehorced t ne s nt a me%s]aqetrto
e Patriarch fo prepare the ¢ and the 0 that the
ussesmr% behpoldjtqh gro o?the (0d ortth %ei a-
triarch and the clergy aSsemble performed the customar -
tes2 burned incense” and chairsang hymns. The EmE)ero ac-
comp anredte Russes to the churchand placed them In a wide
S ace cal mR/ their att%ntron to t]he beauty of the edifice, dt
Pontrfrca service, the ¢ antrng e Russes were astonished for
he splendor and beauty of Greek ceremonial,

¢) The marriage and the Christian conversion

After a year VIadrmrr attacked wrth an armed force agarnst
Kherson, a ree city and at ast eca tured it. Then hé sent
messengers to the E erors Basil and Constantine forasked In
marrrage thelr sister, Anna. The Emperors replied that it is not
meet for Christians fo grve In marriage to pagans, If he accepts
the baPtrsm he shall have their sister in wife, inherjt the king-
dom of God and become their companron |n the faith,

Unless the Prince does so, owever th e% cannot grve hrm
Anna In marriage, Vladimir accepted baptis and desired that
the Princess should herselfbrrngprrests to baptize him. Anna la-
mented but her brothers counseled: "Through your agency God
turns the land of Rus’to_repentance, and you will reliéve Greece
from the danger of grevious war 24

By diving agenCy Vladimir was suffering at that moment

Pqvest’
e e B 58t 38.28: 2Kings 6.18: Wisd. 1917,
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from a desease of the eyes2b and the princess declared that he
will be cured If he receive the baptism. Iadrmrr desrred to know
rf is the God of the Christians great and the B %p Kherson
together with the princess' priests haptized Vladr Irwho glori-
fied God for the miraculous cure: 1 have now perceived thé one
true God2b After Viadimir was baPtrzed the priest explained to
him the, tenets of the Christjan faith, then he took the Pringess
In marriage, he founded a church, two bronze statues and, four
bronze horses and then he departed for Kiev. Arrived at his ca-
pital he ordered that the idols should be cut to pieces or burned
with fire, Then the princess called any inhabitants, rich or poor
to come fo the Dnieper where the priests ofthe princess and'tho-
se from Kherson baptised intq the water a countless mutitude,
After the people was baptized and many souls saved, Vladi-
mir rejoiced and %ave mercr( to Lord becadse_his people know
the true God _even as the other Christjan nations have known
ong hefore’. Then the Prince ordained that wooden churches
shou d be burlt and established where parqan idols had Rrevrou
sﬂy stoo such as the church of St. Basil"op the hill where the
idol of Perun was. He took the children of the best families and
sentt em for instruction in book-learning. Vladimir began to
found churches and to assrd riests throlighout the citigs and
to invite the eoPIe to accept baptism in all te cities and fowns.
The Povest' reports the conversron ofV adrmrr and his peo

Ple as a miraculous sign of the Lord who took prﬁ/upont em.
n such way Jesus Christ loved247his new people and the land of
Rus’. This Spiritual Tove was aroused among ussign people be-
cause theprousmen and righteous women ccursed the demans
once receiving ha r%trsm and repentance for the remission of sins
and all the people2Bbecame conscious that he formed a new Ch-
ristian nation, 1.e., the elect of God24 V]adimjr lived in the Ch-
ristian faith and desired to build a church dedicated to the Holy
Vergin. When the church was completed the Prince entered it
and”prayed to God: 'Make these new people, whose heart thou

The sign of the .blindeness, pefore the convyersion is used also b
Halezlrsﬁ sg ? he FR ntit ges?s hetween ? nds and the Sonsd/f
[srae 632 7rg t eart.

o o T Proi. 150 Wil 110G 214 7. 1110; Acts 151418

uf s 1 254
20 gHr g3lgr 421" LE 2
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hast turned upto wisdom to know thee as the true God0 Vla-
dimir has built a new church after any battle sych as the sacred
Transfiguration in Vasil'evo when the nnce defeated the Peche-
negs upon the day of the Lord's Trans |gurat|on He W|th his
bovars, the elders’of the cities and mang Pes celebrated a
gréat festival for eight days_and distributed to the_poor the sum
0f three hundred grivny&L Then he returned to Ktev on the fea-

st of the Assumgtton of the Holy Mother of God and the prince
heId another great festival,

The Povest' refers a bjessed time when the Russian people
was Christian and loved his Lord and the Lord loved his new
Reo le elect. The prince loved the words of the Scriptures which

ut it into practice. Listening the wordsZ? of Solomon ‘He
that giveth unto the poor lendeth”unto the Lord” he|nV|ted each
beg%aran poorm(an to come o the Pnnces alace and recetve
whatever ne needed. Moreover each Sund a%/ ere inyited at pa-
lace his subjectsX3 the boyars, the courto |cers and dlstlngam
shed citizens and there was much meat, beef and game. V
mir consulted them concerning mafters of admlntstrat|0n254
wars and tiovernement He instituted the judgement after due
process of Taw

It is clear that Vladimir is described as a new ConstantineZ
of mighty Rome who baRttzed himself and his peortl)le for the
princé of Rus’ imitated the actions of Constantlne |mseIf
%hsttngutshed |g rePentance ang alm glvmg he_ turned awax
rom_ RIS Sin ang performed ¢ uny an Justt e Like Constantine
the Great, Vladimir died in the ofth % 0x faith

The chronicler brings to light the benefitsr that Vladimir

Pqves
Egﬁa(/nul fﬁi Russian silver monet c. 400 g.
RE usebius, Life of Constantine, op. cit.
2 gen

% %eneftce fChnsngntt |smes aredb % %sp rpase to. chosen
eo |ve asre ugees ar] e\eorp nt In hef| st
eter om eter thes ’f geé uees ere attere rou out
rovmceso ontus al ag ago 5| an Bith Jynla ause
|V|ne nterc Go avet new life i? esus Christ T rom
eath Sus W|tha ying hape, and so e loo

rward to possessin
the rich bllessmgs that God keeps for his people’, IPt 3-4. d !
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conferred up on the Ia d of Rus' by its conversion. The people of
Rus’ mrndfulofth honbaptrsm hold thrsprrnce In pious me-
mory and glorify G o In ra ers (Ymns and psalms, singing to
God as his newPeope enlightene yhrs Hon Spirit, mairtai-
nrngte ope of God and Saviour Jesus Christ.
After the death of Vladimir one ofhrs descendants, Svyato-
EIOk Was gurlty of killing his prother Boris who waited to die,
rayed singing matins2g the Psalter2€9 then the canon and

in the énd he prayed the eikon of Lord for helping him to endu-
re his passion, t0 accept the death from the hand of his own
brother and to hold It not agarnst him as a sin, Similar to the
Prophets and the ARostIes thé blessed Boris died receiving from
the hand of Christ the crown among the righteous. The irpious
Svyatopolkreflected 0] krII another rother, Gleb, while this was
praying for therr fathers death, he Chronrce le refers about these
martyrs as a salutary dr fts upon the land of Rus' because the
were thegrotectors of It pray rnothe Lord rn bahalfof our.couf-
trymen, enlightening th e Whole Ian us S0 aé)lpearrn g In
faith immutable because the new d ever driven awa
darkness. The relics of these two rstmart rsd)was deposite

in the church so they interced for Russran atjon.

Svyatopolk was born in a Perrod pre-Christian and desired
to ryle“alone in Rus’and there ore he reflected kill his brothers
but ignored that God congers the power according to his divine
desrgn to.whom loves his fait Law and rrghteousness If the prin-
ces are righteous in the [and many sin§ are remitted &L But if

){are evrIand deceitful, then God visits yet greater evil upon

country for the prince Is its head Ont econtrar Jarg Iav

t eWrs o 15 a model of the C rrstran basr eus; elove d the

ho oks the Gospel, the teachrn sof the A ost es an the Irves of
fathers and’ p e metropolitan church

hra which hehrm efhad founded eadorned rtwrth od
and silver.and churchly vessels. He f oun ed_ also many o her
churches in the cities and_ districts, he aRpornted Rrrests who
teach the people how fullfiled the duty which God has prescri-

zsPS 17 111,1-3.

nar zegSStJ Cihrysostom spoke about the festivals in honour of local
e Deut. 6.18; Ps. 12,4
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bed and to go often in the churches, The prince reémced to see
the multitude of his churches and of his Christian Subjects whi-
lr?sttqgndﬁ\éltlu\)’\has afflicted since he was conquered by this new Ch-

| think it is necessary that | should brmg forward the type of
Russian Christian rule according to Povest' and Hilarion's Ser-
mon about Law and Grace2 After 1054 it seems that Hilarion
had written the part of Povest’concerning the diffusion of Chri-
stianity in Rus’ land,

The prince Vladjmir | represented th%gerfect unlmetween
the fatth and the authority. He destoyed the temples ofidols and
founded the churches and adorned it with icans. The priests of-
fered in all the churches the pure sacrlftce without bIood Hila-
r|on ratsesVa |m|r Va5| |{/theteac er&Bof Rus’ who received
the nowe rg;go the Lord. Vladimirwas called apostle2# of Ch-
rist, the r|e Ao ofjustice, the nome of wisdom A%, the cradle of
Ptef¥267 ISCI erBofChrtst Hilarion brings to light the virtue of

aith because Vladimir did not read the Law or the prophets
but he believedBsincerly the Crussified and he knell down hefo-

m. The monk referéd the deta|I of Povest' that Vladimir re-
flected about the s%lvattonZK)w the Snof od gave fo the
new nations. The charit tr|um£ ed |nte udgementZi2 Vla-
d|m|rrecogn|ze Jesus Christ, the Son of God no macounleB
but into his mind and his heartZ4and then ordered it in whole
his realm. Vladimir was like Constantme the Great who had tur-

teachzgzr}_%(hlcfr'ﬁa%g geltt élre;h}ehrggg#\% I]‘rlreldrthe apostles and ‘the our

Acts 4.2: Rom. 16,7.
e (ts 109
266 PS, ﬁZl@
zs7Mat 10,42: Mk. 9.41.
13 1 IE/IYth 10,32.
especially in his autobiography and in the famos
Heation and ephy &

ication and the repentence of the souls after
ecause Gog caspegated the peopfe through

%
3 521 2,30: 36.
! i

17,15 ? | 4.
%6, Hilarion aluded atcounﬁllofCaIcedonlacon
ou} hetwo natures of Jesus Christ

9—:—\
=3,
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S
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N

etter to Ieﬁ exaltes
t e sins qf the Rus ﬁl
the |nva5|on ofP

m a'[h 91

F)e
272 |sg7 ,3,, Ih
cernlng fg |es
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ned to the Lord Romans, Greeks and Rus Srmrlarly Olga, the
randmother of VIadrmrr was. like Helena, the mather of the
mperor Constantine. Vladimir reBresents the Christian basi-
leus who is.like God and is blessed by God
His universal charjty leads his people to conversion and sal-
vation2h He takes delight in_serving and in worshr,oprng the
Word of God. Hilarion describes the Vladimir's_ ideal spifitual
descendance: David - Moses - Christ - Constantine the Great -
Vladimir, the new Constantine - his son Viadimir Monomach,
the teacher of Rus'. He announced o his peoRIe the divine com-
mandmentsZ77, he nourished his subjects with words of instruc-
tionZ@and the grace of his character. His chastity was great and
also he instructed others. He was shephered caring forhis flock
and the fatherZLrejoicing over his children, He br u%hthrs for-
ce by the Grace of the Holy Ghost, educated his_pedple in the
Gos el instructed them in’the teaching of the Fathers, made
them wise 1n the fear ofthe Lord surrounded them on all sides
with rayerful activity, he a d a holy soul and conscious thou-
ghts ng he implanted in all his subjects agreat love. The Rus'
eceived this Iove2&and preserved It perfect, The IorI;rcaI conclu-
sion of this eulo? Is that the Christians In Rus' fand_ are the
fryits of Vladimirs Grace who was gastoral love. The Chrrstran
Prince exercised the authority. teachin tr{)]re%c rng
Gospel, %ourrng the virtuous rnstructron rnto eartSzy
all who beheld”him. Vladimir had heen sent by GodzZb and h
made the WrIIZ&Softhe Lord and for that he received the power287
working in the apostles.

25J0hN 5,2,
76 VIa h Manomak IN Pouienie which contains short Irtur'g %al
Eaé}Y {usl \r\elc e dqune commandments and the new covenant

20 rlarron 0? Clt p. 69.
zs |pidem., p. 71.
o |pldem., p. 73.
20pidem., p. 75.
21 |p1gem., p. 77.

2 |Djdem., p. 83.
283WIS 6118,
2 Ps. 25,10 Wisd. 45 Acts 11,18: Rom 5,16.
zas ohn727 290 7.42: 12 445 17.8

Matth. 1125r John 6.40: AcsZOZ? Eph. 1,6,9.

287R0m 1.6: 1Tes. 2,13, Hebr. 1,3.
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Hilarion said in his D|sc%urse that among the rulers Vladi-
mir rejoiced becausehewas ea ostle who I&d his natign to re-
surection28 The Rus' were dead |n the spmt when they believed
the idols. After the ba tism thGy were not slavesZBbutfree, they
were not strange 20D utanew 0 Seectnat|on29t,theywere not
unknowedZPbut adopted sonsXB

We could recoqnlze In H|Iar|on"s Dlscourse an implicite i |n
cessant parallel between the Jewish faith, |turg\/v gr ers and
the Chrlstlan dogma, the hol church and the di

The Russian |stor|a?so Ilteéature considere thetale con-
cernmg the conversion o adimir an apocryphal version or
untruth mvention. Dispite such interpretation we are interested
s eC|a ly in the analysis of the pattern of the debate hetween the

|onswh|ch took place att e court ofthe kneaz The tale de-
scr| es the same attern o choosing the upper rel |%|on like we
could see In aIItypes of tales aboutt e religious p roett%sm SU-
ch as J, Halevistreatise, The Khuzars, or First Kievan Chronicle.
In similar fashlon the scholars considered the stor}? of the Im-
pression produced u onVIadlmtrbytheptcture of the Last Jud-
ement an a ocrydp al interpolation which contains no truth.
uch tale may be’a later invention, not even Russian but Greek
one. | would tecall one of these interpretations.

Shakhmatov, for Instance, su (0; ested that the tale of the icon
of the Last Judgement derived ffom a Bulgarian chronlcle ne
thought Identify"a similar tradition accordln t0 WhIC tePrm
ce BOris ofBngarla was converted In 8 er beh amu

of the divin Jud%ementb amonkarhstname Met odius.
ethmk that it Is necessary {0 dlstmgulsh between two thmo
1. the historical and eche3|ast|caI Informations of chronicles,
written by Theophanes, G. Skylitzes, Cedrenus, Hamartolus etc.,

I~

Acts 4.2 17.32; 236,24,
P %511 r'7 5 g, 13,16,

znger 15 4 Bar 2,

Bh 212, You we re oreigners an%dld not% to Gods
chosen epeodp,we Yo t]adn partni 5cove ants (}N ch ase
%romlj to nis people, and'you lived in the world wit out ope andW|t out

h,

39 Matih, 2431: Mk. 13.27; Lk, 187: Rom. 82833; 11,
Mds i3V o
155 14

%S?r 6o 8% 122

o Gal. 4.5 Eph. 15; 2Pet. 14,

_C)ﬁ

15; IC$r 15,22, 2Cor. 13 4.
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and 2. the pattern of the religious competitions with the object
of conversion of the heathen'to Christianity.

. d)  The debate between the Jewish faith and the Kievan asce-
tic monks

The Jewish scholars24 consider that the Monastery of the
Crths or Catacombss echerskaya Lavra) early was a fill whe-
re the Jews of Kiev praied, The Povest’ relates that Hilarion, a
vntuous man, learned and ascetic, presbyter at church of the

Apostles used to walk from Berestovo toward the Dnieper
to a certain hill and made his oraisons there. There was a great
forest on the spot, Hedug a little catacomp and often went o of-
fer his prayer to God in ecret But Hilarion was appoipted Me-
trop oI| an |n St Sophia |n Novgorod. Then a layman from the
ctte)/ }2” ech wenton pilgrim %e to Mt. Athoswhere he beca-

monk, called Antoniys,” and ne returned to Kjev. He went
about the monasteries.reflecting where he should live and_ final-
ly he I|ked the H|Iar|ons crypt. He lived a very ascetic life
raytng eatmg bread every other day, drinking water
moderat| Ing the cr t The Antonils' conduct aug-
ment thenumbero e broth r hood and theﬁ h”s ug a new
greﬁt CI-W and achurch and cells. God throug the Intercession
0 Ver In continued to Increase the Brethren and Anto-
nius rae tennnce |zyaslav to give to monks the hill which
|sabovethe crp Izyaslavrejmced and the prior with thebreth
ren founded a‘great ch drch and ence(d In the Monaster Wlt
alisade, with many cells and adorned. it with |kons The rypt
onaster thus |ssued from the benediction ofthe Holy Mount
and was ounded by tears fasting, praF}/eran vigilZh,

Another monk,” Theodosius, the Prior of the Crypt Mona-
steﬁy conducted an ascetic [ife: after his death he had |ven com

d that he should be buried in the crypt where he Rad perfor-
med many good works. Others monks werec nstant |n lasttnrg
some In Vigil, some in ?enuﬂexmn and the shone out like
ght beacons throughout the land of Rus"?2k The presbyter Da-

f
the ﬁv%nvgnmar % ronlc dﬁﬁ Lyon(ce as reflected in ideas and motifs of
2%

25 We can |pecogn|ze the Greek ascetic life. Furthermore, Nestor’ Life of
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mian was so austerrand temperate that he I|ved onn¥ on bread
and water till his death. Another brother named | ere y remem-
bered the conversion of Rus’ because God had conferred upon
nim the gift of prophecyZ8 Another ancient named Matthew
had the gift of second mght because he beheld a devil which cir-
culated among the bretheren. Another monk Isaak who in the
secular Iife was a merchant of Toropets adoRted an ascetic mo-
de of life and had a long war against devilich artifice but in the
end he won his victory over the demons3)). These saint national
figures recall the sermons of S. John Chrysostom about the early
martyrs. We could cite the myracle of fire and light which came
out from the relics of Theodgsius which were discovered and
then transfered to the Cathedral of the Transflguratlon in the
Crypt Monaster 50 that he became a symbol Of the Rus3|an
church3L In hig Discourse H|Iar|on described the son of VladJ-
mir 1, |z asIav the Wisdom whose Chrlsttan name was Georgh

According to the pattern of the Christian basileus he built e
cathedral of St. Sophia, the Great Door of Kiey, the church of
Theotokos ofAnnu ciation. The angel cameto the town of Kiey
a3 like as he came 0 the Hol ZVeregm tell mg Peace be with you!
The Lord 1s with you and h h essed you!'dR Hilarion
Prayed forthetown of Kiev becduse the Lord iswith him and af-
er'the holy baptism Klev was revived in Jesus Christ. Before
that the city was dead W |Ie the Chrlstlanlty Was everywhere in
thewor now |evs ined Iyt £ 1cons o samts ana‘was puri-
fied b){t e incense’, the prayers and sacral ¥mns First of all we
must stress on the parttcular rethorical Tashion used by Hi-

larion m his Discourse. He described Chrjstiapity in Rus' Iand
like a covenant of God with his new people of Rus’. Like Jews,

Theodosius reported that the monk sent one of his pupil to. Constantinople
to securFe %/eCsOtB)h ?&emonast?c rule r} udion, segP%vestp %) d

| to pro[phecté is conferred upon the Christian ascetic monk.

e denlel o?thesecpond sight, see Povest', p. 203,
See gn the war with hegdemons Life ofpS Antonius, see Povest', p.

2 The ar\yIaFéusslan churctlwe as mdfe en e({wt from Cons ttnoh

£
use mayh imir al owed ewly fou rch.to he
th a Tﬂa”a oraccoralsg e[}aﬁt%%%p afous chugahlaonf Hipdndent

church tke P ’or7dfét|zed
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Rus’were invited by God to convert their heartIBand to obser-
ve the drvrne Commandments This spiritual parallel between
the Hebraic electroeopean the new Russian nation stands out
even at the beginning of the Discourse, when Hilarion said that
he wrote not for the enemresiﬂt of the Lord, but for the sons of
the Lorg themse ves who were nourished with the sweeteness of
the_divine books that contain the Word of God, the Logos Chri-
st. The structure of Hilarion’s Discourse 1 that of an Implicite
answer dyring a possible debate between Judaism and Christja-
nity. The firstquestion/answer was; whatwas the merciful of the
Law and what that of the Grace. God came to Abraham at the
end of brblrcal time and then God himself visited3bthe human
enre and he came down from the heaven for earning in the Ver-
Ins womb, and she had received the Lord in the'tent of her
oqy. Hrlarron exPounds the Christian doctrine like a pedagogr
cal and also theological competition_between on the one Raid
the Law and on theother Grace and Truth3b The Grace was of-
enced sard HrIarron and her sons, the Chrrstrans were violated
nt/ the Jews. Consequently the monk implored as Sarah, the
other of nations3 who ‘said to Abraham: ‘Send this slave- grrI
her son away
The son of ?trs Woman must no"lget anR/ part of your wealth,
which my son Isaac should inherit'38 In the'same way Hilarion
cry an arfiathema on the Jews: Drive away the Jews and the Law
arnd scatter them among all the nations
Then Hilarion described the opposition between the dark-
ness and the Truth30 it means the Jewish faith and th Christian

aPs. 2510 With faithfulness and love he leads lall who keep his cove-
nantang obeylhrs commands’ Jer ?
ee St. J. Chrysostom Contra lulianum et Gentiles, Fordham Univ.,

%Hrlarrqn op. 9, CL Lk. 168 78 716
, ccordrngt r| tians t gosr jon' Torah/Grace was the Iegrtrma
tion g?the new diving Instruction; s J. Chrysostom, Quod Christus sit
Deus, New York 1966

o Heb. 1111,

s Gen. 0

309H|Iar|on

ao 1he opposorPron darkness Trutg is another rethorical Pattern usep Rg

Chrrstrans Halevi, 0. cr . 16 used also the ‘darkness’ = the error of t
a ans which had %Ir jon. The pagans lived In the darkness because

had not Law of Trut
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one, The sons of Grace hecame hers adopted by God and b¥ the
Father. The Law was extinct3ll, so that the Grace showed3? self
The humanity didnt recognized hrmselfrn the Law3]3b utgo o
freely with Grace. The Jews corrected themselves before the
lamp of the Law, while the Christians built therr salvation |n
front of the sun314ofthe Grace The Jews rejoiced in the earthly
things while the Christians in heavenly ones3k The repentance
of Jéws is hard-hearted, said Hilarion, because it was notdrsse
minated among all other nations remaining only in Israe whrle
the Christian “salvafion_was_spread from one boynd e7v
another of the earth Therefore the Jews were the first3lf but
the Chrrstranswrtht Grace b e% me greater. Here Hilarion re-
%sep Wwh osar to Jacob to Iesse theelderbrotherand he
took |s fathers hand to move it from Ephraim’ head {o the
d of Man ssech Hesard to, his fathgr Not that 3]% father
thrs IS thee er boyputa/ourrrghthan on his head'
cob refused saying: I know, my son kn?w Manassec
scendants will also ecome a great people oungner
brother will be greater than he, and his descendants erI eco

3n Chrrstrans snstarned that the Law was ngt maore I%%rtrme after the fall
3 Jerusalem: see ash é rgg gtorton John Chrysostoms Use of
osephus assrcaIP I|0f0ﬁ y 8

21;8 rrrlsstrjgr'r]sltgar tLhIm[ nerlr't]a(r)r In It o(p ngt?geknﬁ?geotfhldflat%utchoo

it ru{ttthhétttc“h”s rtgn%or tlh]e:%m%tnesoAg%e pogy. i, re”vh% i
|sscke and as well healthiest reli n aron eop cit, p,

4 posrtron ampsun ops that'o ora race Nuni. 4,16 J.
l[-)laié\é“ Op cit,, p. 90; see Viadimir M onomach, etter to Oleg, Povest Op Cit,
giodie °n°s'"°t A Aot 2 AT £
ple orrrc od food, suf rcrentfeelp JO ness op. GIt,

aith e‘new on developsa

h%%dt i SEQXS 0 ”eahettscfatg'hah%g el e TS f hee
Jesus ChHstw 0 VY
a7 1he first an astrje jon, seeJ Ha evi 0 Cit P 105; see also

H,C. Freud, Mart rﬁ m and_Persecution |nt Early Church, A'study of
Confﬁct FSm tge Mfrgca ees to Donatus, New Yorpk 6\? y

eo rtron
heorI:g gf ofJews anr?of hefu ture of henewn |orr]s Jesus |mse‘]f
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great nations'3. In thlf way Jacob put Ephraim before Manas-
Certainly the Hilarion's interpretation of such events of
Jewish faith is quite different of the Hebrew tradition. Of cour-
se we have to do with the Christian argumentation concerning
the superiority of the Christian dogma. Hilarion recall in the be-
glnnmg It Prayed only in Jerusalem@Lbut then Christianity was
read"In the whole World. The Jewish faith ended32 the Law
failed. God didn't received3 the Tabernacle of the holocoust,
neither the Tables, neither the victim, of the purification. Hila-
rion hased his demonstration on the Jesus' word to the Samari-
tan woman. She said that her Samaritan ancestors worshipped
God on that mountain but the Jews required that Jerusalem was
the place where 1t should worshi God Jesus re I|ed ‘Believe
me, woman, the time will come when PeopeW| notworshlp
the' Father elther on this mountaln or In Jerusalem ¥4 hecause
there will be the who Rra}/ everzw ere the St. Trinity. Hilarion
said that Jesus visited the Jews bt they rejected him35 Then the
Romans had destroyed the Temple of'Jerusalem and the Judal-
sm ended3X the Jewish people were scattered among other na-
tions3 so that the bad didn't remain close. So God gave new. In-
structions %0 new nations38 The fajth of the Grace was W|de
spread on the world until was arrived also in the land o
nally the Russian people together with all the Chrlstlans glorlfy

G
of thzlgd %ech%fehu evrvlon ty of orhg |0ar another religion was the aim itself
" o2 gtp Chr sostom, Ssurr\%ncompre ensibilite de Dieu, Paris, 1970, ed.

The hr|st| e onvinced that after t tr |on of th
second Temp Fethe eW|s alhwas endets1 HaeV| sa? ?t (L;Jo preserveg
Jewssoegen scattered among Qations, op. cit, P

J. Chrysostom, - DIsCOUrseS  agalnst Judalzmg Christians,
Washmg %n 1979

ee St J Les C abltatlo § suspectes, Paris, 1955,
the L?tt rbg?@aucﬁzéﬁt%ztghgoga'le]rﬁ]oen omqées oR joh &hrysostom on
eb;s dem., ﬁew sasltfl hat heJews were etyermen "of faith among the

Chrls |an natlons 0
zﬁs hrls 1ans oZpPose 3 divine alliance to that ew’ but for the
Jewish religious tradition this does not exist.
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the St. Trinity while the Jews were quiet3® Jesus Christ is glori-

ed3and the Jews accursed: the new nations were leaded and
the Jews driven away32 Unhappily such rethorical pattern ali-
mented an anti-Semit attitude.

Conclusions

The disputes between on the one hand Jews and early Chri-
sttans and on the other Jewish movement of grose lytism in Rus
Ian and nsttan conversion of loped a particular

|oso’p Ic and re |?|ousd|alect|c demonstratlon ased on the
structu eofrtch rhetorical figures. The period after the destruc-
tion of the Jewish state remained as the so-called period of the
Mishnah and the Talmud L., the period of suffering and scho-
larship. J. Halevi had writfen his medieval freatise with the clear
PurRose to restore the political history of the Jewish nation and
a|t as a whole. The great historical 0 Bortuntty of the strong
mi |tar¥ confederatjon ofthe Khazars' tribes whose Khagan an
the ar tocrac\%professe Jewish fatth was a sign that GOdtf -
served the J e ish nation in spite of the, miserable medjeval si-
tuation. Halevi was also a famous reltgtous poet_and In hs
Poems hePra ed for his people: "My Heart Is In the East A igh
hing would It seem to me to leave al| the goodt mgso gia
Seetghowpre(:tous In mine eyes it Is to Behold thé dust of the
desoldte sanctuary'33
e Christian conversmn of the peoples in the East Roman
Emptreand also in that r%/zanttnewasalon rocess in the con-
text of the continugus conflicts with pagans, Jews, Muslims and
many sects. The Christian Greek mtssmnartes were worth per-

20 5e St. J. Chrysostom, Homilies Against the Jews, Univ. of Chicago,
=lbidem.

Ieadsﬂth?t%(%lrgnn?o ﬁ] Euiscetgtrusmhjer {etathon in Life of CPnstanttlte GR

ter f] e deséru tion ot Jerusalem t
FCV(\EISS ha nota state and a Temple tor worship God who rejected t hGII’S&CfI-

mThtseano ther rhetortcal attern meantn he 0 03|t on hetween
eh]%nnngéy of Christian nations an he Jewish pe esc ere among the
w8, Halevi, Selected Poems, Philadelphia, 1928, p. 2.
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suading that they represent the true Israel’ and the future of aII
nations. The Byzantine rulers oppressed the Jews who nevert e-
less alimented doctrinal polemics, debates in the tnbunas th ely
also controlled the com erC|aI changes from China, India, P

sia, Russia to Constantinople S ria, Spain. Chnsnan ang
Jewish writters have much to te boutt e ‘enemies’, the Gri-
mes’ and unlshment For instance the emwror Heracli |us
asked Benjamin of T |ber|as a Jewish notable X ou do
evil to the Christians?” (during the Persian |nva5|o an he re-
plied simply: ‘Because they are enemjes of my religion’3%

We are’nterested i, such historical details not in themsel-
ves, but for bringing to Ilght how in the context of the relation-
ship. with Christianjty the Jewish Messianic hopes developed a
pa ticular literary forme, the so-called ‘Salvation Midrashim

Any work of this %enre used the_structyre of the book of Dan|eI
even so later the Jewish authorities re%ected the authenticity of
the text because the Christians based on 1t their demonstrations,

We shou[d note, however, the reciproc respect of Jewish and
Christian writters when they imagine the religioys disputes be-
cause they. %aveacorrectd scription of th eopposmg religion. J,
Halevi fof instance spokea outthe human and d|V|nena ure of
Jesus Christ who was man, [ike visible olyan also God |nh|s

ter|or|t Invisiple. | nihe First Kjevan Chronicle the Pringe

m|r |s ened attentive the JeW|sh scholar but he was frlg
ned o divine arger and punishment3 Paradoxically; t
lcon th att e Greek |35|onar had shown to Vladimir did not
frighten the prince into apt|sm on account of Hell: on the con-
trary the Jewish story of the fall of Jerusalem on the divine hand
and”Will had a maljor psychological effect.

F|naIIy the purpose of any dispute IS notonIP/ tq make adhe-
rents and roselytes butalsoacom etition of ovm? and wor-

0d3%" The deep and |ncessant prayer is the unique
)ﬁto malntam the coIIechthAofthe nation. |n communication
Wit Undoubteal essianic Jewish movement whi-
ch flonshed in Spain around 1100 brought forward that the joy-

ph 19-20.. 1t seems that then the emperor per-

suade 333 \j:so ggﬁtsler andbapuze % perorp
Kﬁ

3365 dem., p 125; cf Halevi, 0. Cit.

7). Halevi, op. Cit.
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fulness of the Jewish Khazar adherents before the Rus' baptism,
is the result of a high humanistic culture which developed lite-
rary formes similarto Christian hagtolgraphtes and chronicles.

One of the purposes of this paP 1S to show that the Jews
were an |mRortant factor |n the his org ?anan Romanjan
and Russian orthodoxy. The Jews wer resen S in these territo-
ries before C. E. Themt ration of Jewish population was con-
tinuous |nt|meofwarsorbK/|the Byzantine o ’nressmn Starting
from this historjcal reality Moses, Gaster3® philologue, literary
historian and folclonst dtsmple of the romantstG rober, thou-
ght that the oral popufar |terature Iegends fo Iktales and apo-
ryPhawerearesuItoft Hebrew apoch pha of Saph er esnah
Testament of the Patriarchs and of Apoca Rses The titles. of
Works regort ?]n the comparatjve study oft eJeW|sh reltgtous I|
terature and the Balkanic Christian popular one. Letuss ¢ some
of these, such as: Talmudic Iegends Romani an ones (
1883) A Talmudic tale In Romanian an ua eg 883-18
bala: the origine and its development 18 The a
In theRomantan literature (1884), Karattes 188 -18
dia (1884-1885), The origine ofthe alphabet an the R
tograpk 51885 View on the Hebrew Itterature (%88
rumanische Miracles de Notre-Dame, Florence, 1886, L
Greeko Slavontc Ltterature and |ts relations to_the
Europe urtnzg | e, Landon 1887, Crestomatia
romana Leipzig,. 1 eW|s an Spanish B pular ||terature
g 893% W|sh tafes 1000 years : 0 6-18 97, tudtes
nd Text | Folklore, Magic, Médieval ance edrew %
crypha and Samaritan Arc eoIo?y vol. |- III Londo n, 1925-1928,
A sensational discover of biblical texts (1932).
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IfS'[ orn 0 the eignt sops 0 a Je WIS

a Mses aster (b. 17.9.1 56Bucar std h19f3anhb|n tltolnngr ng
oy HI%I herwas the co suoHo ndat, ucaresﬂt aserﬁ/jsstu

die IC seminary ang a |ver reslaw Wroca
1877 ook Hedoc oratXt LetguI % 80? ero teetnedt e tjtle of )al)
bin dpracher He became member of the terar %Iet% Junimea’ (The
Yo Lig eneraion) at [asi vghe resen % |sw omani np 8tth
lar Iit tHre Hewas re J t] oet M |Em|nescu 1850 18 hot
mtereste In the stud yo medieval r manta? gﬁa 5qhwni to an
{he anta and ed at

an |sem|t movent]entb aster was ex
kon on. | ecame t epre5| B

Folk-Lore Saciety. In 1921
daeurned In Romania and In 1929 Oh i

ecame membre of omanian
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Certainely the method of the Phrlolo%rc and religious re-
search that M. Gaster used for his thesis that Chrrstran Greek
Slavonic and Romanian |iterature was a natural development of
Hebrew biblical a ocryghato day Is quite overcome, but the ar-
gument itself remains very actual. Paradoxically, the explanation
0f this actuality there is in a narrative fragmentwritten by a Ga-
ster's contemparar, 1.e. the poet Mihai Eminescu. Through the
manuscripts of the young Eminescu, student at University of
Viena and Berlin there is a short story: Father Joseph3®. The he-
ro is a kingd of solitary, la Z monk who was studying Greek ma-
nuscripts because Interested n astrologrcal alculation. His
great culture was turning round an uniqué kernel, that is the Bi-
le, According to the Jewish Safer Yesirah any atom Is the center
of the world and also this center maintains the relationship with
the things of the whole world, The eye of the Lord, said the
father Joseph, hold any atom of the whole universe and all souls
of his creations. Such philosophical religious thought there is al-
? In Halevrs treatise which Eminescu Knew rnéhe deutsch tran-
ation 0 teromantrcrhoetH Heine, Halevi eveIoPed in Arl-
sthotelrc and Neo-platonic terms the biblical conception of the
atom which constjtues either Center or hjs reIatronshrPs wrth
others elements of world, humanity and time, i.e., zodlacal si-
gns, days of weeks and months24L According to a spiritual mo-
vement of Balcanik orthodoxy, the old fatiier Joseph thought
that the study ofthe BibJe was'a necessary pre aratronfora ee-
R/Ier revelatron of Christianity32 Eminescy thou httooé ﬁt the
gewas the semination of the Christian faith and the fu-
ture will be the messianic time when the earth erI be transfor-
med In the garden of the Lord. Moreover the Bible was the ker-
nel of all kind ofknowledge and un erstandrnrkpropose
positivistic sciences. ExaCtly that in Halevi's Kuzari th e scren-
cesdBare not at all a pretext to doubt about the truth of Brble
Similarly, the Eminescu’s hero has read the French Ency cog
dists, but their love for science and their atheistic attitude did

M. Eminescu,_Opere, vol. VII, Bucarest, 1977
2ol Grpzrtiicg T Legenr!so the Jews, 7VO? h)rlar}elphra 1909-1938.

341.] Halevr Op Clt
urdean ubio C. Gonzalo, La angelologia en Ia lite-

ratura rjrhrnrcaysetjardr Barce[ona 1977,
Halevi, Op. CIt
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not convipced Joseph. On the contrary he rejects the Enc cIo
edjsts' claim that they could real Y deny t e omnrscren e of
od: ‘A writter who wrrtes against the Bible should be sick or
unhappy'34 Forthermore, Joseph doubts rather that the modern
ositivistic society with its Posrtrvrstrc universities were really a
[0 ress of the world that it proclamed.
his sure advance of the posrtrvrsmr%ave fo Father Joseph an
anxrett{ he began to look for the meaning of the world in
abb and Secrets ofthe Sibyl3b but unfortunately the answer
not exrst secretI n himiself before consultirg again and
%arnt eB mrnescu has announced 150 years ago the
doubt and the mevrtable anxiety of Man of our time who does not
?1 rte erneI of the divirie equilibrium of the world which
s become the garden of the Lord and not an empty space of
|sor er and confusion. Concludrng we should note tfie patterp
of the competition ft e three monotherstrc relrgron used,
either an Imaginary dialogue with a clear spiritual significance,
see Halevi's Kuzarr or historical, pastoral and political engage-
ment with the aim to convert pa ans or Judaized proselytes, e
the tamous Letter of Pope Nicol Iwho answered the guestrons
Bul arran rian Borrs using th esamepattern of debate. It
meanst e conversion of the new tribe of Bulgarrans arrived in
the Eastern Roman Emnrre under the Catholit Church.
At the sa %y he conversion ?f RUB to Chrhstr nity
brought up-to- atet e pattern of the dia % etween the threg
%Irg ns and also hetween Latin, Greek and the autocephalous

Emrne cu, ? éh
345The rceso Srbﬁl in rcftran Version as welg as the Jewish one
spokea out Salvatiqn, Pe ancea Last Judgement: ¢ irez Fernan?
1981 Tradiciones mesianicas en el Targum palestinense, Valencia-Jerusalen,





