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AN ATTEMPT AT THEOLOGIZING THE DOCTRINE
OF THE LITTLE WAY OF SAINT THERESE
OF THE INFANT JESUS

Sunny Peackal

. Saint Thérése of the Infant Jesus is a special case in spir-
itual thealogy. A deep person, she was also 5|mPIe. Reflective
yet she did not systematize. While intuitive, her form remained
affective. As a mystic, she narrated the unnarratable, and as a
messenger, she implied herself in the message, This sort of liter-
ary ‘genre’, Is capable of revealing her crucial doctrine even to
the ordinary people. When one tries to analyze her message or
even a concept, one has to ynderstand it according to the"way
she received and conceived it in herself. The way sfie conceived
and received this message into her life was particular to her
character, feminine in nature and determined in all her exist-
ence. In the history of Christian Spirituality, the re-djscovery of
the evangelical méssage_of Love and its application in an origi-
nal wayin the life of Thérese marked the begmnmg of an
anthropo-theocentric awareness in the minds of the faithful.
People were aware of a new spirit of 'Childhood', a re-living the
heart of the Gospel message, inaugurated in_a new way by
Therese in the late nineteenth centuy. Recognizing her wieak-
ness, she searched for a new way which she found very strajght,
very shortand totally new (Ms. C2v, SS. 207)1 The way Thérese

_ L Throughout this essay | have followed the short-form ofboth French
original and its English translation of Thérese s autobiography, giving the
reférences together. Sainte Thérese de I'Enfant Jésus et de laSainte-Face,
Histoire_ dune Ame; manuscrits autobiogra hlgues, Nouvelle edition du
centenaire (Paris: Cerf-Desclée de Brouwer, 1992); Saint thérese of Lisieux,
Story ofa Soul, Crark, J. trans. (Washington: 1S Publications, 1972).
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discovered could be put in one word: Love, The main feature of
the spirituality of Therese is to love God the Father as a child
loves its parents. She writes: "Jesus deigned to show me the
road that leads to this Divine Furnace, and this road is the sur-
render of the little child who sleeps without fear in its Father’
arms”. (Ms. B Ir, SS. 18%)._ _ _ , _
.The'Doctrine of the Spiritual Childhood is essentially theo-
logical. It is simple and at the same time very profound such
that even ordinary pegple can understand it"and theologians
can discover in it new insights congerning the mystery of God.
Eminent theologians and writers like Hans Urs von Balthasar,
Frangois-Marie Lethel, Conrad De Meester and Guy Gaucher,
have underlined the the_ologlmal value ofthe message of Therese,
"Itisa messaqe of admirable spiritual penetration ’Proclan;ned
Pope Pius X112 Hans Urs von Balthasar stated that "Therese's
life is full of%erms of doctrine which theology has to develop to
be richly fruitful”3 Thérese gave not only a living light concern-
ing the 'mystery of God, hut she enlightened équally the way
souls hadto follow in faith, hope and love. In'the following
section, our interest is to make an_attempt to synthesize the
Doctrine of Spiritual Childhood basing it on the the_olo%mal vir-
tues of Faith, Hope and Love, and thus, to visualize the doc-
trine of Spiritual Childhood on the basis of a true theology.

THE THEOLOGICAL VIRTUES AND THEIR INTER-

RELATION
0
f

|
. "Faith, hope, love abide, these three; but the greatest ofthese
is love” (1 Cor. 13; 13). Love is the greatest of the three theologl-
cal virtues. Theologg, in its profolnd sense of the term, is.the
knowledge of God, depending in effect on love, since "love is of
God, and he who loves is born of God and knows God. He who
does not love does not know God; for God is love” (1 Jn. 4: 7-8).

nie Message of July 11, 1954. Cf. Acta Apostolicae SecLis
' Itha?gar, Thérese de Lisieux: Histoire d'une mission (Paris:
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The Theological Virtue of Faith

The Encyclopedia ofRell%mn takes up the Biblical defini-
tion of faith and defines. it as the assurance of things hoped for,
and the conviction of things not seen4. The intellectual charac-
ter of the assent to faith nas a theo-centrical dimension, be-
cause faith, as an adhesion to the truth that God pronounces
directs one first of all towards God and things divine. In regard
to the various dimensions of faith, ong can speak ofconﬂdence
as an important element. Thus faith is a confidence or trust in
God5 This confident faith is explained in John's Gospel as some-
thing to believe and receive from Christ (Jn. L 12; 5: 43), and
come towards Him an 5:40; 6: 44: 6: 68). This element of con-
fidence i based on the fact that one who believes in God will
have security. The Psalmist sa>f s. “God is my shepherd, | lack
nothing” (PS. 23: 27: 62); and also because God Is conceived as
Rock and nght (Ct. Ps."18 29; 27: 1; 36; 10; 89: 16). This is the
same when John says: “Those who believe in me, will not be
walking in the darkress” EJn 12 46: 8: 12: 12: 35)6. In the theo-
logical View point, God is the unique cause of the virtue of faith.
|t1s not something that is gained, hut a gift from God. The theo-
logians are unanimous_in‘saying that faith is a participation in
the personal life of the Trinity, God being the Light of it. Faith is
the hasis of all sttuaI life. It disposes one fo salvation, be-
cause it inaugurates the redemptive mystery of the passion and
resurrection in the believing soul7.

The Theological Virtue of Hope

The Encyclopedia of Religion conceives hope as necessarily
transforming because it focus on, ways of liberation or salva-

4 ). Petikan, "Faith,” in M. E 1iade, d., The Enc clopedia ofRellglon
e

vol. 5 (New York: Macmillan Publishing Company, 1987) 250-255, p. 250:
see also Heb. 111,

5 In the Old Testamentsome important exts ont he virtue of trust in
God arg; Ps. 16: 1 25: 2: 28: 7, 55: 23, 62: 8, Is.

6 Cf. A. Bovis, "Fol,”in A Rayez et al. eds., chtlonnalre de spiritualité
Tome51(Par|s: Beauchesne, 1964) 529-603, pp. 534-544.

7 Cf. A Bovis, "Foi,” pp. 550-551.
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tion, often expressed in terms of a movement from death to full
life, error to H%ht knowledge, disease to perfect health, despair
to assurance ot ultimate satisfaction8 The Bible treats hope in
the sphere of perfection. St. Paul underlines this idea in his
letter'to the Romans (cf. Rom. 9: 4). The Israelites were a prom-
ised people. Itis Gods promise made to Abraham (Gen. 12:2-3
13 14-18) and throuqh which, Paul instructs the Christians and
leads them to the truth of the promise of the Messiah and of the
Church (Gal, 3: 6-9, 15-18). This hope depends on faith_in the
?romlse, and this promise, if divine, excludes all doubt. There-
ore, hope is related so intimately to faith. The obAe_ct of Chris-
tian hope is God in Christ. When ong speaks of Christ, there is
novelty in the Christian hope, “..a better hope is introduced,
through which we draw near to God” (Heb. 7. 19), “..according
to the promise of the life which is in Christ Jesus” (ITim. 1;1).
It is the hope that supports Christians to live with determina-
tion in the midst of trials (1 Cor. 15 12-33)9

The Theological Virtue of Charity/Love

The core of the New Testament understanding of love is
drawn from two texts of the Old Testament: Deutefonomy 6: 5
("You shall love the Lord your God with all your heart, and with
all your soul, and with all your might”), and Leviticus 19: 18
("...you shall love your neighbor as yourself”). This is informed
by & novel idea that is unique to Jesus’ own” message, namely,
that God’s love is available to all people everywhere. The €S-
sence of a human being’ response to God's love is summed up
Inthe commandment to love God with one's whole mind, heart
and soul, and without reservation. This new commandment
enljomed aIM)eo le to love their fellow beings as they love them-
selves (cf. Mt. 22: 37-40?. The source and. inspirdtion of this

S
love oF both God and tellow-human beings, is God's love

8 P. Stater, "Faith,” in M. Etiade, €d., The Encyclopedia of Religion
voI.%(NewYork:Macmll‘!an P,ubllshl,ng Company, 987?459-46%, n. 260.
ctionnai

) Cf. J. H. Nicholas, “Espérance,” in A. Rayez et al., &ds., Dictionn
de spiritualité Tome 4/2 (Paris: Beauchesne, 1961) 1208-1233, pp. 1208-
1212.
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unsou%tht by human betngs and freely bestowed by God. Jesus
said: “This is my commandment, that'you oveoneanotherasl
have Joved you ' (JIn. 15 13). Themostj)oetlcally sub |meex
Pressmn of the New Testament view of Jesus’ teachin sa bout
ove is contained in Paul’ letter to the Corinthians (ct. 1 Cor.

3). A wider theological scope for understandm% this, selfless
form of love |sgrowded in the first letter of St. John, where the
love of human beings for one another is hased upon Godsprior
love of human beings, "for God js love” glJn 8, 16). God
mantfested His fove In"a supremely altruistic fashion by send-
Ing His only Son into the world to die on behalf of the entire
humantt)& |n order that human_ beings might live eternally
throu h nowled e and love of Him. S, even'as God has loved
umantty o h uman beings should love one another. For, "God
is love” and whoever [ives in a state of love, lives in the pres-
ence of God and God in him/her (Mt. 22: 40310,

The Inter-Relation between the Three Virtues

The theological virtue of charjty/love is not possible with-
out the virtue of fajth. Faith is oriented towards charity. Faith
affirms_on the one hand that God is love, and His love is mani-
fested in Jesus Christ; and on the other hand, it afflrms the
mystery of one's existence in God (Cf. Rom. 5: 5), and that one
stiould devote his/her life to others. In other words, the inten-
tion of fajth is love/charity. This faith also speaks in favor of
charlty The love for truth keeps up the faith and is intensified
T)(] love. Fatth and love tend one apother to the same end, God".

e Biblical language unites easngthetwo virtues of faith and
hope; the%are |nt|mately related, but not identified. Hope sup-
oses faith, but it is not faith. From faith flows hope. There is
certttude with regard to faith, but the same need not be with

ope. But hope can vivify and animate faith. This fact makes
faith dynamic2

D Cf.J B 0 "Love," |nM E liade, ed. TheEncchogedtaofReItt
vol. 9 (New York: acmtIIanPub |sh|ngCompany, 1987) 31-40, pp. 37-3

1L Cf. A Bovis, E 9-568,

DCRLJHN |cholas spérance,” pp. 1219-1221,
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Love is the principle of hope. Hope brings to love what is
hoped for, and it is theological, God Himself."Hope guides one
to chant;{f,love and determines a complete abandonment, Aban-
donment s the fruit ofhoBe (1 Jn. 4:°16). The principle of aban-
donment is love. Atrue abandonment is an attitude of the loy-
ing soul who has not yet its beloved and the perfect and ulti-
mate union with Him,and it waits with patience with the hope
of attaining Him. Love is the ob{ect of hope, The virtue of hope
is more than humane; it takes the heart of a human being to
something transcendent13

Thérese kne
God.ofhope (Rom. |
service of her love f Is littleness had become in her
essentially a synonym f r_hoPe full of confidence, and the hope
of a |ittle child vis-a-vis its Tather. Therése hoped ardently for
this love in her life. This was the resumeé of her desire to holi-
ness. She knew well, that: "C’est I3 confiance et rien que la
confiance qui doit nous conduire @ I'Amour”4 Théreése ap-
Proached the merciful love of God with audacity and she en-
ered_into the divine intimacy in love and faith. "The desire of
gheﬁe?te for this Divine intimacy is expressed by her in one of
er letters:

| see what | believed

| possess what | hoped for

| am united to Him whom | loved
with all my power of loving

God is love (1.Jn, 4. 8) is also the
I|t}leness In Therese, was at the

o

—_
UDOO

- D

B Cf. J. H. Nicholas, "Esgérance,” pp. 1226-1232.
Y Letters 197, Therese to Sister Marie of the Sacred Heart (September
16, 18963 p. 1000; (cf. also C. De Meester, Les mains vides: Le message de
e de Lisieux (Paris; Cerf, 1994) PR 42-44?. _ ,

etters 245, Therese to Mother Agnes of Jesus, Sister Marie of the
Sacred Heart, and Sister Genevieve (June 1897) p. 1128,
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. For Therése, faith was something that came from her lov-
ing adhesion which she called confidence and abandonment.
e

One has to d|st|ngu|sh this theological virtue of faith from hope
andI ove in herese But one knows that she loved God in faith
and hope and thus, these elements are inseparable in herf

Once Therese discovered her place in the Church, she iden-

tified herself with the Love that was at the heart of it, “In the
heart ofthe Church I will be Love,” says she (Ms. C3v. SS. 194),
Such a Rersonal identification Wlth LCove was due to her great
comprenension of the reality that “God is Love” (1 Jn 4. 87 16),
Inflndm(?outthereallt of Love as the heart of the Church, she
deepened her life according to its demands. Thus came the motto
ofh erm|33|on .e. “to Jove and to make Love loved”Z and that
too unjversally, at all times and inall places. This comprehen
sion of the mystery of Divine Love is the basis ofthe theolo
hope. It was |V|n9 that love without reserve, aband onm%
seIfcomBIeteI¥to hat | ove thatTheresellved in the life ofhope
Having been taken up ¥t e fire of Love In the Holy Sp |r|t
Therese identified herseI with that fire in faith and hope and
she put all her interior energy to live out these theological vir-
tues in her life
A synthesis of the dactrine of the Spiritual Childhood with

the theological virtues of faith, hope and love are what is aimed
at in the following section, The order followed here is based on
the importance given b}/ St. Paul as he puts it succinctly: "So
}‘alth,l (ho e, Iol\ée a3b|de hese three: but the greatest of these is
ove” (1 Cor.

B Cf. L. Menvielle, "Le regard de f0|qDU|provoque la miséricorde,”
N G. Gaucher, éd., Therese deIE ntJesus octeurdeIAmour (Venasque:
Editions du Carmel, 1990) 201.23 g
17 Letters 220, Therese to Abbe eII|ere I(24 February 1897) p. 1060.
C. Njqueux, “Lespérance aveugle en amlserlcorde diving,” in G.
Gaucher, 0., Thérése de | Enfant Jésus: Docteur de IAmour, pp. 237-238.
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A THE MYSTERY OF LOVE IN THE MODEL OF TRINITY

. Fr.Roberge Guston®shows that the spirituality of Thérese
is based entirely on Love; and this love she discovered first in
the mystery of ‘the Blessed Trinity) Since Therese was truly
planted inLove and built on Love, she wished for herself no
other function, than the gift of the Holy Spirit, namely Love,
This mystery of love, Thérése experienced all throughout her
life. Shé explains:

9 R. Guston, A Little Way to God (Gujarat; Gujnarat Sahitya Prakash
Anand, 1984) pp. vi-vii; (Here one is reminded of the fact that Thereses
mission was not to enhg_hten the world on the Trinitarian relations in
God. For her, what was important was to experience and explain the
mystery of the Merciful Love of God the Father expressed. throu%{h, the
Incarnate Word in Jesus Christ. The reIatlonshl‘g_ of Therese with the Trinity
is thus entirely based on her concept of love. For her, the Father and the
Son have the'same merciful love. The Son is the merciful love of God
Incarnate (cf, K. Healy, "Saint Therese and the Fatherhood of God,
Carmelus 2 ‘1973),9;1{ 0. 1), | _

D Actual Y Theérese was not a theo]o%lan who attempted tg give an
enlightenment on the y after the manner of Blessed
Elizabeth of the Trinity, & Carmelite Nun of'the same period (1880-1906).
Therese addressed herself in a surprisingly dominant way to Jesus, the
second person of the Trinity. As a matter of course, Thérese’ attention
was riveted on Christ, in particular as the Incarnated Word. No doubt,
herwritings provide more than one explicit reference to the Fatherand to
the Spirit-and to_ the Tr|n|t¥ as a whole: however, the main thrust of her
devotion is unmistakable: the Lord Jesus. In her ‘Act of Oblation to the
Merciful Love of God,’ she easily slips from Trinity” or ‘God’ to ‘Jesus
without scruples about the distinctions (cf. R. M. Valabek, “The Holy Spirit
in the Life of Saint Therese," Carmelus 20 (1973) 44-93, p. 4t5ﬁ; Hans Urs

S
h

on the mystery of the Trini

a
von Balthasar gives further reasons on this point, He says that Thérése
did not see further into the interior life of the Trinity andits reflection in
the economy of salvation. The reason is that Thereses teaching was far
too narrowly conditioned by her own life; or in other words, Thérese had
first of all fo demonstrateher doctrine in her own life (cf. H. U. v
Balthasar, Thérese de Lisieux: Histoire d une mission, p. 236). Since Therése
was more concerned and interested in her life with the love of God, the
intention here too will be concentrated on the mystery of this love in its
Trinitarian perspective.

von
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God was pleased all through my life to surround me wjth
love, and the first memories | hav%are stamped with smiles
and the most tender caresses. But although he placed so much
love near me, He also sent much love into_my little heart,
making it warm and affectionate (Ms. A4v. SS.17).

After her first communion, Thérése knew the unitive power
of the love of Jesus for her. She remembers:

Ahl How sweet was that first kiss of Jesus! It was a kiss of
love; | felt that [ was loved, and 1 said: “I love Yoy, and | give
e S oM AL Bl
_ N Ifices; | W Jesu _
fltt*éqgrhgrese looked at and und_ergtood each other, that dgy, It
was no lon er,sLmJJIR/ a look, it was a fusion: they were’ no
longer two, "Thérese fad vanjshed as a drop of water is lost in
the Immensity of the ocean. Jesus_alone remained; He was the
Master, the King (Ms. B 34v. SS. 77).

In this same period Thérese realized her desire for sufferl_n?,
atrue source of love for her2l It was by enterm? into the crucib
of suffering that Thérese experienced the mystery of the love of
God. She would express it at times as a great and deep blow, a
blow of love22 It was through her response to such experiences
that one knows how deep was her experience of the myster* of
love. She continues: “God is admirable, but He is espectally Tov-
able; letus love Him, then,.". 3 Through such experiences, Thérese
knew and (irew in the divine love. She entered deeply into the
mystery offove through the passion of Jesus2

_ 2 Often during her Communions, Thérése repeat
Imitation: "0 Jesus, unspeakable sweetness, change all
of this earth into bitterness for me.” (The Imitation of
quoted in the Ms A, 36v. Story gfa Soul, p. 79).

2 Letters 94, Therese to Celine (14 July, 1889) p. 577.

23 Letters 94, Therese to Celine (14 July, 1889) p. 577.

A F. Girard, “Les profondeurs de Died: [Amour qui veutsedonner,”
in G. Gaucher, éd., Therese de I'Enfant Jésus: Docteur de [Amour, pp.158-
160.
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Thérése Probes into the Mystery of Trinitarian Love

|t was in the Merciful Love of God that Thérese experienced
and offered herself to the love of the Trinity. It is a communion
of love coming from God, Father ofaIIJql ts, which is given to
humanity through His incarnated, Son, Jesus Christ, in'the fire
of the Holy Spirit. This is same with regard to Therese’s ‘Spirit
of Love’when she identified it with Jesus. In one of her poems,
she Wouldl_j_)ray: "Alors I'Esprit d’Amour te couvrant de son
ombre, Le Fils ggal au Pére en toi sest incarné”2 The same shg
says to Jesus: "Anl tu le sais, Divin Jesus, je taime. LEsprit
d’Amour m'embrasse de son feu, Clesten t'aimant que j'attire le
Pere”2. It was this 'Spirit of Love’ that gave her access to the
Trinitarian communion and it was always through Jesus. Her
communion with the Holy Spirit was always thiough a com-
munion with Jesus, a communion accomplished through love.
The ‘Act of Oblation to the Merciful Love of God' by Thérese
was a response to God's love for her. This Oblation was a 5|rg];n of
total holocaust, or in Thérese's own words, one could say that it
was, "L'Amour a tout brale”2. In the Holy Spirit who IS fire of
Love itself, Therese gave herself to_Jesus, and through him to
the Father, the Source of all love. The ‘Act of Oblation to the
Merciful Love of God’was an oblation to the whole Trinity, but

the centre of this Oblation was Jesus himselfB
The Trinitarian Christo-centrism of Thérese

The person of Jesus was central to Thérese’s application of
the act of love. It is clear in her expressions of Jesus I love you!,
and in foving You'29, but this was in reference to two other Di-
vine Persons, the Father and the Spirit. Animated hy charity,
the Christo-centrism of Theérese was perfectly Trinitarian; it was
in loving Jesus that she lived in the communion of the three

5 Poésies 54, Pourquoi je t'aimed Marie SMai 18977) n. 243,
% Poesies _ 17Vivre d Amour (26Février, . 1895) p. 97.

21 Pogsies 17 Stanza 6, Vivre d Amour (26 Février, 1895) p. 97.

B Cf. F. M. Lether, "LAmour de Jesus,” pp. 138-139,

B Poesies 17Vivre d Amour (26Févrie 1895) p. 97.
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Persons of the Trinity. Thus, the expression ‘Jesus | love you
cannot be considered as a sentimental expression of Therese,
but rather, as an experience of the presence ofthe Holy Spiritin
her heart. Also in this context, we are told by St. Paul, that no-
body can make an act of faith ifwe are not in the Holy Spirit’(1
Cor. 12: 3). When Thérese made her fundamental act of the
Christological charity, expressed in the words; “Jésus, je t'aime,
IEsprit dAmour membrasse de son feu™3), it was the accept-
ance and proclamation of the great mystery, that "the Holy Spirit
IS personally the Love in thé Trinity, proceeding etermally as
mutual love of the Father and the Son. It is therefore, that in
loving Jesus In the Spirit that Therese attracted the Father”3l
In the ‘Act of Oblation to the Merciful Love of God’, Therese
invoked the Trinity; and then she addressed the Father:

O my God! Most Blessed Trinity, I desire to Love You and
make Yo% Loved, to w rk%o_r the glo{y ofHoIiy Churchb savm(i
sufferin

souls on earth and i eratm? thos gin ﬁur atory.
d?swe to accom 8I|sh Yourwilf perfectly and tg'reach the degree
0 om. | desire

lory You have prepared for me inYour Kin
n gwgrd, to he aps iPwt,%ut I feef my heﬁl_pless,r?ess and | eg
You, O my God! To be Yourself my Sanctity! Since You love
me So much as to ?_lve me Your only Son sm,Y Saviour and
m¥ Sﬁ]ouse the Infinite treasures of His merits are mine. |
offer them to You with %Iadne,ss, e gngou to look upon me
only in the Face of JesuS and in Hisfieaft burning with'Love

In this text, Thérése spoke exphqﬂly of the Son sent by the
Father, the fire of Love which burns in the heart of the Son and
that which the Father gives toa human person through the Son.
“God so loved the world that He gave it His only Son” (Jn. 3;
15). The prayer of Thérese to the Father also reflects this line, a
line that expresses the personal dimension of this union: "Since

3 Poésies 17, Vivre d'Amour (26 Février, 1895) p. 97.
3 F. M. Lether, “Le Jésus de ’Amour,” Vie' Théresienne no 144
(Décembre, 19962 7-50, pp. 13-14, _
SouI:QpTQY%)F”St wo paragraphs of the ‘Act of Oblation.” (See Story ofa
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You loved me so much as.to give me Your only Son as my Savior
and my_Spouse..”. In this Rersonal address of Therese to the
Father, Therese employed three titles of Jesus- Y our Only Son

my Saviour' (mon Sauveur), and ‘my

Votre Fils Unique), _
pouse’ (mon Epoux). A'pure Christology is resumed here in
these three titles: Jesus as the Only Son of the Father; He is the
Saviorofallhuman beings; and He'is the Spouse ofthe Church3

—

[héréseé Experience of the Trinity as the True Exchange of
ove

The total love of Jesus for Thérese, a communion of love
between Jesus and Therese, was a dynamic reality, It was an
admirable exchange, "a true interchange of love™ (Ms. A 4v.
SS. 101). Therese was aware of how much Jesus desired to he
loved’(Ms. A 84v, SS. 181). This idea, she expressed in her letter
to her sister Marie of the"Sacred Heart:

See, then, all that Jesus is asking from us. He has no need
of our works, but only of our [ove, for this God, who declares
He has no need to tell’us if He Is hungry, did not hesitate to beg
for a little water from_the Samaritan Woman. He was thirsty...
But when He said: "Give me to drink,” it was the love.of His
P_loor creatures that the Creator of the universe was asking for.

e was thirsty for love3

The one wha gives us the living water of love to drink, is at
the same time thirSty for our love, Requesting a little water from
the Samaritan woman, crying of thirst on the cross, and at the
same time crying always through the suffering human beings,
Jesus is indirectly expressing hisown desire to be loved: "l thirst”

Jn. 19: 28). He desires thaf'one renders Him love for love (Ms.
dv. SS. 196-197), L _

Therese experienced and learned that the, definition of this

love is something reciprocal. She expressed it herself in other

B F. M. Léthel
3 Letters 19

, ’AmourdeJésus,M)g). 137-138.
September, 1896) p.

L
Tgérése to Sister Marie of the Sacred Heart (13

995,
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words: "To love means to give, and to give oneself”& This ex-
change of love is rooted in‘the communjon of the Holy Trinjty.
|t was in the spousal dimension that Therese lived this admira-
ble exchange. Concerning this exchanqe, Thérese would express
her Ion(I]mgs even at an €arly age: “Ah! How sweet was the first
kiss of Tovg; | felt that | was loved, and I said: ‘I love You, and |
give myself to You_forever” (Ms. A 35r.°SS, 77). To love is to
gwe. Therese described symbolically how this exchan%e of love
ecame a complete exchange of hearts: “l think that the heart
of my Spouse is mine alone, just as mine is His alone, and |
speak to Him then in the solitude of this delightful heart-to-
heart, while waiting to contemplate Him one day face-to-face”%
In her poem ‘Jésus mon Bien-Aime, rappelle-foi', she sings to
Jesus: "Mon coeur, il est a Toi... Ton Coeur, Il esta moi”3. This
heart-to-heart relationship of Therese with Jesus revealed well
aproper Chnstolo%mal knowledge in Therese, especially when
she contemplated The Infant Jesus in the hands of Mary and
said: "You think of me."and in contemplating Jesus in His agony:
Jesus, You see me”3

Thérése, Theologian of the Love of God the Father

The message of Thérese, if put in one word, is ‘Love.’ She
says: "The charltK/lgave me the key to my vocation.... my voca-
tion, it is Love” (Ms. C 3v. SS. 194). When she spoke of love, it
was about the infinite love of God: the love that comes from
God, and the love that makes humanity Gad'’ children. It was
In loving Jesus and his humanity that Therése experienced the
love of God the Father. For her, fo love Jesus was to love God.3)

Thérese had translated this reality by giving it a more personal

D Poésies 54, Pourquoi je taime 6 Marie (Mai, 1897) p._244.

D Letters 122, Therese to Celine (14 October, 1890)p. 709. ,

31 Pogsies 24 stanzas 8 and 20, Jésus, mon Bien-Aimé, rappelle-toi (2L
Octonre, 1895) pp. 137, 141, o ,

B Poesies 54 stanzas 6 and 21.Pourquoi je taime 0 Marie (Mai, 1897)
pp. 243, 241. _ = o
M, Pajssac, "Sainte Thérese, Docteur de la charité,”in G. Gaucher,
ed., Thérese de I'Enfant Jésus: Docteur de I'Amour, p. 184.
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interpretation through her life: Jesus is my unique Love.' The
love of God the Father in Jesus, was the greatest reality which
Therese witnessed, a unique reality that contained all the other
realities, all the mysteries of God &ngd of humanity. She consid-
ered her vocation o holiness as a call to love God the Father in
truth and plenitude, and that, in a unique way'4)

According to Kiljan Healy, Therése was completely ahsorbed
by her ﬁerceRtlon of the Fatherhood of God. God was her lov-
ing Father, sne his_child, and with childlike abandonment she
sought protection in His arms. When she thought and spoke of
God, she was thmk_mg_more often, than not, of the divine na-
ture without a distinction of the Trinitarian relations, She was
thinking of the merciful love of God the Father, which she also
found incarnate in Jesus, Therese's cancept of the love of God
Was aIwaKs based on the love she had from_her own dear father.
For her, the goodness of her father was a direct reflection of the
goodness of God. The Word of God would only confirm what
She knew of God from her personal experiencedl

Theérése, Theologian of the Love of God the Son

. Therese reflected the Christological understanding of her
historical period. The hl%h or descendm%ChrlstoIogy hegins in
pre-existence with the eternal Word of God who condeScends
and becomes one with all humanity in self-emptying love. The
Rrolo%u_e of St. John's Gospel provides this scendrio. In one of

er Christmas plays, “Angels atthe Manger,” Jesus was portrayed
as showing signs, even_in the manger, of some fore-knowledage
of his future passion. This imagery is consistent with the de-
scent Christology. While Thérese reflected more traditionally
known Christology,.in no way does this understanding create
an abstract or idealistic relationship to Christ as viewed in her
plags. Images of commitment and strength, suffering and doubt,
and particularly of marital or spousal rélationship, describe the
individual’ involvement with Christ. Flowing from this loving

.M. Letner, “L'Amour de Jésus,”

fF k p. 113,
4 Cf.K. Heaty, “Saint Therese and the Fatherhood of God,” pp. 14-17.



AN ATTEMPT AT THEOLOGIZING THE DOCTRINE OF THE LITTLE WAY 131

union with Christ,_a person identifies with_ the seIf-emRtymg
love of the Savior& In'the theolo%y of the Saints, love is the key
to all their knowledge of the mysteries. It is central in knowing
the mystery of Jesus too. There is a special privilege for fem-
n!th in thie love of Jesus; and it is in‘this perspective of femi-
nine theology that one now thinks ofthe Christology of Thérese.
Frangois-Mdrie Léthel says that women are more mystical than
men, which s to sa¥, they are more capable ofente_rm? Into the
depth of the love of God. The love of a woman saint for Jesus
the God-man, synthesizes admirably all her love for God and
all her love for human|t¥ In Jesus. It'is therefore, that the femj-
nine Christo-centrism of Therese would synthesize all reality in
her unjque love for Jesus43 The name of Jesus is present all
through the writings of Therese, used around 1,600 times, and
this was emplo%ed_ p_rlnmp_allg as a Divine name. It designated
first of all, the Divinity united to the humanity in the person of
Jesus. It was this sameé Divine namepar excellence, that Therese
employed more_often as equivalent to the name of God, with
freguent alterations and parallelisms to the expressions. "My
God," and "my Jesus”. The name ‘God’ was. designated_some-
times as the Person of the Father or the Spirit or all the Trinity,
but always in a Christological perspectived. . _

. The éxpression, Jesus'is m¥ Unique Love’, is the Christolog-
ical interpretation, and a great atfirmation ofthe Revelation: "Gad
is Love” (1 Jn. 4: § 161. his central text of Scripture was never
cited by Theresed but rather, it was the theol_o%mal content of
the herview. According to Thérése, this text was interpreted Chris-
tologically, and this interpretation of Therese on the scriptural
affirmation of ‘God as Love’, was very much personal to her, inte-

, J. Russel, "The Religious P_Iars of Saint Thérese of Infant Jesus,”
InJ. Sullivan, ed., EX erlencmg Saint Thérese Today (Trivandrum: Carmel
Publi Center, 1995) 41-58, p. 95. ]

F. M. Létner, "Le Jesus de I'Amour,” p. 9.
.M. Létner, “Le Jésus de PAmour,”p, 10. .
Inscription, “Jesus est mon _unl_gue Amour," that Thérese
the partition of her cell, could signi ¥ asasymhol and synthesis
he Ho_Ity Spirit had written in the lite of Thérese, and’it is the
rwritings.

attache
of all tha
résume o

(9]
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graﬂn? all the dimensions ofsubﬁectwuy by the expression 'pour
moi' (for me) EMS. A4y, §S. 102), This aspect of Sub]eCtIVItﬁ 13
more an essential aspect of Feminine Theology seen a$ modelled
In Therese, says Francojs-Marig Letheld.

The 'love'0f Jesus, in Theéresian language, has giot two char-
acteristics; its totality and infiniteness. Theérése writes: “l would
so much like to love Him!... Love Him more than He has ever
been loved!...My only desire is to do the will of Jesus always!"4/
This was the same love she demanded from Jesus on the day of
her profession: “The Infinite love without limit, the love for me,
my Jesus”48 Therese also prayed for a totality of love. Accept-
ing all her limitations and littlgness, Therése knew that she could
become all, bemg (divinized through love. The totality that
Therese embraced in this Love, included also the whole ‘of hu-
manity, Rast, present and future. Therese hoped for the salva-
tion of the whole of humankind and prayed for all souls: "Let
there be not a single damned soul"49,

Thérése Experiences the Kenosis of God$ Love

Christ Jesus, who, though he was in the form of God, id
not coynt qualltywnhGodathlng t%b_e rasped,but?_m tied
nimself, taking thie form ofa servant, being bom in the likeness
of men. And bieing found in human form™he humbled himself
and became obedient unto deaéh,,even death on a cross.
Therefore, God has highly exalted him and bestowed on him
the name which is above every name.(Ph. 2 6-9).

% Cf. F. M. Letner, "Le Jésus de ’Amour,” pp. 10-11.
0 &7 Letters 74, Thérése to Sister Agnes of Jesus (6 January, 1889) p.

. M Sainte Thérese de ’'Enfant Jésus et de la Sainte-Face. RéCfé&IlOﬂS
pieuses- Prieres (Paris: Nouvelle édition du centenaire, Cerf-Desclee de
Brouwer, 1992). Prieres 2, Billet de Profession (8 Septembre, 1890 ,dpp.
507-508, (There are aItogether 21 Prayers by Therese that are included In
the Critical_Edition of the complete works of Thérese. Here after, the
Prayers of Therese will be cited as Prieres with the number, name and
datezgf any) of the Prayer given in the Critical Ed|t|on3.

Prieres 2, Billet de Profession (8 Septembre, 1890) pp. 507-508. See

also F. M. Léther, "Le Jésus de I’Amour,”pp. 17-18.
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The supreme Paradox In this passage, one notes, is the cross
that marks the extreme point of Jesus' abasement, and the mys-
tery of his elevation (cf, Jn. 12: 32-33). The fact is that the cross
of Jesus is mseParab y ignominious and glarious; his E)assm_n IS
Pa_mf_ul and at the sametime blessed. Therese had entered into
his line of abasement through love, a love that demanded total
abandonment and humility. This dynamism of love as the dy-
namism of abasement, Thiérese expressed in powerful words:
"..that Love be fully satisfied, it is necessary that It lower Itself,
and that It lower Itselfinto nothingness andtransform this noth-
Ingness into fire" (Ms. B 3v. SS. 195). _ _
The love of God in all the mysteries of Jesus' life, from in-
carnation to the cross, from the great poverty of the manger
unto the total humility and nudity”on the Calvary are resunied
in Theresesunderstanding. Jesus was wrapped up in swaddling
clothes and slept in a manger; he was disposed of his clothes
and made to rest naked on the cross. It IS the poverty or the
kenosis of the Infinite God. St. Paul says “...though he was rich,
yet for your sake he became poor, so” that by his poverty you
might become rich” (2 Cor. 8 9). The Incarnated Son i pre-
serited as poor in the sense of the Old Testament. |t is this pov-
erty and humility that he demanded from his followers5) The
richness would correspond to the D_|vm|t?/ of Jesus; the poverty,
then, to his humanity in the condition of a slave,_1.e., in all his
self-emptying in this'earthly life; it is his Kenosis. There is a real
paradox, a paradox ofthe 'suffering servant'and the Resurrected
Jesus in his 'glorious state'. _ ,
In the théology of Thérese, or to say, in her contemplation
he self-abasement of Love, the mysteries_principally dealt
are_'Incarnation’, 'Passion’ and ‘Eucharistl For her, the

on t
With
hidd ite

rather it was the sum total of his life here on earth, from incar-
natjon to resurrection. In this self-abasement orkenosis of Love,
Therese saw three degrees: First, Jesus was e_wdentlx,hldden in
the Mystery of Incarnation. She writes: "Dieu cac

en life of Jesus was not limited to his life at Nazareth, but

¢ sous les

9 M. E. Berrouard, "Enfance spirituelle,” p. 692.
3 Cf. F. M. Letner, "Le Jesus de I’Amour,”pp. 19-21,
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raits d’un Enfant! Je te vois rayonnant, et déja triomphant!"®

he infant of the manger, only faith.and hope can recognize
1e Word of God. Secondly, thé Crucified one at Calvary was
hidden from the eyes of humanity: "He, the King of Kings, hum-
bled Himself in such a way that His face was hidden; and no
one rec,o?mzed Him”53 The third degree of abasement is the
Eucharist, where Jesus is hidden under the appearance of bread
and wine. Thérese was so sensible in her poems: "Le Dieu cache
du tabernacle, Qui se cache aussi dans nos coeurs”® and, “Tu
vis pour_moi, caché dans une hostie™ Writing to her sjster
Celine, Therese says: “To find a hidden thing one must hide
oneself: our life mustbe am stery, We must be like Jesus, Jesus
whose face was hidden”% It was In the Eucharist that Thérese
contemplated the extreme humility of God.

Caché dans I'Eucharistie

Jevois [e Dieu Tout-Puissant

Je vois I'Auteyr de [a vie

Bien plus petit qu'un enfant!..5

The two mysteries of Incarnation and Redemption, visibly
represented by the manger and the cross, had a fundamental

7\

importance for Thérese§Tife and doctrine It evokes the mean-
ing of the name of Therese, namely, Therese de I'Enfant Jesus
et'de la Sainte Face', the ‘Holy Face' for her being the face of
Jesus in his passion. This expressed all the movements of her

2 Reécréations

Décembre 1894? 0.99, - _

% Letters 137, Therése to Céline (19 October, 1892) p. 761 (there is
also a reference to Isaiah 53:.3).

54 Poesies 40, Les Sacristines du Carmel (Novembre, 1896) p. 192.

% Poésies 17, Vivre d'Amour,f_26 Fevrier, 1895 é) 96.

% Letters 145, Therese to Céling (12August, 1 3)8' 809;see also G.
Gaucher, Jean et Therese (Paris: Cerf, 1996) 113 134-140, ,

5 Recréations pieuses 2, Les Anges a la Creche de Jesus 4v. (Decembre
25, 1894) p. 100; (cf, also F. M. Lether, "Le Jesus de PAmoyr,” pp. 19-21
(own translation: Hidden in the Eucharist, | see God the Almighty, | see
the Author of life, smaller than a child).

B Cf. F. M. Lether, “CAmour de Jesus,” pp. 128-129.

%i uses 2, Les Anges a la Creche de Jésus 4v. (25
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life that led her to spiritual maturity through the self-emptying
in 'littleness' and 'suffering' (for Thérese, these terms meant'In-
carnation' and ‘Cross’ respectively)® She desired to hide her
own life too in Jesus: “Tu vis pour moi caché dans ung hostie, je
veux pour tol me cacher, O Jésus, "8 for Thérese felt that “the
Carmel was_the desert where God wanted me to hide myself”
t((l}/lﬁ.eﬁszgtrérss. 58). On Therese’s joining the Carmel, she wrote
ister:

Ask that your little dauPhter always remain a liftle 9ra|n
of sand, truly'unknown, truly hidden from all eyes, that Jesus
alone may be able to see it,"and that it may bécome smaller
and smalfer, that it may be reduced to nothing6'

And again: “It is in Your hands | come to hide myself'6 and
also in his Heart:' “Ah! Laisse-moi me cacher en tdn Coeur”e3
and under the mantle of the Virgin (Ms. A 57r. §S. 123). This is
an echo ofthe Scriptural message: "When you give alms, do not
let your left hand know what your right hand s doing, so that
your alms may be in secret; and yourFather who sees’in secret
will reward you™ (Mt. 6; 3). It was the action of God that made
Therese hide herself. She'writes: "Without any noise, withut
an¥ show, Jesus began to teach me n secret” (Ms. B Ir. SS.
4%98r )SJSesiJSSSOmmumcates to souls only in a hidden way (Ms. A

The Paradoxical Nature of the Scripture Message

Thérese followed Jesus in all the movements of hjs self-
abasement, from the poverty of the manger to the deprivation

1 d C54Maccise, "Revenir & I'Evangile,” Vie
d'Aan,Ur (Février 26, 1895) p. 96.
Sister Marie ofthe Sacred Heart (12-20 May,
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on the cross. She became a spouse to Jesus, first in the mystery
of incarnation, and then in the paschal mystery of redemption.
According to Francois-Marie Léthel64 Therese communicated,
amore profound and extreme aspect of the mystery of Jesus, in
four dimensions, the four cardinal points - breadth and length,
height and de?th - of the love of the_cross, It could be symboli-
cally represented as the four extremities of the cross: thé great-
ness' at the he|9ht, in its depth_the 'liftleness’, at the right the
Tight’and at leffthe 'darkness'. Francois Marie Léthel also gives
an explanation to these four levels. According to him, the verti-
cal line that unites the infinite greatness andthe_extreme little-
ness corresponds to the m¥stery of incarnation. The horizontal
line that unites the I|g1ht of lové and the darkness of sins corre-
sponds to, the pascha myster%/ of redemption. It is the defini-
tive meeting place betwgen the light and the darkness in the
P_assgém of Jesus, and it is the triumph of the light in resurrec-
jon

In the mystery of incarnation, the Son of God.the Most High,
had taken up the extreme littleness of human|t¥; and in the
mystery of redemption, he had humbled himself more to live
the misery of humanity, i.e., carrying humanity’ sins and mak-
Ing amendment for itn his sufféring and death on the cross. It
wds through the spousal love of Jesus that Therese had taken
up these two mysteries of incarnation and redemption. The lit-
tle way, or the littleness taken up_bY Therese, was the littleness
of Jesus, so to say, the extreme littleness united to the infinite
greatness of the Divinity. One has also to see that the darkness
0f the thorns that characterizes the passion of Jesus and that of

6} Pére Francois-Marie Léthel ocd, has made a deep study on the
doctrine of Spiritual Childhood. He developed the theology of the love of
Jesus weme it in a paradoxical perspective: the suprefme g%reatness in
the extreme fittleness, He developed this theme basmﬁ It on the Mystery
ofthe Incarnation and Redemption and apPIylng itto the life and doCtrine
of Thérese. My approach in this whole section on the ‘Mystery of the Love
of Jesus’is based significantly on his essay titled, "UAmourde Jesus.” (I
am indebted to Francois-Marie Lethel article for my hasic structure at
explalmn%ﬂthe theolo%}/, of Theérgses love).

B F. M. Letner, "CAmour de Jésus,"p. 129,
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Theérese, are finally conquered and met with, by the light of
Love. One has to see these four cardinal Pomts of the mystery
together: the infinite greatness and the extreme littleness‘in the
vertical line; the light'of love and the darkness of sin in the hori-
zontal line. Also ane cannot forget the absolute difference be-
tween the extreme littleness of humanity and the infinite great-
ness of the Divinity; and again the radical opposition befween
the light of love and the darkness_of sin. And ?aradoxmally, the
mystéry of Jesus unites all these in an intimate way6a

The Mystery of Incarnation: The Paradox of Extreme Littleness
and Greatness

.. The Mystery of Incarnatjon is the intimate unign between the
infinite greatness of the Divinity and the extreme littleness of hu-
manity i the same and uniqué person_of Jesus, the Son of God.
For Therese, it was the mystery of love. The Word became flesh in
Jesus. This Jesus, In the words of St. Paul, is he "who was rich, yet
for your sake became poar, so that by his pov_er%you might be-
conie rich” (2 Cor. 8:9). HlsPovert_y_vv_as to enrich’ himanity. Thus
humanity has partaken in the Divinity; or in other words, Gogd
became d human being sothathuman bemgsshouldbecomeGod.
Therese found outthebasis ofthe nature of Gods love. She writes:

| understood, too, that Our Lord’s love is revealed as
Rerfe_ctly In the most mmgle soul that resists His %race In
othing as in the most excellent soul; in fact, since the najure
of Jove'ls to humble oneself, {f all souls resembled those of the
holg Doctors who 1llumined the Church with the clarltX oftheir
teachings, it seems God would not descend so low when comin
fo theirneart... He has created the poor savag_ewho has nothin
but the natural law to ?mde him. 1t is to their hearts that Go
deigns to lower Himself (Ms. A 3r. SS. 14).

Thérese understood well that the nature of love is to hum-
ble oneself, lowering oneself to the extreme that it partakes of

@ F. M. Léther, "UAmour de Jésus,” pp. 129-130.
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the fruits there of. Greatness is in littleness. This idea is more
clear when she states: “I prefer to agree very simply that the
AImght has done great things in the soul of His divine Moth-
ers child, and the gieatest thing is to have shown her littleness,
herimpotence” (M. C4r. SS. 210). It is the Magnificat of Théresg,
for she knew that t_heAIm|‘ghtyhas shown His'kindness towards
not only her lowliness buf'the lowliness itself, her orientation
towards her littleness, and her humility, She had not resisted
the designs of his grace_and that Mercy is shown to her on ac-
count ofthis openness. Thus it hecomes clear that humility an
confidence are the bases on which the love of God is founded6r.
Therese, through her doctring of Spiritual Childhood, illys-
trated the great paradox of Scripture according to which the
smallest here on earth becomes the greatest in the km_?dom of
God (cf. Mt. 18 42. Supreme greatnéss is in extreme littleness.
She assumed this truththrough interpreting the words of Scrip-
ture in its real spirit and letter. She nalvel,¥ d|sre?arded the sci-
entific method due to her ignorance of it. It is therefore, one
would say that Therese inhdled the ‘perfumes' (Ms. C 36v. SS.
258) of the life of Jesus in reading Scripture@ The God-man,
for Therese, was the maximum_of the divine condescension:
Jesus as the incarnated Mercy. She had a tender feeling while
singing the songs of Christmas. What was accomplished was
forout love's says she. In a pious image representing the birth
of Jesus, she had copied a small dialogue of St. Bernard: “Jesus,
what has made You so little? the Love™ 0 Again, she quotes St.
Paul while writing to Marie Gueérin: "He was rich, but made
Himself poor” (2Cor. 8: 9)7L For Therese, it was her life that
became theology, in the sense, that her words were a pure re-

Cf.F. Girard, "Les Profondeurs de Dieu: FAmour qui veut se donner,”
Lethel, "L’Amour de Jésus," p. 116.

5201, Thérése to Pére Roulland _ﬁl November, 1896) p. 1014.
s 162, Therese to Céline (26 April,_1894 F .

s 109, Therese to Marie Guérin (27-29 July, 1890) p. 642; see
e Meester, D){namlque_de la confiance. Genese et structure de la
i 4Eaénce spirituelle” de Sainte Thérese de Lisieux (Paris; Cerf, 1995)
pp. 429-420.

—_——
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flection of the Biblical texts. Here one can speak of a subjectiv-
ity as well as an objectivity in Thereses aRproach to her theo-
lggical life. She was in Jesus so much so that Jesus was in her;
she could neither speak of Jesus without speaking of herself,
nor speak of herself without speaking of Jesus. _

[T was in the mystery of incarnation that God lowered Him-
self to its extreme. The Son of God had become a child and
servant t_hrou?h the mystery of incarnation. This plan.of God to
lower Himselt is expldined again by Thérese: "0 Divine Word!
You are the Adored Eagle whom I Tove and who alone attracts
me\ Coming into this land of exile, You willed to suffer and to
die in order to draw souls to the hosom of the Eternal Fire of
the Blessed Trinity” (Ms, B 5v. SS. 199). It was through the de-
scngnon of her conversion through the grace’ of Christmas of
880, thtat Therese would explain the mystery of incarnation.
e Writes:

1
Sh
On that luminous night which sheds such light on the
delights ofathe Holy Trinity, Jesus, the gentle little cr?ild of only
one hour, changed the night of my sotil into rays of light. On
th?} night when H$ made Him efsub{ect to weaknéss and
sufferi %ﬂforl_oveo_ me, He made me st ong and courageous,
arming me with His weapons (Ms. A 44v. SS. 195).

In the m¥stery of Christmas, the strong and Powerful_ God
had become Teeble and small. He had become a feeble child of
one hour, wrapped up in swaddling cIothesJ(Lk. 2. 7). It was by
showing his feeble and fragile natlre, that Jesus could change
Theérese into a grown up Child. It is in weakness that we are
strong, says St."Paul (2 Cor, 12: 10). It was by being born at
night'that’he gives light. In the life 0T Thérese tdo, this fact had
been concretized. She became an adult child spiritually, imbib-
ing the mysteries of the infancy of the child Jesus7 In the last
Poem of Therese, ‘Pourqumge aime 0 Marie’, one finds a con-
emplation of the mystery of Christmas and it reveals the para-
dox of greatness and of littleness:

R F. M. Lether, "UAmour de Jésus,”p. 131,
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/4

uand je vois j'Eternel enveloppé de langes
§uand J(fu Vert';e_DLvm l’ent_eng fe falblegcn

mfl Mere cherie, je nenvie plus les an?es -
Car leur Puissant elqn_eur_est mon Frere cheril..

u%_e t'aime, Marie, 1ol qm Sur nos rivages

S fait epanouir cette Divine Fleur!....3

The paradoxical expressions of Thereése, seeing the “Eter-
nal wrapped up. in swaddling clothes,” and I|ste_n|n(r1 to the “fee-
ble cry of the Divine Word,"are expressed admirably with theo-
Io?mal accuracy. Therese knew, that it was Mary who was near-
est to Jesus' poverty and littleness, The Infinite'was reduced to
the finite; richness’to poverty and ?reatness to_littleness. Only
?_ne thing is necessary: Love, love o the last. This is Incarna-
jon.

The Mystery ofRedemption: The Paradox ofthe Light of Love
and the Darkness of Sin

The description of the grace' of Christmas, which expressed
the communion of Therése with the mystery ofincarnation as an
admirable exchange between the gredtness and the littleness of
Jesus, was immediately followed by another descnPnon of grace
_equallfy important to Thereses life. This expressed the commun-
jon of Thérese with the paschal myster% of redemption_as an
exchange hetween the light of love and the darkness of sin, be-
tween the Savior and the sinners. Th_rouPh the mystery of Jesus'
death and_resurrection, Jesus gave his life to those who put him
to death, The incarnation and redemption are two distinct but
Inseparable mysteries. The love of Jesus with which Therese com-
municated so profoundly on the night of Christmas, is the same
love that operates salvation for all the sinners in the darkness of

B Poésies 54, Pourquoi je taime 0 Marie (Mai, 1897) P 244 (own
translation; When | see the Etérnal wrapped up in‘swaddling'clothes, When
| hear the feeble cry of the Divine Word, O my dear Mother, I am no more
jealous of the angéls. For their Powerful Savior 1s my beloved Brother,!
Anl Tlove you Mary, It is you who blossomed this Divine Flower into the
shore of humanity).
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Good Friday. BY the first grace, Thérese was standing near the
manlg_;er, but by the second one, she stood under the cfoss7
ke the m)&ster of incarnation, the P_assmn and death of
Jesus too, speak of love to Thérese. The Tirst serman that she
understood in her infancy, was on the ?assmn of Christ, and
this touched her deeply. She writes: “l listened attentively to the
sermons which lundérstood very poorly. The first | did” under-
stand and which touched me deeply was a sermon on the pas-
sion preached by Father Ducellier and since then I've under-
stood all the others” (Ms. A 17v. SS, 42). In Carmel, her piety
towards the Holy Face was famous. She writes; "Jesus is on firg
with love for us... look at His adorable Face!.. Look at His eyes
lifeless and lowered! Look at His wounds... Look at Jesus in His
Face... There you will see how He loves us."m! ,
The episode of the criminal, Pranzini was next to the Christ-
mas ?race in the life of Therese. She writes: IfeItchantYen-
ter into my soul, and the need to forget myself and to please
others” (Ms, Adbv. SS. 99). The fove Thérese experienced and
lived nedr the manger through the ‘grace’ of Christmas in her
more personal relationship with Jesus, manifested itself present
in the other-oriented dimension of love for others, in her expe-
rience ofthe image ofthe cross. Andthus. in the heart of Thérese,
the love of Jesus crucified became explicitly a spiritual mater-
nity. Near the cross of Jesus was standm%,hls mother %cf. n.19:
25{ It was there inthe same place that Therese joined her when
she affirmed: "l was resolved.to remain in spirit at the foot of
the cross and to receive the divine dew” (Ms. A 45v, SS; 99). As
Mary became the Mother of the whale humanity standing and
living under the painful cross, Therese too understood, that it
was In obscurity and.in the pain of calvary, wherein unveils all
the dynamism of spiritual motherhood. *The light of Mother
Maryshines ever more in the obscurity and darkness”, says Pere
Marie-Eugene de IEnfant Jesus.® It was Jesus the Savior who

A Cf. M. Lether, "LAmour de Jésus," p. 143,

b Letters 87, Therese to Céline (4 April, 1889) p. 553; see also C. De
Meester, Dynamique de la confiance, p. 426. =

7 Marie-Eugene de I'Enfant Jésus, Je veux voir Dieu, p. 893.
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confided sinful humanity to the motherly love of his mother
Mary saying, “woman, this is your son" (Jni. 19: 25). In the same
way it was in and through the image of the cross of Jesus, that
Therese had the feeling”of charity’entering her heart and her
consequent resolution 0fbeing under the cross to be a spiritual
mother. She writes:

One Sunday, looking at a picture of Our Lord on the Cross,
| was struck by%he bloog ﬁovﬁng }Jrom one _oft%e g?lvme hands.
I ff_lt a great an&J gf so[row When thinking this blood was
falling t0 the ground withqut anyone’s hastening to ﬂather It
up. | was resolved fo remain in spirit at the foof of the Cross
and to receive the divine dew. | understood I was then togour
It out upon. souls, The pr)( of {,e,sus on the Cross sounded
continually in my neart: 1 thirst\” These words ignited within
me an unknownd angd verY I|vm?f fire, | wante_ to %l_ve my
Beloved to drink and | felt myself consumea with a thirst for
souls (Ms. Adsv. SS. 99).

Thefgreat desire of Thérése was that the blood of Jesus was
not lost fornothing, but for the salvation of sinners; that it could
rejoin the whole human race for whom it was shed. Thus,
Therese participated in the Igireat desire to save souls for Jesus,
an infinite desire to bring all men and_women to him, symbol-
ized by the thirst of Jesus'on the cross, Therese, therefore, spoke
of herthirst for souls as being her desire to save them for Je-
sus.77 Therese liked very much the Songs of Jsaiah on the 'Suf-
fering Servant of Yahweh.” In_her letter'to Céline, she quoted a
passage from the book of Isaiah 53:

He appeared to us as an object of scorn, the least of men,
a man of sorrows, aquainted with suffering!.., He trul_)( took
oyr infirmities upon himself, and he was burdened with our
offenses... Ialaewa pierced forour iniquities, he was broken for
our crimes

17 Cf. F. M. Letnes, "L'Amour. de Jésus,” pp. 143-145,
B Letters 108, Thérese to Céline (18 July, 1890) p. 631.
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Thérese espoused completely the mystery of redemption
through her experience of the passion from ‘the Easter 1896
until her death. This fundamental principle of the redemRtlon
in regard to the love and the sin of'the world Rlerced the heart
of Therese. It Is the relation between the light and darkness,
between the infinite I|ght of the love of God on the one hand,
and the immensity of darkness caused by the sin of the world,
on the other. "Where sin increased, grace dbounded all the more
(Rom. 5: 20). The passion of Jesus is the unique place where
the abundanice of love had met all the abundance of sin; it is the
unique place where the light had entered into the depths of dark-
ness and conquered it at’the price of the suffering of Jesus on
the cross. This_passion of Jesus is the greatest proof of his love
for humanity. Therese cites Jesus himself: “Greater love has no
man than this, that a man lay down his life for his friends™ (Jn.
15: 13) (SMS. C 12r. SS. 220). . . .

In"espousing perfectly the passion of Jesus, Thereése experi-
enced the extremity of the light of love and the darkness of sin.
Through exRerlencm% the passion, Thérese communicated the
terrible excnange of the redemption, an exchange of the two
extremes of light and darkness. This passion and death in love
was what Therese desired, the death that tore the veil of faith
apart that Therese loved and lived®_

The darkness of sin described b?/ Theérese was only a prelude
to her description of the other extreme, the splendor of |ove,
Redemption was enhanced of these extremes, for, the light
Therese acquired in its maximum was through the passion or
the cloud of darkness. The description of Thérése about the
splendor of love was her masterpiece@with its. density, profun-
dity and luminosity. Thérese had defined her life as  heart-to-
heart relationship” with Jesus. Her heart grew in Iov_m(rl him.
Therese, who chose all, kept all in her heart, opened it for the

B Cf. F. M. Letnet, "LAmour de Jesus,” pp. 149-151,

& The letter Thérese wrote to her sister Marie of the Sacred Heart
(Manuscript B) isa masterpiece on the description on Love. [t was Thereses
prayer, an act of love for Jesus, when she said: "Je t'aime mon Bien-Aimé;
mon unique Amour.” It was a love that embraced all the realities of heaven
and earth; the love that contained the greatest wisdom.
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outside world in love, She kept the infinite greatness and the
extreme littleness in its perfect equilibrium, “All the more, the
dominating tone of this text is that of the light of love. It was
the light that shone out in the darkness (Jn7 1 1-4), the light
that con(Luered the darkness through the passion, and the light
that sparkled on the mormn? of Easter Sunday. It was the mo-
ment of the diffusion of light, the light of lové which filled the
heart of Therese. It was the fire of love, the fire of the Holy
Spirit that shone in the heart of Jesus and through his passion
and resurrection, shone out to the whole world through the
Church. 1t was the fire that burned the hearts of the faitiiful on
the day of Pentecost EActs 2. 1-8)8L o L

The theological structure of the description of Therése on
Love in her Mdnuscript B, is simple and at the same time pro-
found. 1t issimple because it was a description of the commun-
jon of Jesus with his Church in the Holy Spirit. And it becomes
Profound when, in experiencing the infinite dimensions of this
lame of the Holy Spirit, Thérese discovered all the dimensions
of the Church, that it embraced all time and place, that jt com-
prised all vocations, and that the Church is present in_heaven
on this earth and in the life here-after (Ms. B 3v-dv. SS, 194-
196). The suffering and trials that Therese encountered did not
disappear at this Stage. It was only the morning of the Resur-
rection, only in heaven that Therese's desire for heaven would
be completé. And it was for this that she desired heaven more
than anything else. She writes;

What attracts me to the homeland of heaven is the Lord’
cal|, the hope of Iovm% Him fmall;r as | have sp much desired
to love Him, and the thougnt that 1 shall be able to make Him
loved by a multitude of souls who will bless Him eternally&

. 'Love Jesus and to make him loved’ was the vocation and
mission of Thérese. It is the same for us believers too. Called to
holiness, we are to become incandescent and transparent for
the love of Jesus.

& Cf. F. M. Letnes, "L'Amour de Jésus,”p. 154,
@ Letters 254, Thérese to Pere Roulland (14 July, 1897) p. 1142.
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Thérese, Theologian of the Love of God the Holy Spirit

In the writings of Thérese, one may note a significant fac-
tor that the name. 'Jesus’ recurs throuPhout; but™af the same
time the name Spirit’appears very rare_y. However, it is signifi-
cant and sufficient to show that in realify the Spirit was always
Eresent for Therese as being I'Esprit d’Amour' (The Spirit of

ove). She wrote to her spiritual brother:

You tell me that you pra¥ very often for your sister. Since
zvou nave tne chant}/ | would b? ver ﬁlad |Je.very,da y Li
ohld say this prayer for her, it includes afl her desires: 'Mercifu
Father, In the nanfe of our sweet Jesus, of the Virgin Mary and
the saints, | ask you to inflame mX sister with P/ourS frit of
Love and grant her the grace to make you greatly loved83

It was in Rrayer that Thérese strove for a greater theologi-
caIPrecmont an elsewhere. In this particular pra er(thei)rayer
that she requested from her spiritual brother), she has already
Invoked the Father, Jesus, the Virgin Mary and'the saints. Hencé,
itis Io%mal to conclude thap her reference to the ‘Spirit of Love'
was to'the Holy Stp|r|t84T_he_rese reflected on this ‘Spirit of Love’
in.the mystery of her mission as the love for the other. It was
this ‘Spirit of Love’that the Church experienced on the dﬁ/}’ of
Pentecost (Acts. 2: 1-4), This same ‘Spirit of Love' came to Mary
(Lk. 1 35)%to operate’in her the incarnation of Jesus. This sym'-
bol would speak first of all, of the action of the Holy Spirit in
the incarnation; and secondly, on the day of Pentecost® Or in

@ Letters 220, Thérése to Abbé Belliére (24 February, 1897) p. 1060.
8 R. M. valabek, "The Holy Spirit in the Life of Saint Therese,”p. 83,
) nthel,a,ttergaart of TheréseS poems especially in “Pourquoije taime
0 Marie” (Poesies 54, Mai 1897), she refers to thetheme ‘Spirit of Love’
(cf. Lk. 1:35), where the working of the Holy Spirit in the incarnationis
explained. That Therese should™name him the ‘SPmt of Love’ is easily
understandable, since, in the common Christian eachmg the Spirit is
the love of the Father for the Son and of the Son for the Father (cf R. M.
Valabek, "The Holy Spirit in the Life of Saint Therese,”p. 84).
& F. M. Lethel, "UAmour de Jesus," p. 119.

——or—
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other words, it was by the action of this 'Spjrit of Love’that the
Son of God was born“of the Virgin Mary in'the mystery of incar-
nation, and the birth of the Church wds from the paschal mys-
tery of redemption enacted by Jesus. The heart that burned with
love in her p_ra_y{ers was first of all the heart of Jesus, filled with
the Holy Spiritdf. This is the ‘Spirit of Love’ that enlivens, acti-
vates and carries one to love Jesus_entwely. Therese experienced
this love of Jesus in the Holy Spirit; for it was this flame of love
that united her to the paternal love of God. The whole life of
Theérese was in correspondence with this love which was in God
and gave itselfto her in the Holy Spirit& Accord_mg to Therese,
itis in the love of Jesus that people of today can find and deepen
all the realities of the faith which is truth in God the Father,
God the Son and the God the Holy Spirit.

B. THERESE'S PILGRIMAGE IN FAITH

Theérese's spiritual journey in faith could be explained in
three phases: the maturatjon of faith through her mf_ancr, her
Pr_obe into the mystery of Love through faith, and finally her
rials or the darkness in faith.

The Cradle of Faith-experience in Thérese

Théreses memories of childhood in her growth towards
mature faith were the real basis for her spiritual journey. Theérese
was formed in a silent intimacy with God since her childhood.
The family atmosphere played an important role in her life of
faith. Hermother would tedch her to offer her heart to the Lord
everyday at rising. Pauline would explain to her the goodness
of God, and afterwards they would kneel down and ‘say their
Rrayers together (Ms. A 13v. SS. 36?. Thérese would offer her

edrt very often, making_use of the formula her mother taught
her (Ms. A 15r. SS. 38)."Theérese, even at the age of six, would

F. M. Letner, "UAMourde Jésus,” pp. 119-120,
Ct.F. M. Letner, "LAmourde Jésus,” pp. 123-127.
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never miss the opPortumty to visit the Blessed Sacrament with
her father ever¥ arternoon. She would concentrate on the pra_Y-
mg face of her Tather on Sundays, at evenm_? prayers, and while
listening to sermons (Ms. A T7v. SS. 42)h. With Victoire, the serv-
ant-?lrl, Therese would make the month of the Marian devotign
t?v([le her, Thérese herselfwould prepare the altar in her ‘own style’
(Ms. A 15v. SS. 39). In fact, the familial atmosphere was a hogst
to her pilgrimage and growth in her Christian faith. The child
Therese manifested a thirst for God in her graa/ers and medita-
tion, She desired to be alone with God and God had hecome for
herBien-Aimé (Beloved). She longed to see God in silence (Ms. A
31v, SS, T1). After her first communion, she said: "It is no longer
| who live, but Jesus is in me. Since that communion, my desire
to receive Jesus grew more and more” (Ms. A 36v, SS. 79), Even
at the age of foutteen, she was able to correspond well with her
friends about the secrets of perfection. With her Christmas con-
version of 1886, she was able to make a giant's step’ forward®.

Thérése Probes into the Mystery of Faith through Love

‘Thérese's doctrine of the Little Wa% is fundamentally theo-
logical, and it is a way for every one to have access to the’loving
God in faith. 1t was in faith she experienced the love of Jesus.
She recognized in faith that Jesus was burning with love for
her® The doctrine of the Little Way would show Theresg’s re-
%Na/lrd for faith in her Beloved, to know him in a ‘science of rove’

s. B Ir. SS. 187)9L which would tell in turn, how much he

B Cf. L. Menvierte, "Le regard de_foi qui provoque la miséricorde,"
Gaucher, éd., Thérese de I'Enfant Jésus: Docteur de I'Amour, pp. 204-

9 Letters 87, Therese to Céling (4 April, 1884) p. 553, ,

q Therese used this expression 'science of love’ to describe her
experience of love through her letter to her sister Marie of the Sacred
Heart. This expression was actually from the Little Breviary of the Sacred
Heart, a book that was used in the Lisieux Carmel. (The 'words of Our
Lord to Saint Margaret Mary: "Here is a teacher whom | am giving you; he
will teach you everything thatyou must.do. | want to make you read in the
hook oflife, wherein is Contained the science ofrove").

InG.
206.
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loves and transforms the human person in his love if one_lives
In him. It was in faith that she had this ‘science of love™® To go
deep into the Theéresian faith in the Merciful Love of God, it
would be enqugh to analyze the merciful presence of God in
the life of Therese, as an experience that penetrated her whole
life profoundly. She came to know that the acceptance of one’
own nothm%ness was a necessary condition to love God. In her
weakness, she dared to aEproach God and presented herself to
Him to he completely taken up by His goodness. In the same
wa¥, faith in the Divine Mercy was a positive step.to open one-
seltwith confidence to the infinite love. Thus, humility and faith
in the Merciful Love of God are two conditions to engage one-
self in the Little WaY’. For Therese, the condescension of Go
was incomprehensib e_g\/ls. AT2v. SS. 156), ineffable (Ms, B 5v.
SS. 200), and His merciful love was an ocean without limit® In
the life’of Therese, faith and love were so_united so as to say
that she was with Jesus in her thoughts, actions and words. She
was in the presence of the one sheloved. _
_Infact, it was in_her union with God, hy the experience of
faith unmistakably fixed on God, that Therese had received her
knowledﬁe of the I|V|ng and deep divine mysteries of God’
Mercy. She understood that this mercy is something which gives'
itself: It was in the measure of dedication to the love, of the
cross that one receives this experience of faith, and this faith
then, becomes, a permanent loving experience. She understood
well that confidence and abandonment were consequences of
the divine love which had the same characteristic of this expe-
rience of faith, 1.e., the gift of self%. This basic faith demands a
Iovm% union with Godin prayer, which hecomes a means of
collaboration of human beings with God. The role of a human
person is to fix his/her eyes on God in prayer, with pure faith
and confidence. Thus prayer becomes a continual act of faith.
According to St. John of the Cross, “through faith one touches

29028%‘.1{_. Menviette, “Le regard de foi qui provoque la miséricorde,”
P B C oo eester, Dynamique de la confiance, pp. 430-431.

%L Menvierte, "Le regard de foi qui provoque la miséricorde,” p.
234,
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God and receives Himself"%. This faith is the action of God.
Through the darkness or the trails of faith, Therese had touched
the DiVine, experienced the summit of Divine union in the full-
ness of love%.

The Darkness of Faith

The desire of Thérese for a loving union with God in heaven
had made her faith so strong, living and clear, that even the
thought of heaven transported her with so mugch joy at heart.
But d'darkness of faith overshadowed her so suddenly that then
the thought of heaven became the cause of tormentand strug-
gle. She Writes:

During those very joyful days of the Easter season, Jesus

made me ?eel tﬁat th)e/rjexlfvere rg/ally souls who have no faft%,
ewd who, throu%h the abuse ofr%;race, lost this precious freasure,
the source of the only real and pure Jgg/s. e permitted my
soul to be jnvaded by the. thickest of darkness, %nd that the
thoug,ht of heaven, up until then so sweet to me, be ng Ionger
grm ing but the cause of struggle and torment (Ms. C 5v. SS.

It was in fact in suffering that Thérése found herself de-
serted by God and the saints, However, her love remained so
strong forthem. This temptation was not on the question of the
existénce of God, but that she had a negative feeling of nathing-
ness (Ms, C6v. SS. 212). This trial of faith started i April 1896
?hn_g %gp&hneusgd until her death. Therese gives us a description of

| :

Then suddenly the fog which surrounds me becomes more
dense; It penetratés my soul and envelops it in such a way that

% John of thé Cross, st. Cantique Sgirituel, B. 12:41inA. Peers, ed,
The Complete Works of Saint John ofthe Cross, 3 volumes (London: Burns
& Oates, 1343). L 4 de foi aui Séricord

% Cf. L. Menvierte, "Le regard de fol qui provoque 1a misericorde,”
op. 234236 ! AU PrOVqUE
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It i Hmble to discover within it the sweet |ma%e of m
Fatherland; every thm? asdtsa&peared When | want to rest
my heart fatlﬂued by the darkness which syr %und3| by the
memor}/ of the luntinous country after which | aspire; my

torment redoubles; it seems to me that the darkness, b rrowm

the voice of sinners, saysmockmgl to me: “You are dreamin

about the light, about a Fatherla embalmed In the sweetes
Perfumes you are dreaming about the eternal Possessmn of
heCrezittorofaII these marvels Kou beli |eve that one day you
will walk out of g wh |c surroun s you! Advarce,
ﬁdvance rgjmce in, death WhIC %lve you not what you
ope for but a night still ore profound, the night of
nothingness (Ms. Cov. SS. 213)”

Thérese shows us through her experience, the depth of her
sufferings. This darkness of sins against the faith touched her
life so Rly97 This trial of faith was a final 'oreparatlon for
Thérese. The ultimate purification of faith would consist in the
disappearance of al| the natural basic elements on which the
soul could sup?ort Its faith. The disappearance of these basic
natural elements of faith is really a ntghtforthe soul, foritcant
now support itself on anythtn%natura It cannot believe, de-
sire or love God on account of God.. Therése had thesamekln
of trials and she fought against this temptation of faith W|th
more acts of faith. Skie wolld say:

tfelleve | have made more acts of faith in this Past ear
than all throu%h my whole life. Ateach new occasion of contbat,
when my_enemy provokes me, | conduct myself bravely.
Knowing it i cowardly to enter into a duel, | turn back on ny
adversa W|thout detqnlng to look him In'the face; but | run
towar sm(y) Jesus. 1 tell Him | am ready to shed my blood to
the last d rg grofess my faith in the existence of heaven
(Ms. C7r. S

The prayer of Thérese to Jesus then, was a simple look of
love in peace of heart. Her love was already purified: She iden-

97 Cf. F. M. Letner, "L'Amour de Jésus,” pp. 152-154,
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tified her sufferings with that of Jesus. She found peace in this

identification. It was in love, and in loving alone, she found

peace. This is in line with the demands of her doctrine of Spir-

étgalldcsqu]lgdhood% Through this anagogical act of faith, Therese
u :

Non, rien ne m’m(l]mete
Rien ne peut me troupler
Plus haut que 'alouette
Mon ame sait voler®

Thérese$ Experience of Kenosis in Faith

For Thérese, littlengss and poverty were a dynamic reality.
The love in Jesus found its clearest expression in his self-emp-
t}(}lng on the cross. Therese understood this truth clearly which
she expressed as: "the nature of love is to humble oneself” (Ms.
Av. SS, 14). Further more, she says, “..in order that Love be
fully satisfied, it is necessary that’It lower Itself, and that It
lower Itselfto nothingness arid transform this nothingness into
fire" (Ms. B 3v. SS. 1Y5). Concretely, Thérese experiénced this
kenosis of love by the last stages, of her life through her passion
in.undergoing truIY atrial offaith. Atthe centerof the trials of
faith andprecisely through the totality of herblind hope, Thérese
continued to express in"a deep levél, the joy of love, a joy in
darkness. It seems to be paradoxical. But sheé says:

Inspite of this trial which has taken away all mmog, | can
nevertheless cry out: “Yon have given me gerignt, 0 LOFd, inani
Your doings”. For Is there a IJoy?reaterthan %ha,t of.suffenﬂg
out of love for You? The more Interior the suffering is and t

less apgarent to the eyes of creatures, the more it réjojces You,
Omey odl... Never have | felt b?fo,re this, dear Mother, how
swegt and merciful the Lord really s, for He did not send me

B Cf. L. Menvierte, "Le regard de foi qui provoque la miséricorde,”
pp. 233-234; see also G. Gaucher, Jean et Therese, pp. 112-113,

-9 Poésies 52, stanza 16, L Abandon est le fruit delicieux de I'Amour (31
Mai, 1897) p. 235 (own translation: No, nothing can worry me, Nothing

can trouble me, Higher than the lark, my soul i3 able to fly).
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this trial until the moment I was capable of bearing it (Ms. C
r-iv. S, 214)1

Thérese accepted her suffering lovingly, and this Iovin_? ac-
ceptance was the result of her self-kenasis through faith 10l
Therese believed that this Kenosis in faith was not a confusion
in or against faith. It was the result ofa pure love which she had
for Jesus. And it was through this love itself that she enjoyed
hameess and peace of heart. Or in other words, it was in the
depth of passjon that Thérase was happy, this happiness being

the resulf and demand of her love for Jésus1P

C. THERESE'S HOPE IN THE DIVINE MERCY

Christian Spiritual Theolo%ytoday ismore concerned about
reflection on Christian hope. The theological virtue of hope tends
ong to the %reat mystery of God. St. Paul speaks of hope in his
epistle to the Romans: “For in this hope we were saved. Now
hope that is seen 1S not hope. For who hopes for what he sees?
But if we hope for what we do not see, we wait for it with pa-
tience” gRom. 8: 24-25). Thérese described hope as the greatest
force.ofthe soul, whatever the nature of the soul be. Concretely,
she lived this hope as a prelude to her progress towards the
other two theological virtues of faith and love. She considered
hope as an indispensable virtue for ones progress towards the
love of God. Thérese offered through her docCtrine of Spiritual
Childhood, a poeticized theology ofan eschatology in brief. The
message of [ove as she understood It, the doctring of confidence
she put forth as central to her message, would take the soul
where it should reach, namely, to the rea |t¥ of notyet. ' Thereses
eschatological perspective vias typical of her E)enqd in history:
the futuriStunderstanding of the’period views the life of heaven,

De Meester Les,mains
.M. Letner, "Le Jésus de
g

C vides, pp. 138-140).
F ’Amour,”p. 2

.h110-111; and alsoM. Dorgan, "Théres
n

F

"p. 27, G. Gaucher, Jean et
e, ALatter-day Interpreter
of the Cross,” pp. 114-115,

.M. Letner, "LUAmour de Jesus,” pp. 153-154.



AN ATTEMPT AT THEOLOGIZING THE DOCTRINE OF THE LITTLE WAY 153

as a release from exile, fulfillment of faith, hope and love, and a
completion and consummation of the spousal relationship with
Christ. 1t would call for an active reIatlonshllo with the P}ams
and groans of the society and the world at large1B A three-
phased explanation of Therese's living of hope wauld lead us to
a Clear str/wnthesw of our attempt at theologizing Theérese’s doc-
trine of fhe Little Way ofSRtrttuaI Childhood: fne cradle of the
virtue of hope in Therese; the place of hope in her doctrine and
finally Therese’s kenotic experience of death in love,

The Cradle ofthe Virtue of Hope in Thérese

In, all the events of Thérese's life, whether it be smkness
suffering, timidity, lack of affection, aridity, trial of faith and
the like, she hadan admirable confidence’in the good God, a
hope in HIS powerful action for hey life. All these trials she had
lived in love, in union with the sufferings of Jesus, her unique
Love. Describing her Christmas conversion, she would say that
what she couldn't achieve In ten years, she had attained in a
moment (Ms. A 45r. SS. 97); and that too, through her pure
hope in the Lord. In this ‘one-moment’transformation Thérese
had realized the infinite distance between the d|vme moment
and human efforts, a reality one could only hope for. It was on
the baS|s of th|s transformmg experience that Thérese devel-
R her theol og){ of Hope and the doctrine of the Little Way.
She placed herse fin the absolute mercy of God, with all the
force of her love. Therese understood that God is fove, a love,of
the father for its child. Therese, as a child, resgonded 10 It with
absolute confidence and self-renunciation in hope She had so
much hoped and desired, so much waited for God, and “God
surgassed all her expectations” (Ms, B 3r. SS. 208) "According
ere Conrad De Meester, the point of departure of hope is
the human finiteness through which one understands the im-

1B Cf. ). Russet, "The Religious Plays of Saint Thérese of Lisieux,”p.
57 B. Utanov, . "Thérése and the Modern Tem erament In J. Suttivan,
ed Experiencing Saint Therese Today, p. 169: and also C. Nigueux,
"Lesperance aveugle en la miséricorde divine,” p. 238.
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ROSSIbIlIty of loving God with the same measure of the love He
as for the humanbeing. We are all debtors before God 104 says
he. Qne recognizes hisiher powerlessness, littleness, and pov-
ertY_ In regard to the love of God. This acceptance throu?h hu-
mility ledds one to hope in the unfathomable love of God.
Egrerpeoseeﬁt])rought out this reality and expressed her hope through

Clest ton amour, Jesus, _queeje réclame
Cest ton amour qur doit mé transformer
Mets en mon coelr ta consumante flamme
Etje pourral fe benir et taimer

mg pourrai t'aimer comme 'on aime
Et t€ benir comme on le fait au Ciel
Je taimerai de cet amour |uj-méme
Dont tu m'aimes, Jesus, Verbe Etemel1b

The Place of Hope in the Little Way

. The theologlcal virtue of hope in Thérese's life is the me-
dium between Tove and faith. The characteristic marks of |ove
are profoundlfy marked in this virtue of hope tog. Thérese lived
the essence of faith in hoP_e. And the hope itself was the result
ofher basic motto of confidence and poverty. This poverty and
hope are intimately related; in other words, those who have
everything, would not hope in anything. Therése wanted to be
a saint, that was her.hope, But she found herself little, poor
and powerless to achieve the helghts of perfection, She based
her hope in God alone. She prayed: "Je veux donc, 0 mon Dieu,
fonder sur Vows seul mon espérance”106 Whereverthere is emp-

101 Cf. C, De Meester, LS mains vides, pp. 164-167.

b Poesies 41, Comment je veux aimer, &f,ln 1896) p. 192 (own
translation: It 1s your love, Jesus, that I ask for, It is your love that should
transform me, PUtin my heart your consuming flame, And I would praise
and love you, That I waould love you and praiseé you as one would do it in
Heaven, F'will love you with the same love, with which you love me, Jesus,
the Eternal Word).” . , ,

1b Prieres 20, Priére pour obtenir Ihumilité (16 Juillet, 1897) p. 529.
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tiness, renunciation angd povertr, there is the Presence_ofthe
Merciful Love, which is actualized through the medium of
hope. Therese wanted a total renunciation. She tried not to
ain, but to loose; not to ascend, but to descend'(07. The Way of
piritual Childhood implies poverty and hope wherein God
acts vehemently 1B Often Thérese employed the words hope,
confidence and abandonment with the same connotation. Hope
was almost a synonym for confidence to her. She confided
herself to the fidelity of God, made deep her love for Him. It
emanates from faith in the goodness of God, flows through
hope, and leads to the love where it desires to be united deeply
and |nt|mate|ny_109._ o
“Tohave ar intimate communion with the Mystery of Jesus,
Therese knew well that she had to humble and [owerherself as
a dew-drop in the flower of the gardenl For Thérese, to be
little meant to accept her nothmq}n_ess, a complete dependence
on God for everythln? as a little child for its father. Therese was
very sure of the way {o attain this end as she wrote once: "what
pleases Him Is that He sees me loving my littlengss and my pov-
erty, the blind hope that I have in His mercY”Iu. Thus, it is'in the
theolo?_mal virtue of hope in Therese that one would discover
the holiness of the Little Way. Animated in love, her hope be-
came confidence, Lived in the spirit of poverty, she turned to
God as to her father, and thus she had afilial attitude towards
Him in confidencel This confidence, sa1ys Pere Marie Eugene,
Is theological hope animated by lovell3 The perfection ofhope
that Thérese translated in terms of abandonment and confi-
dence, was all the fruit of the divine action. Only the divine
action regulates the activities of the soul, both human and di-

17 Letters 137, Thérese to Céline 319 Qctober
Letters 165, Therese to Céline (7 July, 1894) p. 861.

1BC
10 Cf. De Meester, Les mains vides, pp. 178-180.
10 Cf, Letters 141, Therese to Celine (April 25, 1893& 70 785,
10 Letters 197, Therese to Celine (17 September, 1897) p. 999,

%3 211624Cf. C. Niqueux, "L'esperance aveugle en la miséricorde divine,” pp.
18 M. Eugene, Je veux voir Dieu, p. 837.
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vine. This divine action is deigned to be directed by the Holy
Slmnt. Theérese's dependence on the action of the Haly Spirit is
clear when she conveyr}ed it throu?h her letter to Céline:

“We do not know how to ask for angthmg as we ou?ht, but
the spirit pleads within us with unutterable ?roanmg” (St. Paul).
We have, then, only to surrender our soyl, to abandon it to our
great God. What does it matter, then, if our soul be without
gifts that sparkle extenorlI since within us the King of kings
Shines with all His glorg]l. o

Thus, Thérése found out the great theological virtue ofhope
through knowledge and experience of the divine ?th ofthe Holy
Spirit” She found out that'it was through humbling oneself to
the love of God, making oneself poor in"spirit before God, that
the progress in the virtlie of faith, hope and love is achieved. It
is poverty that makes one's hope perfect, in its purity 15

The Theological Implication of Hope in the Little Way

The role of the theological virtue of hope eme_r?es from
the theological basis or more exactly from its Christological
basis: “Christ Jesus, who, though he was in the form of God
did not count equality with God a thing to be grasped, but
emptied himself, taking the form of a servant, bemrq born in
the likeness of men... ven death on 4 cross” (Phil. 2: 5-8).
This movement of extreme humility, is a sign” of the great
love that God had for humanity. Humanity isassociated by a
communion of grace and love. Thergse had understood that
the more love himbles itself to give itself to others, the more
will it manifest its profound nature. In the allegory of the
little bird which Thérese explained in her ManuscCript B, she
shows how her hope rested on the capacity that love could
ts)’ﬂng thte soul towards those in whom one can confide fully.
e Writes:

" 25]%47Letters 165, Thérese to Céline (7 July, 1894) p. 863 (cf. also Rom.
~ 15 Cf. C. Niqueux, “L'espérance aveugle en la miséricorde divine,” pp.
256-258.
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One day | hope that You, the Adgrable Eagle, will come to
fetch me, Yourli fle bird; and ascendln%wlthj to the Furnace
of Love, You wi pIun%e It for all eternity into the burning
éb sss%f tzhd%) Love to which it has offered itself as victim (M,

v. SS. 200).

Pere_Marie-Eugéne also held this same idea when he
wrote: "This movement of hope is truly the law of the pres-
ence of the love of God. That iswhy the whole hope of Therése
rested in this habitual movement of the Word of God Incar-
nate”.16 The mare one humbles oneself, the_ more will be the
manifestation of the love of God in him/her. Therese too hum-
bled herself to attain to this end. She says: "Abasmé] myself
s0 high that | was able to attain my end™(Ms. B 3v. SS. 194).
This was the hasis of Therése’s hope, a hope through humil-
ity and self-abasement.

Hope at the Service of Love
Thérése wrote to her spiritual brother:

The thought of eternal be?tnude hardly thrills my heart..
What attracts'me to the nomeland of heavén is the Lorgd’s call,
he ho?e of Iovmg Him finally as | h?ve so.much desired to
ove Him, and th thought that | shall be able to make Him
loved by @ multitude of Souls who will bless Him eternally1ls

The theological virtue of hope makes one desire for himself
the eternal possession of God. This aspect for himself is essen-
tial to the virtue of,ho,oe and its un|versal|t¥. The hope for oth-
ers develops itself in fove towards them. It was in loving that
Theérese hoped for the salvation of othersl8 Love brings oPe.
An ardent love leads to a new hope and this new hoPe 1S at the
same time an expression of love and a supplication to be made

anew in God. Therefore, love in hope and hope in love would

16 M. Eugene, Je Veux voir Dieu, p. 1031
17 Letters 254, Thérese to Pere Roulland (14 July, 1897) p. 1142.
18 C.Niqueux, "L'espérance aveugle en la miséricorde divine,”p. 267.
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become the basic element of the Little Way119 Thérese is one of

the great witnesses of this unlimited hope, which consisted even

hoping in everything without being neither limjted by any form

of despair for’herself nor for others. It was in order to hase

herself in this strong, unlimited hope that Jesus had allowed

Ehere_se_to have her first 'child" (Ms. A45v. SS. 99), the criminal
ranzini.

. This is the true ho7ne, that, animated by charlt}/, hopes all
thlngs’(fo. 1Cor. 13: 7). The letter Therese wrote to her sister
Marie of the Sacred Heart, is a significant text in regard to the
hope of Thérese in line with her deSire to love. Therésg expressed
her obgect of hope and the desire of their accomplishment in
this letter. She found the response to her immense desires in
Love itself, It was charity alone, as St. Paul says, the excellent
way that leads surely to God. This was also the response of
Therese to her desire for ho%e; and this truth was what gave the
key to her vocation (Ms. B 3v. SS. 194).

The Already but Not-Yet' Character of Hope

Thérése found out that charity was the reality which ani-
mated her, and made her feel to bé everything as she had been
before her Beloved Jesus. She knew fof certain that the com-
E)Iete possession ofthis hope would notbe possible here on earth.
tis like the hope of a navigator for the Light-house that would
lead him to the Port. If the navigator is sure of the fulfillment of
his hope, then he would be in a peaceful state. The peace that
follows hope was the same in Therese too. She writes: "0 lumi-
nous Beacon of love, I know how to reach You, | have found the
secret of possessing Your flame” (Ms. B 3v. SS. 195). Thérese
knew for certain that it was hope that had been the driving force
behind herjourney to the perfection of love. She also knew that
th|shoRehad an dlready-but-not-yet’character. It was this char-
acter that strengthened her lgve tor God and was thus associ-
ated with her whole life. Thérese discovered that the love of
God did not put limits on her hopes; but rather it hoped every-

MCf.C.pemM eester, LES mains Vides, P. 180.
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thing, The desires of Thérese, whrchwereugreaterthan the uni-
verse’ (Ms. B 3r. SS, 193) were her true and pure desires for the
not-yet’ reality of God’ love in the life to come.
Heaven was an object ofa profound hope for Thérése. Since
her early childhood, she had learned to direct herself to the
hope for'heaven and drscoverthere her loving God. Heaven was,
afteraII for her aplace o perfect communion with God: It I
the ace w ere everx 0 ywould meet after their earthly life.
Th |s will be a time when all t ings would i)pear in theirplain
truth and under their true face. Heaven also represented for
Therese, a place ofthe accomplishment of all her personal hopes
and desires. In this sense, it is apt to say that heaven meant for
Theérese a place and time of the accomplrshment of a not-yet’
aspect ofap aIreadY reality. Shetrred to seet |s|p ace of refge
in‘connection with the love of God. On the day of her first Com
munion, when Thérése received Jesus for the first time, she
spoke of a fusion of [ove and, unity between herself and Jesus:
"That daY it was no Iongersrmplyalook it was a fusion; they
were no longer two, herese had vanrshed as a drop of water is
lost in the rmmensrty(o the ocean. esus alone remained; He
was the Master, the King" (Ms. A 35r. SS. 77). This experience
was, for Therese, a fore- tasteofwhatwas to come, T hérese spoke
of this day as_a day in heaven. She considered this as an occa-
sion to grow in thé love of God. She wrote:

It wasn't because heaven did not excite my desire, but
because at this time my heaven was none other tfian Love, and
| felt, as djd St. Paul, that pothing could se arate s from the
Divine Being who so ravished me (Ms. A2, S?)

. The hope of Thérése in the reality of the beauty and the
richness of heaven, wherein Is the love of God, overtook her
whole life. It was the love of God and her Rersonal love for Je-
sus that led her to the thought ofheaven, wherein she knew was
the place of ultimate union. Her hope of heaven and the love
for it were well expressed again in her letter to her sister Marie
of the Sacred Heart;

I fgel that | shaII have ta%te? more sweetness in_my
mart¥ om and [%/ tit an | snall taste In the bosom of the
joy oTthe Fatherland, uriless You take away the memory ofthese
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ea_rthly hopes throu?h a miracle. Allow me, then, du_ring my
exile, the deh%hts of love. Allow me to taste the sweet bitterness
of my martyrdom (Ms. B 4v. SS. 197).

This hope for Thérése was expressed in a double way: by
way of experiencing the fore-taste of it here already, and a fuf-
ther hope for its complete realization in the ‘not-yet’sphere. Or
In other words, the perfection of love in heaven was ber desire
and hope for the not-yet-reality’12)

Thérese's Hope for Death in Love* a Real Kenosis

. Thérese lived her life of love in the hope of its full accom-
plishment in heaven. It was her great desire to love, and to save
souls. For this, Therese offered the sufferings of her whole life.
And she died in this love for God and for others._Ta ‘die of love
(mourir d’Amour) was the heart of the hope of Thérese. It was
ner desire to die Tor love like the death of Jesus on the cross, a
death inextreme anguish and sufferlnP, a death lived in the love
of Jesus in the realization of her paschal mystery 2L It was through
death in love that one triumphs eternally, says Therese. This idea
IS spontaneously expressed in her poem, "Vivre d'’Amour.”

Mourir.d’Amour voila mon esi)_erance
uand je verrai se briser mes liens
on Dieu sera ma Grande Recompense

Je ne veux point posséder d’autres biens12

She expressed her desire of ‘dBmg infof love’to her Prior-
ess, Mother Marie de Gonzague: "Dedr Mother, it seems to me
now that nothing could prevent me from flying away for I no
longer have anyh%reat desire except that of loving to the point of
dying of love” (Ms. C 7v. SS. 214). This same could be seen in

" 2]%JBCf. C. Niqueux, “Lespérance aveugle en lamiséricorde divine,” pp.
% zl%lO'Cf. C. Nigueux, "LeSperance aveugle en la miséricorde divine," pp.
12 Poésies 17, stanza 15, Vivre d'Amour (26 Février, 1895) p. 99.
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her Canticle to her sister Céline: "0 Jésus! Que je meure un jour
d'’Amour”13 In this poem, one coud see a reIattonshlp between
the Tr|n|tar|an fire of love and Therese's desire of being a mar-
tyr of Iove hIS death in love ofTherese was in deero harmony
Wlt her Little a¥ thas to live in and through the night of
faith and hopeI24 The trial of faith in Thérese fiad its implica-
tions to her tr|aI of hope too. It is clear when she states:

. It seems to me that the darkness, borrowm? the voice of
smners sasmocktngyto me: "You are dream qabout the
ght about a fatherland embalmed in the_sweetest perfumes:
U are dreaming about the eternal possession of the Creator of
a] these marvels ou e|evet at one dazayou W|Iwakout f
t |s ogw hich surroun syou Advance adudnce; rejoice In deat
which'wil %tveyounotw at you hope forbut a i htstlllmore
profound, the might of nothinigness™ (Ms. C 6v. SS: 213).

This trial was so deep in Thérése. She knew well that she was
gomP to be discouraged by this trial, and she thought that this
wou d break her hope. Therese confronted and fought this trial
o hope by the weapon of faith andIovetnherBeIove Shewould

say. Ateach occasion of my combat... Iwou fro ess my faith
in"the existence of heayen” {Ms C v. SS.

Therese knew well that only throu?h abandonment of the
self by way of confidence and love thaf ong could cong uerthe
trials"of hope; and she did it extra- ordmanly, dymog in an
love. St. John of the Cross upon whom Thérése dep ended so
profoundly for her doctrine, s?eaks of hope as a power of self-
Purlftcatton of a detachment from all that s not God, morder

0 bring one towards the direction of the divine. By hope, he
says: “the soul detaches its heart from all things, she hopeson
nothing of what the world can give; she lives ontly in waiting for

the eternal things”1A And again he says: “She 1s so denied to

s 18 stanza 52, Le Cantique de Céling (28 Avril, 1895) p. 111,
Gaucher, Jean et Therese, pp. 159-166.

of the Cross, st., Dar kNIght book 2, ch. 21, 6, IN A, Peers,
IetegV\ét))rks of Saint John "0f the Cross (3 vofumes (London,
ates, 194

13 Poésie

2 Cf.
1% Joh
d The Co
Oat

G.
John o
e Com
Bums &
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the possession of thm?_s of this world, her onl support and
desire is for God, she Tifts her eyes only to God” 1% It is hope
that would direct one to_look forward; @ march forward to at-
tain the end. Pere Marie-Eugene says: “La foi découvre; la charite
possede dans I'etreinte; l'espérance est toute tendug vers I'objet
qu’elle ne connait pas par la foi et qu'elle ne possede pas dans
toute la mesure du desir de la charite”12] The hoRe 0f Thérese
took the measure of her love and it was in love she discovered
its greatness, immensity and its scope. Thus the hope of Thérese
attained its universality in Kenosis. In this Kenosis she discov-
ered the reality of her éxistence and her vocation to love and to
make Love loved 1B

CONCLUSION

The 'Little Way' of Thérése is the modern realization of the
Gospel injunction? "Unless you turn and become like chilgren,
you will ngverenter the kingdom ofheaven” (Mt. 18:3). Thérese
construed her way towards holiness hased on her existential
insufficiency, of weakness and of littleness, naturally pertinent
to a liftle child. But she knew well to transform it in a state of
hope in the Merciful Father. In this hope, which gave rise to a
sure and loving confidence, she discovered a new dynamism, a
dynamism ofKenosis through faith, hope and love. The trials of
faith in Therese had helped her to purify her love and hope.
This was really a test for her way of confidence and love', says
Renault Emmanuel22 In the perspective of the redemption, one
can say that through the darkness that invaded the spirit of

16 John of the Cross, st., Dark nght, book 2, C.h. 21, 6.

JM. Eugéne de I'Enfant Jésus, Je Veux voir Dieu, p. 825 (own
translation: The faith discovers: the charity possesses in its embrace; the
hope.is tended towards the gbject that it ddes not know through faith and
that it does not possess in all the measure of the desire of charity). .

B JCf. C. Nigueux, "L®Spérance aveugle en la misericorde” divine,”
pp. 238-239; 248-252. _ N N

1% JR. Emmanuel, L'épreuve de lafoi: Le combat de Thérese de Lisieux
(Paris: Cerf, 1991) p. 16.
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Thérese at the end of her life, she had experienced and an-
noynced in aprophetic mannerithe night' of the modern day.
Therese would join the anguishes and distresses of many today.
She offered herself to the” love of God even in her crises. Her
model of combating this night’with more acts of faith and love,
will enlighten the heart of this a?_e. Like Christ, Thérese too
suffered Tor others, for their salvation. The mystery of the suf-
fering of Christ and of Christians, is the mystery ot love trans-
figured by the |I%ht of the world, the Christ. Therese lived this
trial of fajth in the heart of modernity, in carrying its spiritual
ups and downs in the form of dechristianization, and of athe-
ism in all its forms. Thus, Thérese is at the heart of the Church
living this painful passion of the trial of faith, She continyes to
draw the attention of the world thr_ou%h_her desire for only the
truth. She stood in times of trial, with Taith. hope and love. This
IS to be the model forto_da¥: sufferings enveloped.in the splendor
(r)nfalr(])\rqgr In the same vein Therese continues to sing in the same

L'amour, ce feu de la Patrie

Ne cesse de me consumer
Qéue me font la mort ou |3 vie?
Jesus, majoie, cest de taimer!8

10 Cf. M. M icher, "Thérese missionnaire de I'an 2000 é)p 66-65.
1 Pogsies 45 stanza 7, Ma joie (21 Janvier, 1897) p. 210.





